《John Gill’s Exposition of the Bible – Ezekiel (Ch.17~32)》(John Gill)
17 Chapter 17 

INTRODUCTION TO EZEKIEL 17 

Under the simile of two eagles and a vine are represented the kings of Babylon and Egypt, and the condition of the Jews, who are threatened with ruin for their perfidy; and yet a promise is made of the raising up of the house of Judah, and family of David, in the Messiah. The prophet is bid to deliver a riddle or parable to the house of Israel, Ezekiel 17:1. The riddle or parable is concerning two eagles and a vine, which is delivered, Ezekiel 17:3; and the explanation of it is in Ezekiel 17:11; and then the destruction of the Jews is threatened for their treachery to the king of Babylon, Ezekiel 17:16; and the chapter is closed with a promise of the Messiah, and the prosperity of his kingdom, Ezekiel 17:22. 

Verse 1
And the word of the Lord came unto me, saying. After the prophet had been sent to charge the Jews with breaking the covenant with God, he is sent to rebuke and threaten them for breaking covenant with men, even with the king of Babylon; by whom they were in part carried into captivity, and another part remained in the land, as will be hereafter seen. 

Verse 2
Son of man, put forth a riddle,.... A dark saying, but a smart one: "whet a whetting"F11חוד חידה, Heb. "acue acumen", Piscator. , as in the Hebrew; something at first sight difficult to be understood, yet amusing and entertaining; and, when solved, very useful and instructive: 

and speak a parable unto the house of Israel; or, "concerning the house of Israel"F12אל בית ישראל "de domo Israelis", Junius & Tremellius, Polanus. ; as the Targum and Syriac version; something relating to them, and what would aptly describe and represent their case; for the prophet was bid to take such a method, not to hide things from them, but rather the more strongly to represent them to them; seeing hereby their attention would be excited, and things would be more fixed in their memories, and they would be put upon studying the meaning of them; and when explained to them, and understood, which was quickly done, they might be the more affected with them. 

Verse 3
And say, thus saith the Lord God,.... The riddle is not the prophet's, nor the parable his, but the Lord God's; and exceeding beautiful and apt it is, to signify the things designed by it; the wisdom of God is greatly displayed in it: 

a great eagle; which is Nebuchadnezzar king of Babylon, as it is explained, Ezekiel 17:12; who is compared to an eagle for his power and authority, that being the king of birds, and for his swiftness and voracity in conquering and subduing kingdoms; see Jeremiah 48:40; 

with great wings; so the Babylonish monarchy is signified by a lion with eagle's wings, Daniel 7:4; and the two parts of the Roman empire, into which it was divided at the death of Theodosius, are called two wings of a great eagle, Revelation 12:14; and so here it may denote the large kingdoms and provinces which belonged to the Babylonian monarchy; see Esther 1:1; 

longwinged; or having a "long member"F13ארך האבר "longa corpore", Castalio; "longa membris", Munster, Grotius; "longo membororum ductu", Pradus. ; meaning the body of the wing, which was long; and so, as the wings spread, may signify the breadth of his dominion, this the length of them, and both their extensiveness: 

full of feathers; of cities, towns, people, armies, wealth, and riches: 

which had divers colours; or an "embroidery"F14אשר לו הרקמה, Heb; "opus phrygionicum", Piscator. ; like that of the weaver, only needle work, consisting of various colours; and so it alludes to such eagles as are called the golden eagle, and "asterias", from their golden colour, and their being spotted like stars, and which are said to be of the largest size, as Bochart, from AelianusF15Aelian. Hist. Animal. l. 2. c. 39. , observes; and may signify people of divers languages, customs, manners, and circumstances, subject to the government of the king of Babylon: 

came unto Lebanon; the northern border of the land of Judea, and invaded it; where were the mountain and forest of Lebanon, famous for the cedars that grew there, from whence the whole land may here take its name, as being more apt for the allegory used: or the city of Jerusalem, where were the temple built of the cedars of Lebanon, as many of its palaces and houses also were; whither the king of Babylon came, and took it, and who came northward, as Babylon was: 

and took the highest branch of the cedar; by the "cedar" is meant, either the nation in general, or the royal family in particular; and by the "highest branch" the then reigning king, Jeconiah with the princes and nobles of the land, who were taken and carried captive by Nebuchadnezzar; see 2 Kings 24:14. 

Verse 4
He cropped off the top of his young twigs,.... By which are meant the princes of the land, or the several branches of the royal family; the top of which was King Jeconiah, who was but young and tender, being but eighteen years of age when he began his reign, and this was within three months after; and who was no more able to withstand the force of the king of Babylon, than a tender twig so ravenous a bird as an eagle, 2 Kings 24:8; whose superior power and strength is signified by the cropping off of a tender twig: 

and carried it into a land of traffic; not into the land of Canaan, as the Septuagint, and some other versions, literally render it; but into Babylon, which was become a place of great merchandise, through the great concourse of people to it, and the large additions made to the empire: 

he set it in a city of merchants; meaning the city of Babylon, perhaps in particular, as distinct from the country before mentioned: the word for "merchants" signifies "apothecaries" or "druggists"F16רוכלים "aromatariorum", Junius & Tremellius, Polinus. So Stockius, p. 1017. ; and may design such merchants as traded in sweet spices and aromatic drugs. The words may be rendered, "and brought it out of the land of Canaan"F17אל ארץ כנען "tetra Chanaan", Texelius, Phoenix, l. 3. c. 4. sect. 6. p. 205. ; out of which Jeconiah and his nobles were carried by the king of Babylon; so the particle אל sometimes signifies "from", or "out of", as in 1 Kings 8:30; and othersF18Vid. Noldii Concord. Part. Ebr. p. 56. , "and in a city of merchants he set it"; in Babylon, famous for merchants; whom the Jews, being captives, were obliged to attend in a servile manner. 

Verse 5
He took also of the seed of the land,.... Of the land of Judea, a native of it, not a stranger; not one of another country, a Babylonian; not one of his own nobles or princes, did Nebuchadnezzar, the eagle, take and set upon the throne of Judea, but one of their own, even one of the king's seed, of the blood royal, as it is explained, Ezekiel 17:13, Mattaniah, the uncle of Jeconiah, whom the king of Babylon called Zedekiah, and made him king in his room: 

and planted it in a fruitful field; in the land of Judea, and in Jerusalem the royal city: 

he placed it by great waters; many people, Revelation 17:15; over whom he ruled, and by whom he was supported in his royal dignity: 

and set it as a willow tree; which loves moist places, and grows up thick: unless it should be rendered, "he set it with great circumspection"F19צפצפה שמו "circumspectissime posuit illud, Junins & Tremellius, Polanus; "cum magna circumspectione", Piscator; "circumspecte, Cocceius, Starckius. ; took a great deal of care and caution in placing him upon the throne; he made a covenant with him, took an oath of him, and hostages for the performance of it, Ezekiel 17:13. The Targum is, 

"a planted vine he set it,' 

to make it agree with what follows; but the word in the Chaldee and Arabic languages signifies a kind of willow, as we render it, as Ben Melech observesF20And so it does; see Castel, col. 3220, 3221. and in this way Jarchi and Kimchi interpret the word, in which they are followed by many; so R. Sol. Urbin. Ohel Moed, fol. 73. 1. nevertheless, the sense of it here is disapproved of by Castel, who observes, what has a willow to do with a vine? col. 3222. and commends the Greek version, which renders it, επιβλεπομενον, "conspicuous", to be seen; and so others translate it, "in superficie", V. L. Grotius; yet the "safsaf" of the Arabs is a tree by which they understood the "abeile" or poplar tree; see Shaw's Travels, p. 432. Ed. 2. . 

Verse 6
And it grew,.... King Zedekiah reigned and prospered, and the kingdom flourished under him: 

and became a spreading vine of low stature; not so flourishing as it had been heretofore, in former reigns; it did not rise up to a cedar, as it had been, but was like a vine, which, though flourishing, does not rise up high, but runs upon the ground, and is dependent on something else; so the king and kingdom of Judah, though in tolerable circumstances, yet were humble and dependent on the king of Babylon: 

whose branches turned towards him; the eagle, Nebuchadnezzar, to whom the people of the Jews were tributary: 

and the roots thereof were under him; they were rooted and settled in their own land, yet under the power, and at the dispose, of the Babylonish monarch: 

so it became a vine; a flourishing kingdom in some measure, though attended with some degree of weakness and dependence as a vine: 

and brought forth branches, and shot forth sprigs; increased in people and in riches; particularly the king had many children, so that there was a prospect of a succession, and of a more flourishing estate, and a continuance of it, Jeremiah 52:10. 

Verse 7
There was also another great eagle,.... Hophra king of Egypt, a very powerful prince, whom HerodotusF21L. 2. sive Euterpe, c. 161. calls Apries; and says he was the most happy and fortunate, after Psammitichus, of all the kings that were before; though not so mighty as the king of Babylon; therefore all the same things are not said of the one as of the other: 

with great wings and many feathers: had large dominions, but not go extensive as the former, and therefore is not said to be "longwinged" as he; and had "many feathers", but not "full" of them, nor had it such a variety; he had many people, and much wealth, and a large army, but not equal to the king of Babylon: 

and, behold, this vine did bend her roots towards him; Zedekiah, and the people of the Jews under him; inclined to an alliance with the king of Egypt, and gave him some private intimations of it: 

and shot forth her branches towards him; sent ambassadors to acquaint him with it, Ezekiel 17:15; 

that he might water it by the furrows of her plantation; Nebuchadnezzar had planted this vine, and made furrows for the watering of it, and by his means it was become prosperous and flourishing; but Zedekiah, not content with the greatness and glory he had raised him to, sought to the king of Egypt to help him with horses and people, in order to free himself from subjection to the king of Babylon, and to increase his lustre and glory: the allusion is thought to be to the trenches and canals of the river Nile, by which the land of Egypt was watered: the words may be rendered, "out of the rivulets of her plantation"F23מערגות מטעה "ex rivulis loci in quo plantata est", Gussetius, p. 642. such as run between beds in gardens, of which this word is sometimes used; hence some render it "ex areolis", Vatablus, Junius & Tremellius, Piscator, Polanus, so Ben Melech; or ditches and canals, such as were made out of the river Nile to water the land; "a fossa plantarii sui", Texelius, ut supra, p. 209. which best agrees with watering. 

Verse 8
It was planted in, a good soil, by great waters,.... As is expressed in Ezekiel 17:5; this was done by the king of Babylon, who had raised Zedekiah from a low estate to a high one, and set him on the throne of Judah, over many people; and put him in such a condition, and in such circumstances, that he and his people might have been very happy, could they have been content:, for his view was, 

that he might bring forth branches, and that it might bear fruit, that it might be a goodly vine; that he and his people might grow numerous and rich, and be a prosperous and flourishing kingdom; this is mentioned to aggravate the ingratitude of Zedekiah, and the people of the Jews, in rebelling against the king of Babylon, who had used them well, and of whom they had no reason to complain. 

Verse 9
Say thou, thus saith the Lord God,.... Tell Zedekiah and his people, in the name of the Lord, what will be the issue of his ingratitude and treachery to the king of Babylon, and his vain confidence in the king of Egypt: 

shall it prosper? the vine, the kingdom of Judah, and Zedekiah the king of it; can it be thought that prosperity will attend such conduct as this? was is it ever known that persons guilty of such vices ever succeeded? 

shall he not pull up the roots thereof; the first eagle, Nebuchadnezzar, being provoked by the rebellion of the king of Judah and his people; will he not come against them, and utterly destroy them, and root them up from being a people and a nation? 

and cut off the fruit thereof, that it wither? the sons of the king, and of the nobles, and people of the land; so that the kingdom shall be ruined, and no hope left of its ever being restored again; which is the case of a vine when withered: 

it shall wither in all the leaves of her spring; whereas it had been a springtime with this vine, under the influence of the king of Babylon, its leaves were green and flourishing; but now should wither, not as leaves do in autumn, which is to be expected, but in spring, which must be fatal; signifying, that in the midst of their prosperity, and when there was the greatest hope and expectation of a continuance and increase of it, utter ruin should come upon them: 

even without great power or many people to pluck it up by the roots thereof; signifying with what ease the king of Babylon would take Jerusalem, and the land of Judea, its king and its princes, and utterly destroy them; he would have no need of a large army, or to employ all his forces, a few, were sufficient to do it; even as it does not require many hands to pluck up, a vine by the roots, a single person is equal to it. 

Verse 10
Yea, behold, being planted,.... Supposing it ever so well planted, as first by Nebuchadnezzar; and still put into a better condition by the assistance of the king of Egypt, as was imagined: 

shall it prosper? it shall not; their own strength, with the help of the king of Egypt, will not be able to protect them from the rage of the king of Babylon: 

shall it not utterly wither, when the east wind toucheth it? which is very hurtful to vines, and by which is meant the Chaldean army; for Babylon, as Kimchi observes, lay northeast of the land of Israel; and it signifies how easily the destruction would be brought about, it would be only a touch of the east wind, and this vine would wither away atones: 

it shall wither in the furrows where it grew; notwithstanding its being watered by Egypt, or the help and assistance that could afford it; or amidst all its prosperity, and the means of it, and the springing growing hope it had; or in the very country itself where it had been planted, and had flourished; Zedekiah and his princes were taken in the plains of Jericho, and his children and princes were put to death in Riblah, Jeremiah 52:8. 

Verse 11
Moreover the word of the Lord came unto me, saying. Here follows the explanation of the above riddle and parable, which the prophet from the Lord had orders to deliver. 

Verse 12
Say now to the rebellious house,.... It had been a rebellious house to God, and to his prophets, before; see Ezekiel 2:5 and See Gill on Ezekiel 2:5; and now, besides this was rebellious to the king of Babylon, to whom they were in some measure subject, Ezekiel 17:15; 

know ye not what these things mean? the riddle and parable concerning the two eagles and the vine; suggesting that they must be very inattentive, and very stupid, if they did not know the meaning of them; for though the things intended were delivered in an enigmatical and parabolical way, yet they were easily to be understood by all that know the affairs of the Jewish nation; being things that were lately transacted there, and were obvious to everyone's view; but if they were so stupid and blockish as not to understand them, the prophet had the following order, to explain them to them: 

tell them, behold, the king of Babylon is come to Jerusalem; so that Nebuchadnezzar king of Babylon is meant by the first "eagle", and the land of Judea, and particularly Jerusalem, by Lebanon, it came unto, Ezekiel 17:3. The Septuagint, Syriac, and Arabic versions, read this and the following verses in the future; as if these were things that were yet to come to pass, whereas they are related as things already done; and so the Targum renders all in the past sense, as the history of them requires it should: 

and hath taken the king thereof, and the princes thereof, and led them with him to Babylon; the king of Judea, and the princes of it; Jeconiah and his nobles, who had been carried captive into Babylon by Nebuchadnezzar; for Ezekiel was among these captives, Ezekiel 1:2; see 2 Kings 24:12; so that it appears that by the "twigs" of the cedar the princes of the land are designed; and by the "top" of them King Jeconiah; and by "the land of traffic" the land of Chaldea; and by the "city of merchants" the city of Babylon, Ezekiel 17:4; whither they were carried. 

Verse 13
And hath taken of the king's seed,.... One of the royal family, signified by the seed of the land, Ezekiel 17:5. Mattaniah, son of King Josiah, and uncle to King Jeconiah; whom Nebuchadnezzar took and made king of Judea, and called him Zedekiah, which signifies the "justice of the Lord": to put him in mind of doing justly, by observing the covenant and oath after mentioned, or that he must expect vengeance: 

and made a covenant with him, and hath taken an oath of him; he gave him the throne and kingdom upon certain conditions to be performed, and for the perform once of which he made him swear by the God of Israel; see 2 Chronicles 36:13; 

he hath also taken the mighty of the land: or, "the rams of the land"F24אילי הארץ "arietes terrae", Montanus. ; the principal men of it for wisdom, riches, and valour, the princes and nobles of it; which he did, as to weaken the nation, that it might not be so capable of rebelling against him, so to be hostages for the performance of the covenant entered into; and this is meant by planting the seed with circumspection, Ezekiel 17:5. 

Verse 14
That the kingdom might be base,.... Low or humble; its king but a viceroy, a tributary to the king of Babylon; and the subjects obliged to a tax, payable to him; and this is intended by the vine being of "low stature", Ezekiel 17:6; 

that it might not lift up itself; above other neighbouring kingdoms and states; and particularly that it might not rebel against Nebuchadnezzar, but be kept in a dependence on him, and subjection to him: 

but that by keeping of his covenant it might stand; continue a kingdom, and Zedekiah king of it; so that it was for their good that such a covenant was made, and it was their interest to keep it; for, had it not been made, it would have ceased to have been a kingdom, and would have become a province of the Babylonian monarchy, and have been put under the government of one of Nebuchadnezzar's princes or captains; and, should they break it, would endanger the ruin of their state, as the event showed. In the Hebrew text it is, "to keep his covenant, to make it stand"; or, "to stand to it"F25לשמר את בריתו לעמדה "ad custodiendum pactum ejus, ad astandum ei", Montanus; "ad servandum foedus suum, ad consistendumm", Starckius. ; that is, as it should seem, to make the covenant stand firm. The Targum is, 

"that it might keep his covenant, and serve him;' 

Nebuchadnezzar. 

Verse 15
But he rebelled against him,.... Zedekiah rebelled against the king of Babylon, broke the covenant he entered into, and violated his oath: 

in sending his ambassadors into Egypt; to form an alliance with the king of it, and obtain help from him to break off the Babylonian yoke; this is signified by the vine "bending its roots, and shooting forth its branches towards another great eagle", the king of Egypt, Ezekiel 17:7; 

that they might give him horses and much people; with both which Egypt abounded, 1 Kings 10:28; but in Judea there was a scarcity, as of horses, so of men, by means of the multitude of captives which the king of Babylon had carried away; wherefore Zedekiah sent to Egypt for both, for recruits of men; and for horses to form a cavalry, to free himself from the king of Babylon, and defend himself and people against him: 

shall he prosper? shall he escape that doeth such things? that is guilty of breaking an express law of God, which forbids the kings of Israel multiplying horses, and sending to Egypt for them, Deuteronomy 17:16; and placing confidence in an arm of flesh, Isaiah 31:1; and of such base ingratitude to the king of Babylon, who had set him upon the throne, and put him in a comfortable and flourishing condition: 

or shall he break the covenant, and be delivered? shall one guilty, as of the other crimes, so of breach of covenant, and of perjury, escape the vengeance of God and man? he shall not. 

Verse 16
As I live, saith the Lord God,.... This is the form of an oath, as Kimchi and Ben Melech observe; the Lord swears, in his wrath, by himself, by his life; this shows how much he resented, what Zedekiah had done, and how sure and certain his ruin was: 

surely in the place where the king dwelleth that made him king; in Babylon, where Nebuchadnezzar dwelt, that made Zedekiah king of Judah; which is mentioned, to point out the ingratitude of that prince to the king of Babylon: 

whose oath he despised, whose covenant he broke; the oath of fealty and, allegiance, which Zedekiah took to Nebuchadnezzar; and the covenant entered into between them, by which the former held the kingdom of Judea of the latter: the oath he made light of, though solemn, one made by the God of Israel; and the covenant he broke, though ratified by an oath; in which things were given to him he could not claim, at least possess, but by the courtesy of the conqueror; these sins were displeasing to God: oaths and covenants, though made with conquerors, and with Heathen princes, are to be kept: 

even with him; that is, with Nebuchadnezzar: 

in the midst of Babylon he shall die; when first taken he was had to Riblah, and there his eyes were put out; and after that he was carried to Babylon, and put in prison, and there died, Jeremiah 52:9. 

Verse 17
Neither shall Pharaoh, with his mighty army and great company, 

make for him in the war,.... The king of Egypt, to whom Zedekiah applied for horses and men to help him; though he should come with a great army, and a large multitude of people, yet should be of no use to Zedekiah, nor do any hurt to Nebuchadnezzar, or hinder him from taking Jerusalem: 

by casting up mounts, and building forts, to cut off many persons; that is, when Nebuchadnezzar should besiege Jerusalem, and raise mounts, and build fortifications, in order to take the city, and destroy its inhabitants; as he did, Jeremiah 52:4; the Egyptian army should not be able to hinder him going on with the siege, and taking the city; for though the siege was broke up for a time, upon the approach of Pharaoh's army, yet Nebuchadnezzar, having conquered the Egyptians, returned again to the siege of Jerusalem, and took it; see Jeremiah 37:5. 

Verse 18
Seeing he despised the oath, by breaking the covenant,.... This is repeated again, to show the heinousness of the sin Zedekiah had been guilty of, and what was the cause of his ruin: 

when, lo, he had given his hand; to the king of Babylon, to testify his hearty agreement with him, and that he might depend upon the oath and covenant being sacredly observed by him. This was a rite for custom frequently and early used in different nations, when covenants and agreements were entered into; we find it used in the times of HomerF26 χειρας τ' αλληλων λαβετην και πιστωσατε, Iliad. 6. ; and among the Romans. When Antoninus, Lepidus, and Octavius made peace, the historian saysF1Florus, Hist. Rom. Gest. l. 4. c. 5. , they joined their hands together. VirgilF2"Ipse pater dextram Anchises, haud malta moratur, Dat juveni atque animum praesenti pignore firmat". Aeneid. l. 3. prope finem. speaks of the same ceremony used by Anchises to Achaemenides, for confirmation of friendship. Though some understand this of his giving the hand to Pharaoh king of Egypt, and entering into an alliance with him, and broke the covenant and oath made to the king of Babylon; and so the Targum, 

"and, lo, he stretched out his hand to Pharaoh:' 

and hath done all these things; been guilty of such and so many crimes, as ingratitude, perjury, covenant breaking, and vain confidence: 

he shall not escape; divine vengeance, just and proper punishment for his sins. 

Verse 19
Therefore thus saith the Lord God, as I live,.... A repetition of the oath of God as before, expressing his indignation at the king of Judah, and the certainty of his ruin: 

surely mine oath that he hath despised, and my covenant that he hath broken; the Lord calls it his oath, because it was made and taken in his name, 2 Chronicles 36:13; and his covenant, because it was agreeable to his will, and was made in his sight, and he was solemnly appealed to at the making of it; all which were an aggravation of Zedekiah's sin in violating them, and made his punishment the heavier: 

even it will I recompense upon his own head; he shall personally bear the punishment due to such crimes. The Targum is, 

"I will revenge his way upon his head.' 

Jarchi thinks this refers to the putting out of his eyes; and Kimchi takes notice of the same sense. 

Verse 20
And I will spread my net upon him, and he shall be taken in my snare,.... See Gill on Ezekiel 12:13; where the same words are used, and of the same person: 

and I will bring him to Babylon; though, as it is said in the place referred to, he should not see it, his eyes being put out before he was brought thither: 

and I will plead with him there for his trespass that he hath trespassed against me; for though it was breaking covenant and oath with a Heathen prince, yet it was a trespass against God, in whose name they were made; and his being laid in prison at Babylon, and kept there to the time of his death, was the Lord's pleading with him, and judging of him; it was a reproof for his sins, and a condemnation of him and them. 

Verse 21
And all his fugitives with all his bands shall fall by the sword,.... So those of his army that fled, and attempted to make their escape, when the city of Jerusalem was taken, as many as fell into the Chaldean army, which was round about the city, at least a great number of them, fell by the sword of the Chaldeans, Jeremiah 52:7; 

and they that remain shall be scattered towards all winds; and so it was, that such that escaped the sword were either carried captive into Babylon, or fled some one way, and some another, even into all parts, east, west, north, and south: 

and ye shall know that I the Lord have spoken it; the Targum adds, by my word, and will do it; who is the Lord God omniscient and omnipotent, just and righteous; faithful and true, as to his word of promise, so of threatening. 

Verse 22
Thus saith the Lord God,.... Lest it should be thought, by the above prophecies, that the tribe of Judah should be utterly lost, and the family of David extinct, and the promise to him void, that he should have one of his seed to sit upon his, throne for evermore, Psalm 132:11; it is here in a figurative manner signified, that of his seed the Messiah should be raised up, by whom the church and kingdom of God would be brought into a flourishing state and condition: 

I will also take of the highest branch of the high cedar; Nebuchadnezzar had took one of the family of David, and set, him upon the throne, signified by taking of the seed of the land, and planting it, Ezekiel 17:5; but without success; wherefore the Lord here promises that he will "also", take one and plant it, which should thrive and prosper: by the "high cedar" is meant the Jewish nation, which the Lord chose and set on high above all nations of the earth distinguishing it with peculiar blessings and favours; for which reason it may be compared to the high and spreading cedar; see Numbers 24:5; and by "the highest branch" of it the tribe of Judah, who prevailed above his brethren, because from him came the chief ruler, 1 Chronicles 5:2; and from whence the Messiah was to come, and did, Genesis 49:10, Revelation 5:5; 

and set it; namely, the slip taken from the highest branch of the high cedar; or one that should descend from the Jewish nation, and particularly from the tribe of Judah, more fully described in the next clause: 

I will crop off from the top of his young twigs a tender one; and by the "top" and "young twigs" of the highest branch of the cedar, or of the chief tribe in Israel, are meant the house and family of David, the royal family, and the descendants of it, the chief of the tribe of Judah; and by the "tender one" is designed the Messiah; and so Jarchi interprets it; and which interpretation is mentioned by Kimchi, though he would have Zerubbabel intended; and owns it to be the sense of the Targum, which is this, 

"I will bring one of the kingdom of the house of David, which is like to a high cedar, and I will raise him up an infant from his children's children;' 

and so Abendana observes, that from Shealtiel, the son of Jeconiah, comes forth the King Messiah, who shall rule over all the world, and under whom every bird of wing shall dwell. The Messiah is often called a "branch" in prophecy, Isaiah 4:2; and here a "tender twig" or branch, as in Isaiah 53:2; a "tender plant"; which is expressive of the meanness of his descent, David's family being very low at the time of his birth, and of the contemptible appearance he made in the form of a servant; having also all the sinless infirmities of the human nature on him, as well as was attended with poverty, griefs, and sorrows of various kinds; and so made a very unpromising appearance of being the great Prophet, Priest, and King in Israel: and now by the "cropping off" of this tender twig seems to be designed not the incarnation of the Messiah, but his sufferings and death; whereby he was cut off, not for himself, but for the sins of his people, and in which his divine Father had a considerable hand, Isaiah 53:8; and to which is owing the great fruitfulness of his kingdom and interest, John 12:24; moreover, this may respect not only the person of the Messiah, and his mean appearance in the world; but also his church and interest, which were at first like a little stone cut out of the mountain, and like a grain of mustard seed, the least of all seeds, Daniel 2:34; the Gospel, which was the instrument of raising the church of God, was very contemptible, because of its subject, a crucified Christ; and the first preachers of it were mean and illiterate persons; those that received it were the poor of this world, and those but a few, and they the offscouring of all things; 

and will plant it on a high mountain and eminent; which may be expressive not of the incarnation of Christ, but rather of his ascension to heaven after his death, and resurrection from the dead; and the constitution of him upon that as Lord and Christ, or the setting of him up as King over God's holy hill of Zion, the church of God: and no doubt but there is an allusion to Mount Zion, and to Jerusalem, from whence the Gospel first went forth, and where the first Gospel church was planted; and being said to be on a mountain high and eminent, may note both the visibility and stability of the church of Christ. 

Verse 23
In the mountain of the height of Israel will I plant it,.... In the highest part of the land of Israel, as Jerusalem is said to be by the Jewish writers; the land of Israel, they say, particularly Kimchi upon the place, was higher than all other lands, and Jerusalem was the highest part of that land; here the Messiah preached and wrought his miracles, even in the mountain of the Lord's house, the temple; and here the first Christian church was planted and established: 

and it shall bring forth boughs, and bear fruit, and be a goodly cedar; that is, the tender twig or branch cropped off, set and planted as before described: by the "boughs" or "branches" it brings forth may be meant believers, who are as branches in Christ; are of the same nature with him, united to him; have a communication of life and grace from him; are supported and strengthened by him; and so, abiding in him, persevere to the end; see John 15:4; and the same may be said of particular churches; and by "fruit" it is said to bear may be designed the persons of the chosen, redeemed, and called; who are the fruit of Christ's death, and of the ministration of his Gospel, John 12:24; or the blessings of grace which are in him, come from him, and are communicated by him; even fill spiritual blessings, as justification, pardon, adoption, sanctification, and eternal life; in short, both grace and glory; and thus he becomes and appears to be a "goodly cedar", in his person, office, and grace, to his people, to whom he is altogether lovely; being full of grace and truth, Song of Solomon 5:16; and in his kingdom and interest, especially in the latter day, when the kingdoms of this world shall become his: 

and under it shall dwell all fowl of every wing; in the shadow of the branches thereof shall they dwell; by whom are designed converted sinners of all sorts, and of all nations, Jews and Gentiles; compared to birds, because weak, defenceless, and timorous; exposed to danger; and wonderfully delivered; are subject to wander and go astray; and for their chirping and warbling notes: now these may be said to "dwell" under the "shadow" of the "branches" of this "goodly cedar", Christ and his church; that is, under the ministration of the word and ordinances, which is a very delightful and refreshing shadow, a very safe and fruitful one, Song of Solomon 2:3; and here saints choose to dwell, and determine to abide and continue, as it is their interest and happiness so to do; and what a flocking and tabernacling of these birds here will there be in the latter day, where they will chirp and sing in the height of Zion? Isaiah 66:4; compare with this Matthew 13:32; where our Lord is thought by some to allude to this passage. 

Verse 24
And all the trees of the field shall know,.... All the nations of the World, and the great ones, and the mighty men of the earth, shall know, own, and acknowledge, when the above things are accomplished: 

that I the Lord have brought down the high tree, have exalted the low tree, have dried up the green tree, and have made the dry tree to flourish: some by the high and green tree understand Zedekiah, who was brought low; and by the "low" and "dry tree", Jeconiah, who was raised by the king of Babylon, Jeremiah 52:11; this is Jarchi's sense, and is mentioned by Kimchi: others, by the former, think Nebuchadnezzar and the Babylonish monarchy are intended, which were brought down; and, by the latter, the house of David, and kingdom of Judah, which were exalted: though rather by the one are meant the people of the Jews, once the people of God, but now cast off; and by the other the Gentiles, called by the grace of God, and received by him: though it seems best of all to interpret the "high and green tree" of the mighty kingdoms of this world, which will be put down by Christ; and the "low and dry tree" of his kingdom and interest, which shall flourish and spread abundantly, and be an everlasting kingdom; see Daniel 2:44; 

I the Lord have spoken and have done it; because the prophecy of it is sure, and because of the certainty of the fulfilment of it, it is said to be done as soon as it was spoken of. 

18 Chapter 18 

INTRODUCTION TO EZEKIEL 18 

This chapter contains an answer to an objection of the Jews to the dealings of God with them in a providential way. The objection is expressed in a proverb of common use among them, and complained of as being without cause, Ezekiel 18:1; however, for the future, no occasion should be given them to use it; for, though God could justify his proceedings upon the foot of his sovereignty, all souls being his; yet he was determined none but the sinner himself should suffer, Ezekiel 18:3; and puts various cases for the illustration and vindication of his proceedings; as that a just man, who is described by his proper characters, as abstaining from several sins specified, and doing what is right and good, should surely live, Ezekiel 18:5; but that the son of such a just man, being the reverse of his father's character, should surely die, Ezekiel 18:10; and again, the son of such a wicked man, observing the heinousness of his father's sins, and abstaining from them, though his father should die in his iniquities, he should not die for them, but live, Ezekiel 18:14; by which it appears that the dealings of God with the Jews were not according to the proverb used by them, but quite agreeable to his resolution; that the sinner, be he a father or a son, shall die for his own sins; and that the righteous man's righteousness shall be upon him, and the wicked man's sin upon him, and accordingly both shall be dealt with, Ezekiel 18:19; which is further illustrated by a wicked man's turning from his sinful course, and doing righteousness, and living in that righteousness he has done; which is more agreeable to God that he should live, and not die in sin, Ezekiel 18:21; and by a righteous man turning from his righteousness, and living a vicious life, and dying in it, Ezekiel 18:24; from both which instances this conclusion follows, that God is to be justified; and that his ways are equal, and the Jews' ways were unequal, and their complaint unjust, Ezekiel 18:25; and the same instances are repeated in a different order, and the same conclusion formed, Ezekiel 18:26; upon which the Lord determines to judge them according to their own ways, their personal actions, good or bad; and exhorts them to repentance and reformation; and closes with a pathetic expostulation, with them, Ezekiel 18:30. 

Verse 1
And the word of the Lord came unto me again, saying. The word of prophecy from the Lord, as the Targum; and its being mentioned is coming from the Lord is to give it weight and authority. This is a distinct sermon or prophecy from the former, and was sent and delivered out at another time. 

Verse 2
What mean ye, that ye use this proverb concerning the land of Israel,.... This is spoken to the Jews in Babylon, who used the following proverb concerning the land of Israel; not the ten tribes, but the two tribes of Judah and Benjamin, concerning the desolation of the land, and the hardships the Jews laboured under, since the captivity of Jeconiah, and they became subject to the yoke of Nebuchadnezzar: this expostulation with them suggests that they had no just cause, or true reason, to make use of the proverb; that it was impious, impudent, and insolent in them, and daring and dangerous; and that they did not surely well consider what they said. The proverb follows: 

saying, the fathers have eaten sour grapes, and the children's teeth are set on edge? that is, as the Targum explains it, 

"the fathers have sinned, and the children are smitten,' 

or punished, as the ten tribes for the sins of Jeroboam, and the two tribes of Judah and Benjamin for the sins of Manasseh; hereby wiping themselves clean; and as if they were innocent persons, and free from sin, and were only punished for their forefathers' sins, and so charging God with injustice and cruelty; whereas, though the Lord threatened to visit the iniquity of parents upon their children, and sometimes did so, to deter parents from sinning, lest they should entail a curse, and bring ruin upon their posterity; yet he never did this but when children followed their fathers' practices, and committed the same sins, or worse; so that this was no act of unrighteousness in God, but rather an instance of his patience and long suffering; see Jeremiah 31:29. 

Verse 3
As I live, saith the Lord God,.... This is a form of an oath; the Lord here swears by his life, by himself, because he could swear by no greater, Hebrews 6:13; and it expresses how displeased he was with the above proverb, and how much he resented it, as well as the certainty of what follows; which, it might be depended on, would be assuredly done, since the Lord not only said it, but swore unto it: 

ye shall not have occasion any more to use this proverb in Israel; signifying that he would no longer defer the execution of his judgments, but immediately bring them upon them; so that or the future there would be no use of the proverb; no occasion to make mention of it in the next generation; and, moreover, that he would make it so manifest to themselves and others, by his dealings with them, that it should be seen, and known, and acknowledged by all, that it was for their own sins and transgressions that they were visited and corrected. 

Verse 4
Behold, all souls are mine,.... By creation; they being the immediate produce of his power; hence he is called "the Father of spirits", Hebrews 12:9, or the souls of men; these he has an apparent right unto; a property in; a dominion over; they are accountable to him, and will be judged impartially by him: 

as the soul of the father, so also the soul of the son is mine; and therefore must be thought to have as great a respect and affection for the one as for the other; for the soul of a son as for the soul of a father; and not deal partially in favour of the one, and cruelly and unrighteously with the other: 

the soul that sinneth, it shall die; the soul that continues in sin, without repentance towards God, and faith in Christ, shall die the second death; shall be separated from the presence of God, and endure his wrath to all eternity: or the meaning is, that a person that is guilty of gross sins, and continues in them, shall personally suffer; he shall endure one calamity or another, as the famine, sword, pestilence, or be carried into captivity, which is the death all along spoken of in this chapter; the Lord will exercise no patience towards him, or defer punishment to a future generation, his offspring; but shall immediately execute it upon himself. 

Verse 5
But if a man be just,.... Not legally, as to be wholly free from sin, for there is no such just man, Ecclesiastes 7:20; but evangelically, through the imputation of the righteousness of Christ unto him; and who has a principle of grace and holiness wrought in him; a man of a just principle and good conscience; who is disposed by the grace of God to that which is just and right; for this seems to refer to the inward frame of the mind, as distinct from actions, and as the source of them, as follows: 

and do that which is lawful and right; or "judgment"F3משפט וצדקה "judiciam et justitiam", V. L. Pagninus, Montanus, &c. and "justice"; true judgment and justice, as the Targum; that which is just and right by the law of God, and is so between man and man; the particulars of which follow: 

Verse 6
And hath not eaten upon the mountains,.... Where temples and altars were built for idols, and sacrifices offered up to them; and where feasts were kept to the honour of them, and the sacrifices to them eaten; see Ezekiel 6:13; for otherwise it was not unlawful to eat common food on mountains, as well as on other places; but here it denotes idolatrous practices; and the Targum is, 

"and hath not served idols on the mountains:' 

neither hath lifted up his eyes to the idols of the house of Israel; their "dunghill gods"F4אל גלולי "ad stercoreos deos", Junius & Tremellius, Polanus; "ad stercora", Piscator, Cocceius. as the word signifies; as not to the idols of the Gentiles, so not to those of Israel, as the calves at Dan and Bethel; these he does not worship, nor pray unto, or invoke, nor even give a pleasant and favourable look unto; but turned from them with abhorrence and contempt: 

neither hath defiled his neighbour's wife; been guilty of adultery, by lying with another man's wife; or by marrying one divorced, not having committed fornication; which divorces were common among the Jews, and marrying such so divorced, Matthew 19:19; 

neither hath come near to a menstruous woman: a woman in her monthly courses, even his own wife; who, according to the law, was set apart for her uncleanness for a certain term of time; during which she was not to be touched, nor anything she sat or lay upon; and all conjugal acts to be abstained from, Leviticus 15:19. 

Verse 7
And hath not oppressed any,.... By fraud or force, particularly the poor, to the great grief and hurt of them: 

but hath restored to the debtor his pledge; which was pawned; not embezzling it, or keeping it beyond the time fixed by the law of God, Deuteronomy 24:12; 

hath spoiled none by violence; has not committed theft and robbery, or done injury to any man's person and property: 

hath given his bread to the hungry; which was his own; what he had laboured for, and come by honestly, and so had a right to dispose of; and being merciful, as well as just, eats not his morsel alone, but distributes it to the poor and hungry, Isaiah 58:7; 

and hath covered the naked with a garment; as Job did, as well as the former, and for which Dorcas is commended, Job 31:17. 

Verse 8
He that hath not given forth upon usury,.... Money, victuals, or any other thing, which was forbidden the Jews to take of their brethren, though they might of strangers, Deuteronomy 23:19; 

neither hath taken any increase: or interest; or rather something over and above the interest money or use, as a gratuity for lending it upon the said interest: 

that hath withdrawn his hand from iniquity; not only that now mentioned, but all others; who, having inadvertently engaged in that which is sinful, as soon as it appears to him to be so, gets out of it, and abstains from it as soon as possible: 

hath executed true judgment between man and man; whether in office as a judge, who sits on the bench for that purpose; or as an arbitrator chosen to decide matters in controversy between one man and another, and that does everything just and right between man and man. 

Verse 9
Hath walked in my statutes,.... Respecting the worship of God and true religion; being observant of all laws and ordinances relating thereunto: 

and hath kept my judgments to deal truly; in things moral and civil among men; regarding all such laws of God as oblige to such things: 

he is just; such a man is a just man, at least externally; and if he does all these things from a right principle, without trusting to them for justification before God, and acceptance with him, but looking to the righteousness of Christ for these things, he is truly, and in the sight of God, a just man: 

he shall surely live, saith the Lord God; spiritually and comfortably here, and an eternal life hereafter; or rather he shall not be distressed with famine, sword, or plague, or go into captivity; but shall live in his own land, and eat the good things of it; and this shall be his case, let his father have been what he will, ever so great a sinner. 

Verse 10
If he beget a son that is a robber, a shedder of blood,.... But if this just man beget a son that is a thief and a murderer, as he may; for grace is not conveyed by natural generation, though sin is: a good man has often bad children, even such as are guilty of capital crimes, as a "robber", a "highwayman", a "breaker up", or "through", as the wordF5פריץ "effractorem", Montanus, Vatablus, Junius & Tremellius, Polanus, Piscator, Grotius. signifies; one that breaks through walls, and into houses, and breaks through all the laws of God and man; and sticks not to shed innocent blood in committing his thefts and robberies, as these sins often go together; such an one was Barabbas, whose name signifies the son of a father, and perhaps his father might be a good man: 

and that doeth the like to any one of these things; or that does anyone of these things, whether theft or murder. 

Verse 11
And that doeth not any of those duties,.... Before mentioned, which his father did, but the reverse of them; and so the Septuagint and Arabic versions render it, "and in the way of his righteous father does not walk"; does not tread in his steps, and work righteousness as he did: 

but even hath eaten upon the mountains, and defiled his neighbour's wife; has been guilty of idolatry and adultery; See Gill on Ezekiel 18:6. 

Verse 12
Hath oppressed the poor and needy,.... Who are weak, and have none to help them, and stand by them, and so are oppressed by such a man. This serves to explain the clause, in Ezekiel 18:7; 

hath spoiled by violence; his neighbour's goods; taken them away from him by force: 

hath not restored the pledge; to the borrower before sunset, but kept it for his own use; taking the advantage of the poverty of him that borrowed of him: 

and hath lifted up his eyes to the idols; whether of the Gentiles, or of the house of Israel: 

hath committed abomination; either idolatry, the sin just before mentioned, which was an abomination to the Lord; or else approaching to a menstruous woman, since this follows the other in Ezekiel 18:6; and is not mentioned, unless it is designed here; and so Kimchi interprets it; but Jarchi understands it of the abominable and detestable sin of sodomy: it may regard any and every sin that is abominable in the sight of God. 

Verse 13
Hath given forth upon usury, and hath taken increase,.... Contrary to the law of God; See Gill on Ezekiel 18:8; 

shall he then live? by virtue of his father's righteousness and goodness, free from calamities, and in the quiet possession of the land of Israel, and the good things of it: 

he shall not live; but go into captivity, and be destitute of the good things of life he has enjoyed; and, without repentance, shall never have eternal life: 

he hath done all these abominations; before mentioned; theft, murder, idolatry, adultery, oppression of the poor, and usury, sins against both tables of the law: 

he shall surely die; the death of affliction, or undergo temporal punishment; and not only die corporeally, but eternally too, if grace prevent not: "in dying he shall die"F6מות יומת "moriendo morietur", Pagninus, Montanus. ; as in the Hebrew text; he shall die both the first and second death; his father's goodness shall not save him from either: 

his blood shall be upon him; or "bloods"F7דמיו "sanguines ejus", Montanus. ; the innocent blood he has shed, which he must answer for being guilty of, and shall not escape righteous judgment, and his own blood, the destruction of himself; he shall be the cause of his own ruin, and bring just punishment on his own head. 

Verse 14
Now, lo, if he beget a son,.... That is, the wicked man before mentioned; if he begets a son who proves a good man, which sometimes is the case, as Hezekiah the son of Ahaz, and Josiah the son of Amon: 

that seeth all his father's sins which he hath done; not every particular action, but the principal of them; however, the several sorts and kinds of sin he was addicted to, and which were done publicly enough, and obvious to view; and yet does not imitate them, as children are apt to do: 

and considereth: the evil nature and tendency of them; how abominable to God; how contrary to his law; how scandalous and reproachful in themselves, and how pernicious and destructive in their effects and consequences. The Septuagint, Vulgate Latin, and Arabic versions, read, "and feareth": 

and doeth not such like; he fears God; and because the fear of God is before his eyes, and on his heart, which was wanting in his father, therefore he cannot do the things he did; the fear of offending him, the fear of his goodness, and of his judgments, both have an influence to restrain from sin. 

Verse 15
That hath not eaten upon the mountains, neither hath lifted up his eyes to the idols of the house of Israel, hath not defiled his neighbour's wife. See Gill on Ezekiel 18:6; where the same things are mentioned as here, and in the same order; only that clause, "neither hath come near to a menstruous woman", is here omitted. 

Verse 16
Neither hath oppressed any,.... See Gill on Ezekiel 18:7. 

hath not withholden the pledge; or, hath not pledged the pledgeF8חבל לא חבל "pignus non pignoravit", Vatablus; "pignus non acceperit in pignus", Pagninus; "pignori", Montanus. . The meaning is, not that he had not given one, but had not taken one. So the Targum, 

"the pledge he hath not taken;' 

or, if he did, he did not keep it beyond the time the law directs, but restored it to him whose it was; 

neither hath spoiled by violence, but hath given his bread to the hungry, and hath covered the naked with a garment. The rest of the verse is the same with Ezekiel 18:7. 

Verse 17
That hath taken off his hand from the poor,.... When he perceived it lay heavy upon him, withdrew it from hurting him, and forbore to do it when it was in his power, and perhaps eased him of the hardships his father had laid upon him; which was very kind and humane: 

that hath not received usury nor increase; See Gill on Ezekiel 18:8; 

hath executed my judgments, hath walked in my statutes; had not only negative, but positive holiness: not only abstained from things sinful, but did that which was just and right, both with respect to God and man; observed the worship of God, and did justice to mankind: 

he shall not die for the iniquity of his father; or be punished for his father's sins, with sword, famine, pestilence, or captivity; shall not die a corporeal death, and much less eternal death, on that account: 

he shall surely live; in his own land, and in the enjoyment of the good things of life; and having the grace and fear of God, and acting from gracious principles, with a view to the glory of God, he shall live eternally, though the son of a wicked man. 

Verse 18
As for his father,.... It shall be otherwise with him: 

because he cruelly oppressed; or, "oppressed an oppression"; or, "with an oppression"F9עשק עשק "oppressit oppressionem", Pagninus, Montanus; "oppressit oppressione", Vatablus, Junius & Tremellius. ; oppressed the poor, and had no mercy on them, but used them in the most rigorous manner: 

spoiled his brother by violence; took away the spoil of his brother; spoiled him of his substance; did injury to his person and property, and all the mischief that lay in his power: 

and did that which is not good among his people; neighbours, citizens, and countrymen; did nothing which was good, as he ought to have done; but everything that was bad, which he should not have done: 

lo, even he shall die in his iniquity: and for it; it shall not be forgiven him; he shall be punished for it with death, with the death of affliction; and with corporeal death, as a punishment for sin; and with eternal death, dying in his sins, and in a state of impenitence. These instances, put every way, most clearly show the equity of God; the justness of his proceedings in providence; and how inapplicable the proverb in Ezekiel 18:2 was to them; and that such that sin, and continue therein, shall die for their own iniquities, and not for the sins of others. 

Verse 19
Yet say ye, why?.... Why do you say so? why do you go on to assert that which is not fact, or which is contrary to fact, contrary to what we feel and experience every day, to say that children are not punished for their parents' sins? these are the words of the murmuring, complaining, and blaspheming Jews, quarrelling with the prophet, and with the Lord himself: 

doth not the son bear the iniquity of the father? have not we proof of it every day we live? are not our present case and circumstances a full evidence of it? or the words may be rendered, "why does not the son bear the iniquity of the father?" so the Septuagint, Vulgate Latin, and Arabic versions; or, as the Targum, 

"why is not the son punished for the sins of the father?' 

and so they are an objection, which is foreseen might be made, and is here anticipated, to which an answer is returned; and so the Syriac version introduces it, "but if they said", &c. then adds, "tell them", as follows: 

when, or "because" 

the son hath done that which is lawful and right, and hath kept all my statutes, and hath done them: this is the reason why he shall not bear his father's sins, or be punished for them; intimating that they had not done these things that made the complaint, or put the, question; but had committed the same sins their fathers had, and so were punished, not for their fathers' sins, but their own: for otherwise the man that does what is just and right with God, and between man and man, 

he shall surely live; See Gill on Ezekiel 18:17. 

Verse 20
The soul that sinneth, it shall die,.... This is repeated from Ezekiel 18:4, for the further confirmation of it: 

the son shall not bear the iniquity of the father, neither shall the father bear the iniquity of the son; that is, as the Targum paraphrases it, 

"the son shall not be punished for the sins of the father, nor shall the father be punished for the sins of the son.' 

This is to be understood of adult persons, and of actual sins; for of such only the prophet speaks throughout the whole chapter, or of temporal, and not of eternal punishment: 

the righteousness of the righteous shall be upon him; he shall be rewarded with temporal good things in this life, according to his righteousness; which, as the Targum says, shall "remain" upon him; see Psalm 112:9; he shall eat of the fruit of his own doings, Isaiah 3:10; this is true of a man that is evangelically righteous, or is so through the imputation of Christ's righteousness to him; which is upon him as a robe to clothe him, and will always remain on him, being an everlasting righteousness, and will answer for him in a time to come: 

and the wickedness of the wicked shall be upon him; and not another; his sin shall remain on him unatoned for, unexpiated, not taken away or forgiven; the punishment of it shall be on him, and abide upon him. 

Verse 21
But if the wicked,.... So far is the Lord from punishing the sins of one man upon another, that he will not punish a man for his own sins: if he 

will turn from all his sins that he hath committed: if he truly repents of them, and thoroughly forsakes them; for it must not be one sin only, but all; every sin is to be loathed and mourned over, and sorrow expressed for it, and to be forsaken; not one sin is to cherished and retained, but all to be relinquished: or the repentance and conversion may be justly questioned whether they be sincere: 

and keep all my statutes, and do that which is lawful and right; as the repentance and turning from sin must be general, so also obedience to the commands of God, both moral and positive; respect is to be had to all his ordinances, which are all of them to be esteemed as right and lawful, and to be observed: this is bringing forth fruits meet for repentance: 

he shall surely live, he shall not die; he shall live in his own land, and not go into captivity. Kimchi's note is, he shall live in this world, and not die in the world to come; so Ben Melech. 

Verse 22
All his transgressions that he hath committed,.... Before his repentance, conversion, and obedience: 

they shall not be mentioned unto him; they shall not be charged upon his conscience, or brought against him in providence; he shall not be upbraided with them, or punished for them; but they shall be forgiven him, at least in such sense as to prevent temporal calamity and ruin: 

in his righteousness that he hath done he shall live; he shall live "in" it, though not "for" it; this will be the fruit and consequence of his obedience and righteousness, that he shall live and not die, in the sense that has been already given, according to the tenor of the law, Leviticus 18:5. 

Verse 23
Have I any pleasure at all that the wicked should die? saith the Lord God,.... Perish by sword, famine, or pestilence, or go into captivity; this, though the Lord's will and work, yet is his strange work; mercy is his delight. This is to be understood not absolutely; for the Lord does take pleasure in these things, as they fulfil his word, secure the honour of his truth and holiness, and glorify his justice, and especially when they are the means of reclaiming men from the evil of their ways; but comparatively, as follows: 

and not that he should return from his ways, and live? that is, it is more pleasing to God that a man should repent of his sins, and forsake his vicious course of life, and enjoy good things, than to go on in his sins, and bring ruin on himself, here and hereafter. 

Verse 24
But when the righteous turneth away from his righteousness,.... This is to be understood, not of a truly righteous man; for no man can be so denominated from his own righteousness; but from the righteousness and obedience of Christ; and such a man cannot turn from his righteousness; for that is the righteousness of God, and can never be lost; and is an everlasting one, and will always endure; and with which eternal life is inseparably connected: but this is to be interpreted of one that is reckoned so from his own righteousness, what he himself has done, and not from another, from the righteousness of Christ, which he has wrought out; he is one that is righteous in his own esteem, and in the account of others; who is outwardly righteous before men; who trusts in himself that he is righteous, and trusts to his own righteousness; see Ezekiel 33:13; whose righteousness is not an evangelical one, but either a ceremonial righteousness, or at most a mere moral one, consisting of some negative holiness, and a few moral performances, as appears from Ezekiel 18:5; and from such a righteousness as this a man may turn, commit iniquity, sin and die; see 2 Peter 2:20; and is no proof or instance of the apostasy of real saints, true believers, or truly righteous men; besides, this man is represented as a transgressor, or "prevaricator", as the word signifies; a hypocrite, a man destitute of the truth of grace, and of true righteousness: 

and committeth iniquity; makes a trade of sinning; goes into a vicious course of life, and continues in it; which a truly gracious man, one that is born again, and has true faith in Christ's righteousness, by which he is justified, can never do, 1 John 3:8; 

and doeth according to all the abominations that the wicked man doeth; such as theft, murder, adultery, idolatry, oppression of the poor, and giving upon usury, Ezekiel 18:10; 

shall he live? in his own land, in peace and prosperity, enjoying all manner of good things? he shall not; much less shall he live an eternal life, so living and dying: 

all his righteousness that he hath done shall not be mentioned: or, "all his righteousnesses"F11; all the good works which he has done will never come into any account, or be of any avail; as they merited nothing, they will meet with no reward; they will not preserve him from present calamity, which his now sinful life exposes him to, nor secure him from eternal ruin; these may be mentioned and pleaded by himself, but to no purpose; God will not mention them, nor take any notice of them, nor the Judge at the great day of account, Matthew 7:22; 

in his trespass that he hath trespassed, and in his sin that he hath sinned, in them shall he die; or, for his hypocrisy, "prevarication"F12במעלו "propter prvevaricationem ipsius, vel suam", Junius & Tremellius, Piscator, Polanus. , and vicious course of life he now lives in, a death of affliction shall come upon him; great calamities and distresses in this world; and, if grace prevent not, eternal death in the other; if he dies in his trespasses and sins, he will die the second death. 

F11 כל צדקותיו "omnes justitiae ejus", V. L. Pagninus, Montanus, Cocceius. 

Verse 25
Yet ye say,.... Notwithstanding these plain instances, which show the equity of God in his proceedings, and vindicate his justice in the dispensations of his providence; yet such was the blindness and stupidity of these people, or rather their stubbornness, obstinacy, and impudence, that they still insisted upon it that 

the way of the Lord is not equal; just and right; is not even, according to the rules of justice and equity; or is not ordered aright, is not steady, and firm, and consistent with himself, and the declaration of his will; a very bold and blasphemous charge, and yet the Lord condescends to reason with them about it: 

hear now, O house of Israel; the ten tribes that were now in captivity; or the Jews that were carried captive with Jeconiah, with those that were still in Jerusalem and Judea; these are called upon to hear the Lord, what he had to say in vindication of himself from this charge, as it was but just and reasonable they should: 

is not my way equal? plain and even, constant and uniform, according to the obvious rules of justice and truth? can any instance be given to the contrary? what is to be said to support the charge against me? bring forth your strong reasons if you cart, and prove what is asserted: 

are not your ways unequal? it is plain they are; your actions, your course of life, are manifest deviations from my law, and from all the rules of righteousness and goodness; it is you that are in the wrong, and I in the right. 

Verse 26
When a righteous man turneth away from his righteousness,.... This is repeated for the further confirmation of it, and to raise their attention to it; to make it more plain and manifest to them, and to fix it upon their minds: 

and committeth iniquity, and dieth in them: or, "he shall die for them"F13עליהם "propter illa", Pagninus, Piscator, Grotius, Cocceius; so some in Vatsbins. ; both for his turning away from his righteousness, and for his committing iniquity: 

for his iniquity that he hath done shall he die; in both respects. This is repeated to denote the certainty of it. 

Verse 27
Again, when the wicked man turneth away from his wickedness that he hath committed,.... Repents of his sins, and forsakes the vicious course of life he has lived: 

and doeth that which is lawful and right; or "judgment" and "righteousness"F14משפט וצדקה "judicium et justitiam", V. L. Pagninus, Montanus, Calvin, Cocceius. ; that which is agreeable to the law and will of God, and is just and right between man and man: 

he shall save his soul alive; from famine, pestilence, the sword, or captivity; he shall be preserved, and not be involved in calamities and distress: or, "shall quicken his own soul"F15הוא את נפשו יחיה "animam suam vivificabit", V. L. Pagninus, Montanus, Calvin; "vivificat", Cocceius. ; which, in a spiritual sense, is only done by the Spirit and grace of God, and not by man himself; nor is the enjoyment of eternal life by the works of men, but through the grace of God, and righteousness of Christ. 

Verse 28
Because he considereth,.... Being come to himself, and in his right mind, he considers the evil of his ways; what they lead to; what they deserve at the hand of God; and what he may expect, should he continue in them; see Ezekiel 18:14; 

and turneth away from all his transgressions that he hath committed; not only repents of them, but reforms from them; and that not from one, or a few of them, but from them "all"; which shows the truth, reality, and sincerity of his repentance; there being a change of mind, a change of actions and conversation follows: 

he shall surely live, he shall not die; See Gill on Ezekiel 18:21. Jerom interprets the just man turning from his righteousness, of the Jews leaving the author of righteousness, denying the son of God, and smiting the heir; and the wicked man turning from his wickedness, of the Gentiles, and of their conversion of faith. 

Verse 29
Yet saith the house of Israel, the way of the Lord is not equal,.... Though the case was put so many ways, and the thing was made so clear and plain, by the instances given; as, if a man was a just man, let his father be what he would, he should live; but, if his son was a wicked man, he should die; yet, if his son should do well, he should not die for his father's sins, his father only should suffer for his iniquity; and then again, on the one hand, if a seemingly righteous man become an apostate, he should be treated as such; but, on the other hand, if a wicked man repented and reformed, things would go well with him; by all which it most clearly appeared that God did not, and would not, punish children for the sins of their fathers, unless they themselves were guilty of the same; and that the methods of Providence in dealing with men in this world, as they were good or bad, were equal and right, and to be justified: 

O house of Israel, are not my ways equal? are not your ways unequal? This is an appeal to their own consciences, upon the evidence before given. 

Verse 30
Therefore will I judge you, O house of Israel,.... The case being fairly stated, the charge removed, instances to the contrary given, the Lord, as Judge, proceeds to bring the controversy to an issue, and to pass the definitive sentence, and to deal with them in the way of his providence as they deserved: 

everyone according to his ways, saith the Lord God; not according to the ways of their father, but according to their own ways: this refers, not to the last and general judgment, but to some sore temporal punishment, which God, as the righteous Judge, would inflict upon them for their sins, according to the just desert of them; but whereas, notwithstanding all their wickedness, insolence, and blasphemy, the Lord was desirous of showing mercy to them, rather than proceed to strict justice; he exhorts and advises them to the following things: 

repent, and turn yourselves from all your transgressions; this is to be understood of a national repentance for national sins, to prevent national judgments, being an address to the whole house of Israel; and not of evangelical repentance, which is the gift of God, and of an external reformation, as the fruit of it; and not of the first work of internal conversion, which is by the powerful and efficacious grace of God; though, were both exhorted to, it would not prove that these are in the power of men, only show the want and necessity of them, and so be the means of God's bringing his chosen people to them. The phrase, "yourselves", is not in the original; both words used signify "to turn"; and may be rendered and explained thus, "turn" yourselves, and "cause others to turn"F16שובו והשיבו "convertimini et facite converti", Pagninus, Montanus, "sub. proximos"; so some in Calvin; "quisque suam fratrem", Munster, Vatablus. ; let every man turn himself from his evil courses, and do all he can to turn his brother, or his neighbour, from the same; so Jarchi, Kimchi, and Ben Melech interpret them. The Targum is, 

"turn you to my worship, and remove from you the worship of idols:' 

so iniquity shall not be your ruin; meaning temporal ruin, as it deserved, and they were threatened with; and which might be prevented by repentance and reformation: or, "shall not be a stumbling block to you"F17ולא יהיה לכם למכשול "et non erit vobis in offendiculum", Pagninus, Montanus, Piscator. ; an hinderance, an obstruction in the way of their enjoyment of temporal blessings. 

Verse 31
Cast away from you all your transgressions whereby ye have transgressed,.... As unprofitable and pernicious, to be abhorred and abstained from, and to be cast off, as loads and burdens upon them. Kimchi interprets it of the punishment of their sins, which might be cast off, or escaped, by repentance; perhaps it is best to interpret it of the casting away of their idols, by which they transgressed; see Ezekiel 20:7; 

and make you a new heart and a new spirit; which the Lord elsewhere promises to give, and he does give to his own elect; See Gill on Ezekiel 11:19; and if here to be understood of a regenerated heart and spirit, in which are new principles of light, life, and love, grace and holiness, it will not prove that it is in the power of man to make himself such a heart and spirit; since from God's command, to man's power, is no argument; and the design of the exhortation is to convince men of their want of such a heart; of the importance of it: and which, through the efficacious grace of God, may be a means of his people having it, seeing he has in covenant promised it to them. The Targum renders it, 

"a fearing heart, and a spirit of fear;' 

that is, a heart and spirit to fear, serve, and worship the Lord, and not idols; and so the amount of the exhortation is, yield a hearty reverential obedience to the living God, and not to dumb idols; or that they would be hearty and sincere in their national repentance and reformation they are here pressed unto: 

for why will ye die, O house of Israel? which is to be understood, not of an eternal death; since the deaths here spoken of was now upon them, what they were complaining of, and from which they might be recovered, Ezekiel 18:2; but temporal calamity and affliction, as in 2 Corinthians 1:10; and so in the following words. 

Verse 32
For I have no pleasure in the death of him that dieth,.... Which is not to be interpreted simply and absolutely, and with respect to all persons afflicted and punished by him; for he does take delight in the exercise of "judgment" and "righteousness", and "laughs" at the "calamity" of wicked men, Jeremiah 9:24; but comparatively, as in Hosea 5:6. The sense is, that he takes no pleasure in the afflictions, calamities, and captivity of men, which are meant by death here; but rather that they would repent and reform, and live in their own land, and enjoy the good things of it; which shows the mercy and compassion of God to sinners: 

wherefore, he renews his exhortation, 

turn yourselves, and live ye; or, "ye shall live"F18וחיו "et vivetis", Pagninus, Montanus. ; I take no delight in your present deaths, your captivity; it would be more agreeable to me would you turn from your evil ways to the Lord your God, and behave according to the laws I have given you to walk by, and so live in your own land, in the quiet possession of your goods and estates. 

19 Chapter 19 

INTRODUCTION TO EZEKIEL 19 

The subject matter of this chapter is a lamentation for the princes and people of the Jews, on account of what had already befallen them, and what was yet to come, Ezekiel 19:1. The mother of the princes is compared to a lioness, and they to lions; who, one after another, were taken and carried captive, Ezekiel 19:2; again, their mother is compared to a vine, and they to branches and rods for sceptres, destroyed by an east wind, and consumed by fire, Ezekiel 19:10. 

Verse 1
Moreover, take thou up a lamentation,.... These words are directed to the Prophet Ezekiel, to compose a doleful ditty, a mournful song, such as was used at funerals; and by it represent the lamentable state of the nation of the Jews and their governors, in order to affect them with it, with what was past, and present, and yet to come: 

for the princes of Israel; or, "concerning them"F19אל נשיאי ישראל "de principibus Israel", Junius & Tremellius, Piscator, Polanus, Starckius; so Ben Melech. ; the princes meant are Jehoahaz, Jehoiakim, Jeconiah, and Zedekiah, who were kings, though called princes, these words being synonymous; or, if so called by way of diminution, the reason might be, because they were tributary, either to the king of Egypt, or king of Babylon. 

Verse 2
And say, what is thy mother?.... That is, say so to the then reigning prince, Zedekiah, what is thy mother like? to what is she to be compared? by whom is meant, not the royal family of David only, or Jerusalem the metropolis of the nation, but the whole body of the people; and so the Targum interprets it of the congregation of Israel. The answer to the question is, 

a lioness; she is like to one, not for her strength and glory, but for her cruelty and rapine; for her want of humanity, mercy, and justice: 

she lay down among lions; that is, kings, as the Targum interprets it Heathen princes, the kings of the nations about them, as of Egypt and Babylon, Jeremiah 50:17; so called for their despotic and arbitrary power, tyranny, and cruelty: now this lioness, the people of the Jews, lay down among them, joined with them in leagues and marriages, and learned their manners, and became of the same temper and disposition: 

she nourisheth her whelps among young lions; princes, as the Targum explains it; either the princes of Judah, who were become like young lions, fierce and cruel; or the princes of other nations, among whom the children of the royal family were brought up; or, however, they were trained up in the principles of such, even of arbitrary and despotic power, and were taught to oppress their subjects, and not execute justice and mercy among them. 

Verse 3
And she brought up one of her whelps,.... Or sons, as the Targum: or, "made him to ascend"F20ותעל "et ascendere fecit", Pagninus, Montanus, Tigurine version. , as the word signifies; to mount the throne; this was Jehoahaz, whom the people of the land took and anointed him, and made him king in the stead of Josiah his father, 2 Kings 23:30; 

it become a young lion; that is, a king, as the same Targum explains it, and a tyrannical and arbitrary one: 

and it learned to catch the prey; being instructed by evil counsellors, he soon learned to oppress his subjects, to get their substance from them, and do many evil things, as he is said to do, 2 Kings 23:32; 

it devoured men; or a man, Adam, the people of Israel, so called, Ezekiel 34:31; as the Jews frequently observe; it ate up and destroyed their liberties, privileges, and property. 

Verse 4
The nations also heard of him,.... The neighbouring nations, particularly the Egyptians; the fame of his behaviour reached them; they were informed how he used his own subjects, and what designs he had formed, and what preparations he was making against his neighbours; wherefore they thought it proper to oppose his measures in time, and to hinder him from proceeding and putting his projects into execution, by coming out against him, and fighting with him, as they did: 

he was taken in their pit; alluding to the manner of hunting and taking lions, and such like beasts of prey; which was done by digging pits, and covering the mouths of them with straw, as Jarchi observes, into which in their flight they fell unawares: so Pharaohnecho king of Egypt came out against Jehoahaz, and took him, and put him in bonds at Riblah in the land of Hamath, that he might reign no more in Jerusalem, after he had been on the throne but three months, 2 Kings 23:31; 

and they brought him with chains into the land of Egypt; or, "with hooks"F21בחחים "in, vel cum hamis", Montanus, Tigurine version, Cocceius, Starckius. ; in his nose, as in Isaiah 37:29; or with a bridle, as the Septuagint; or with branches, as the Syriac version, in his jaws; the Targum renders it in chains, as we do: it is certain that Jehoahaz was put in bonds or fetters, and carried into Egypt, where he died, 2 Kings 23:33. 

Verse 5
Now when she saw,.... That is, his mother, as the Syriac version expresses it; not his natural mother; as the mother of Sisera looked out and waited for him; but the congregation of Israel, as Jarchi interprets it, the body of the Jewish people: 

that she had waited; for the return of Jehoahaz out of Egypt, which was expected for some time: or, "that she was become sick"; or "weak"F23כי נוחלה "quod infirmatus esset", Cocceius, Starckius. , and feeble, and brought to a low estate by his captivity, and by the tax the king of Egypt put upon her: 

and her hope was lost; of his return to her any more, and so of being eased of the tribute imposed, and of being restored by him to liberty and glory; for the Lord had declared that he should return no more to his native country, but die in the place where he was carried captive, Jeremiah 22:10; 

then she took another of her whelps; or sons, as the Targum: 

and made him a young lion: a king, as the same Targum paraphrases it; that is, Jehoiakim, the brother of Jehoahaz, who before was called Eliakim, but his name was changed by Pharaohnecho; and though he is said to make him king, yet it was by the consent of the people of the Jews. 

Verse 6
And he went up and down among the lions,.... The kings, as the Targum; kings of neighbouring nations, as Pharaoh king of Egypt, and Nebuchadnezzar king of Babylon; and sometimes he was subject to the one, and sometimes to the offer: and his going up and down among them may denote his continuance as a king; for whereas his brother reigned but three months, he reigned eleven years: 

he became a young lion; an oppressive prince, a cruel and tyrannical king: 

and learned to catch the prey, and devoured men; he was notorious for his acts of injustice and arbitrary power; for the detaining the wages of workmen, and for his oppression, violence, and rapine, and shedding of innocent blood, Jeremiah 22:13. 

Verse 7
And he knew their desolate palaces,.... He took notice of the palaces or seats of the richest men of the nation, and pillaged them of their treasure and wealth, and so they became desolate: it may be rendered, he "knew their widows"F24וידע אלמנותיו "et cognovit viduas ejus", Pagninus, Montanus, Cocceius; "viduas eorum", Vatablus, Starckius; so R. Joseph Kimchi. Which sense is approved by Gussetius, Ebr. Comment. p. 312. R. Jonah interprets it, "he broke their palaces"; so Calvin, and some in Vatablus, and R. Sol. Urbin. Ohel Moed, fol. 96. 1. : or, "his own widows"; whom he made so; he slew the men to get their substance into his hands, and then defiled their widows: 

and he laid waste their cities; by putting the inhabitants to death; or obliging them to leave them, and retire elsewhere, not being able to pay the taxes he imposed upon them, partly to support his own grandeur and luxury, and partly to pay the tribute to the king of Egypt: 

and the land was desolate, and the fulness thereof, by the noise of his roaring; by his menaces and threatenings, edicts and exactions, he so terrified the inhabitants of the land, that though it was full of men and riches, it became in a great measure destitute of both; the people left their houses, both in city and country, and fled elsewhere with the remainder of their substance that had not fallen into his hands: his menacing demands being signified by roaring agrees with his character as a lion, to which he is compared, Proverbs 19:12. 

Verse 8
Then the nations set against him,.... Or, "gave against him"F25ויתנו עליו "et ediderunt vocem"; Vatablus. ; that is, their voice, as Kimchi; they called to one another, to gather together against him; they gave their counsel against him; they, joined together, agreed, and combined against him, and disposed their armies, and set them in array against him: 

on every side from the provinces; Nebuchadnezzar and his auxiliaries, which consisted of the people of the provinces all around, who were brought together, and placed round about Jerusalem, at the siege of it; particularly the bands of the Chaldeans, Syrians, Moabites, and Ammonites, 2 Kings 24:1; 

and spread their net over him; which may be expressive both of the policy, crafty and secret contrivances and designs, of Jehoiakim's enemies; and of their external force and hostile power against him: 

he was taken in their pit; which they dug for him, or by the means which they contrived for his ruin, and which they put in execution and effected: the metaphor of a lion is carried on, and the manner of taking one is alluded to, which is commonly in pits, as PlinyF26"Capere eos ardui erat quondam operis, foveisque maxime". Plin. Nat. Hist. l. 8. c. 16. says; and the Arabs now dig a pit where lions are observed to enter, and covering it over slightly with reeds, of small branches of trees, they frequently decoy and catch themF1Dr. Shaw's Travels, p. 172. Ed. 2. . 

Verse 9
And they put him in ward in chains,.... Or "in an enclosure"; or "in a collar with hooks"F2בסוגר בחחים "in claustro uncis adhibitis", Junius & Tremellius, Polanus; "in claustrum in hamis", Montanus; "in claustro in hamis", Starckius; "in cavea hamis", Cocceius. ; put a collar of iron, as is said, about his neck, which had hooks in it, and to those hooks chains were put, in which he was led a prisoner; and it is certain that he was bound in fetters, in order to be carried to Babylon though it is thought he never reached thither, but died by the way 2 Chronicles 36:6; 

and brought him to the king of Babylon; to Nebuchadnezzar, who came up against him with his army of many nations, he having rebelled against him; and, being taken by his soldiers, was brought to him in chains, wherever he was, whether without the gates of Jerusalem, or at any other place; for it is not certain where he was: however, 

they brought him into holes; places of confinement, one after another, in his way to Babylon; where, it seems, before he came thither, he died, and was cast out on a dunghill, and had no burial, as Jeremiah foretold, Ezekiel 22:18; 

that his voice should no more be heard in the mountains of Israel; in the kingdom of Israel, to the terror of its inhabitants, threatening them with death, if they did not answer his exorbitant demands; nor was it ever heard any more: the allusion still is to a lion traversing the mountains, and roaring after its prey, to the terror of other creatures. 

Verse 10
Thy mother is like a vine in thy blood,.... Another simile is here made use of, relating to the same persons; the same that were compared to a lioness are here compared to a vine, as the people of the Jews frequently are, Psalm 80:8; the same person is here addressed, the then reigning prince, Zedekiah, whose mother, the Jewish people, from whence he sprung, had been in times past, and still was, like a vine; and especially with respect to his blood, the royal family from, chore he descended: the allusion is to the use of blood laid to the roots of vines, by which they became more fruitful. It may have regard; as Calvin thinks, to the original of the Jewish nation, who, when in their blood, or as soon as they were born, that is, as soon as they became a nation, were at first like a flourishing vine. Some render the words, "in thy likeness"; so Jarchi, Kimchi, and Ben Melech; to which the Targum agrees, 

"the congregation of Israel, when it did according to the law, was like to a vine, &c.' 

planted by the waters; for in those hot countries vines required water, and thrived the better for bring near to them, or for being in watery places; this may denote the many privileges, blessings, laws, and ordinances, which were for the advantage of the Jewish people; both in their civil and ecclesiastical state: 

she was fruitful and full of branches, by reason of many waters; grew populous, rich, and wealthy. 

Verse 11
And she had strong rods for the sceptres of them that bear rule,.... That is, many sprung from her, and rose up in that nation who were fit to hold sceptres to be kings, rulers and governors, and were such. So the Targum. 

"and there were in her strong rulers, kings that were, highly to subdue kingdoms;' 

such as David, Solomon, and at hers after them: or this may refer to the times of Josiah, and at his death, who left behind him several sons, who became kings, besides other princes of the blood; as his brother Mattaniah, who also was king: and some even carry this to Zedekiah himself, who had many children, who seemed to be strong rods, fit for sceptres, or sceptre bearers; that is, to be kings. The allusion seems to be to the sceptres of the ancients, which were no other than walking sticks, cut off of the stems or branches of trees, and decorated with gold, or studded with golden nails. Thus Achilles is introduced by HomerF3Iliad. 1. l. 234, &c. as swearing by a sceptre; which, being cut off of a trunk of a tree left on the mountains, and stripped of its bark and leaves, should never more produce leaves and branches, or sprout again: and such an one, he observes, the Grecian judges, εν παλαμης φορεουσι, carry in their hands. Sometimes they were made of the "oleaster"F4Paschal. de Coronis, l. 6. c. 19. p. 406,407. , or wild olive, the same as a shepherd's staff; for what shepherds were to their flocks, that were kings to men; 

and her stature was exalted among the thick branches; as the body and trunk of a tree rises up higher than the branches, which are thickest about the middle of it, and so more eminent and conspicuous; thus it was with the nation of the Jews, and the royal family in it, that appeared more glorious and excellent among the nobles and princes of it; or, as the Targum expresses it, 

"it was lifted up in its strength above its own kingdom;' 

or rather the sense is, that in the days of David and Solomon, and some others, it greatly exceeded all the kingdoms of the nations round about it: 

and she appeared in her height with the multitude of her branches; was seen and taken notice of for the multitude of her people, and the grandeur of her state. 

Verse 12
But she was plucked up in fury,.... This vine being turned into a degenerate plant of a strange vine; or the people of the Jews becoming wicked, disobedient to God, and disregarding his laws and ordinances, the wrath of God came upon them, and let in the Assyrians among them, who carried off ten tribes at once; and the tribes of Judah and Benjamin not taking warning hereby, but continuing and increasing in sinful courses, great part of them were carried captive into Babylon, with their king Jeconiah, who succeeded Jehoiakim before mentioned; when the kingdom seemed to be utterly ruined and destroyed, and is what is here referred to: 

she was cast down to the ground; a phrase expressive of, he entire overthrow of the nation; for a vine, though plucked up, yet, if immediately planted again, might grow; but being plucked up, and left on the ground, and there lie, there is no hope of it; so that this denotes the desperate case of this people at this time, being in captivity. So the Targum paraphrases both clauses, 

"and it was rooted up with strength out of the land of the house of the Shechinah, and translated into another land;' 

and the east wind dried up her fruit; Nebuchadnezzar king of Babylon, and the Chaldean army, compared to an east wind, because hurtful and pernicious, as that is to trees and fruit, and because Babylon lay northeast of Judea; the people of, he land are meant by the fruit of the vine, with their wealth and riches, which were seized upon and wasted, or carried into Babylon. So the Targum, 

"and a king strong as the east wind slew her people;' 

her strong rods were broken and withered; or, "strong rod"; the singular for the plural; which may design King Jeconiah particularly, who with his mother, wives, princes, and officers, and the mighty of the land, even all the mighty men of valour, with the craftsmen and smiths, were taken and carried captive, 2 Kings 24:14; 

the fire consumed them; the wrath of God, which is often compared to fire, the same with fury in the beginning of the verse; which shows that it was for sin, which had provoked the Lord to wrath and anger, that all this ruin came upon the Jewish nation. The Targum is, 

"her strong governors removed, and were carried captive; and the people which are strong, as fire consumed them.' 

Verse 13
And now she is planted in the wilderness,.... In the land of Babylon, which though a very fruitful country, yet, because of the hardships and miseries which the Jews were exposed unto in it, was a wilderness to them: 

in a dry and thirsty ground; which is a periphrasis or description of a wilderness, Psalm 63:1; and designs the same place as before; where the Jews were deprived of their liberties, and had not the opportunities of divine worship, the word and ordinances; and were destitute of the comforts both of civil and religious life. Unless this is to be understood of the land of Judea, which by the devastation made in it by the king of Babylon, and the multitudes that were carried captive by him out of it, it became like a desert, a dry and thirsty land; and so the vine planted in it signifies the remainder of the people left in it, alter this great destruction; when it looked like a vine plucked up, and thrown down, and left on the ground, dried up with the east wind, and burnt with fire; and thus it fared with the remnant in a little time after, as the next words show. 

Verse 14
And fire is gone out of a rod of her branches,.... By "her branches" are meant the rest of the Jews left in the land; and by the "rod" of them King Zedekiah, now on the throne, when this prophecy was given out; the "fire" said to go out of him signifies his rebellion against the king of Babylon, his breaking covenant and oath with him, which greatly provoked the Lord, and brought down the fire of his wrath upon him, 2 Kings 24:20; 

which hath devoured her fruit; destroyed the people by sword, famine pestilence, and captivity; yea, the city and temple of Jerusalem, with the palaces and houses therein, were burnt with material fire; their king was taken, and his eyes put out; his sons were slain, and all the princes of Judah: 

so that she hath no strong rod to be a sceptre to rule; none to be king, or succeed in the kingdom; and there never was a king after of the family of David, or of the tribe of Judah, till Shiloh the Messiah came; though there were princes and governors, yet no sceptre bearer, no king. The Targum of the whole is, 

"and there came people who were strong as fire, and, because of the sins of her pride, slew her people; and there were not in her strong rulers, kings that are mighty to subdue kingdoms;' 

this is a lamentation, and shall be for a lamentation; that is, this prophecy, as the Targum, is a lamentation, or matter of lamentation; what of it had been already fulfilled occasioned lamentation; and, when the rest should be fulfilled, it would be the cause of more. Lamentable was the case of the Jews already, but it would be still more so when all that was foretold of them should be accomplished. It denotes the continuance of the sad estate of that people; and perhaps may refer to their present condition, which will continue till they are turned to the Lord. 

20 Chapter 20 

INTRODUCTION TO EZEKIEL 20 

The prophecy in this chapter is occasioned by some of the elders of Israel coming to inquire of the Lord; when the prophet is bid to tell them that he would not be inquired of by them. The reason of which were their abominations he is ordered to make known unto them, Ezekiel 20:1; and then proceeds the narration of them; first of what their fathers committed in Egypt; of God's goodness to them, and their ingratitude; how that though he promised and swore that he would bring them from thence, when he charged them to abstain from the idolatry of that people where they were, nevertheless they did not, for which he threatened them with his wrath to consume them; yet such was his goodness as to spare them, and bring them out of that land, Ezekiel 20:5; being brought out of Egypt into the wilderness, the Lord gave them statutes and ordinances to observe, particularly sabbaths, as a sign between him and them, but these they despised and broke; wherefore the Lord threatened to consume them in the wilderness, and not bring them into the land of Canaan; yet such was his kindness and mercy to them, that he did not make an utter end of them in the wilderness, Ezekiel 20:10; and whereas he exhorted their posterity not to imitate their parents, but to walk in his statutes and judgments, and observe his sabbaths, yet they would not; which drew out his resentment against them, and he threatened to scatter them among the Heathens; but, for his name's sake, that that might not be polluted among the heathen, he spared them, and did not cut them off, only gave them up to do things very pernicious to them, Ezekiel 20:18; and even when they were brought into the land of Canaan, they were guilty of blasphemy against God, and of idolatry on every high hill they saw, Ezekiel 20:27; but whereas it might be objected, what is all this to the present generation? it is observed, that they imitated their fathers, and were guilty of the same idolatries, and therefore the Lord would not be inquired of by them, Ezekiel 20:30; and threatens to rule them with fury, and plead with them, as he had pleaded with their fathers in the wilderness, Ezekiel 20:32; nevertheless he suggests that there would be a remnant among them, when he should have purged the rebels and transgressors from them, that he would deal graciously with in a covenant way; who should serve him in his holy mountain, where he would require and accept their sacrifices, in whom he would be sanctified; and who should know him, and loathe themselves, when made sensible of the distinguishing favours bestowed upon them, Ezekiel 20:37; and the chapter is closed with a prophecy dropped against Jerusalem, denouncing utter destruction on it, Ezekiel 20:45. 

Verse 1
And it came to pass in the seventh year,.... Of Zedekiah's reign, and of the captivity of Jeconiah; from whence the dates of Ezekiel's visions and prophecies are taken, Ezekiel 1:2; two years, one month, and five days, after Ezekiel began to prophesy, and eleven months and five days after the preceding prophecy: 

in the fifth month, the tenth day of the month; the month Ab, which answers to our July and August; on this day afterwards Jerusalem was twice destroyed, first by the Chaldeans, and then by the Romans: 

that certain of the elders of Israel came to inquire of the Lord; by the prophet; these were either some of the elders that were carried captive, who came to inquire how long they should continue in this state; or what methods they should use to free themselves from it; or what they should do while they were in it; whether it would be advisable that they should conform to the customs of the Heathens among whom they were; or what would be the case of those that were left in Judea: or else these were sent by Zedekiah to pay the king of Babylon his tax, or to negotiate some affair with him relating to the captives; and who took this opportunity of consulting the Lord by the prophet what methods should be taken to throw off the yoke, and to know what was the mind of God in it; but these things are uncertain, as are also the persons the inquirers; though the Jews sayF5Seder Olam Rabba apud Abarbinel in loc. they were Ananias, Azarias, and Misael; which is not probable, since they were good men, whereas these seem to be hypocritical persons: 

and sat before me; with great seriousness and devotion seemingly, waiting for an answer. 

Verse 2
Then came the word of the Lord unto me,.... While the elders were sitting before him, by an impulse upon his mind, dictating things unto him: 

saying: as follows: 

Verse 3
Son of man, speak unto the elders of Israel, and say unto them,.... Give them this for an answer from me: 

thus saith the Lord God, are ye come to inquire of me? no; not seriously, heartily, and in good earnest, determining to abide by the advice and counsel that might be given; or how can you have the face to inquire of me, when guilty of such abominations? 

as I live, saith the Lord God, I will not be inquired of by you; knowing their wickedness and hypocrisy, which were detestable to him, and therefore would not hear what they had to say, nor give them any answer, or direct them what they should do. Sad is the case of persons when the Lord will not be inquired of by them! it is plain he has no favours to bestow upon them; for, when he has, he will put them upon inquiring of him for them, to do them unto them, Ezekiel 36:37; this was the case of Saul, whom God, when he inquired of him, would not answer in any of his usual ways, 1 Samuel 28:6. 

Verse 4
Wilt thou judge them, son of man?.... Excuse them, patronise them, defend their cause, and plead for them? surely thou wilt not; or rather, wilt thou not reprove and correct them, judge and condemn them, for their sins and wickedness? this thou oughtest to do: 

wilt thou judge them? this is repeated, to show the vehemency of the speaker, and the duty of the prophet: 

cause them to know the abominations of their fathers: the sins they committed, which were abominable in themselves, and rendered them abominable unto God, and what came upon them for them; by which they would be led to see the abominable evils which they also had been guilty of, in which they had imitated their fathers, and what they had reason to expect in consequence of them. 

Verse 5
And say unto them, thus saith the Lord God,.... Here begins the account of their fathers; of God's unmerited goodness to them, and of their sins and transgressions against him, and how it fared with them: 

in the day when I chose Israel; to be his peculiar people, above all people on the face of the earth; when he declared his choice of them, and made it appear that he had chosen them, and distinguished them, by special blessings and favours bestowed on them: 

and lifted up mine hand to the seed of the house of Jacob; the posterity of Jacob or Israel, to whom the Lord swore that he would do such and such things for them; of which the lifting up the hand was a token; it is a gesture used in swearing, Daniel 12:7; and so the Targum, 

"and I swore unto them by my word:' 

and made myself known unto them in the land of Egypt: by his name Jehovah; by the prophets he sent unto them, Moses, Aaron, and Miriam; and by the miracles he wrought among them: 

when I lifted up mine hand unto them, saying, I am the Lord your God: making promise of it, declaring it unto them, confirming it with an oath; see Hebrews 6:17. 

Verse 6
In the day that I lifted up my hand unto them, to bring them forth of the land of Egypt,.... Not only promised and swore to it, but exerted his power in the miracles he wrought, by bringing plagues upon the Egyptians, to oblige them to let them go forth from thence: 

into a land that I had espied for them; which he had in his eye and in his heart for them; which he had in his mind provided for them, and was determined in his purposes to bring them to; and which he, as it were, looked out for them, and singled out as the best and most suitable for them: 

flowing with milk and honey; a phrase often used, to express the fruitfulness of the land, of Canaan, and the great plenty of provisions in it: 

which is the glory of all lands; that is, either which fertility, signified by milk and honey, is the glory of all lands, or makes all countries desirable where they are found; or else, which land of Canaan, being so fruitful, is more glorious or desirable than any other country; it greatly surpassing all others in its situation, soil, and climate. The Targum is, 

"which is the praise of all provinces;' 

that is, was praised and commended by the inhabitants of all other provinces for the plenty in it; which must needs be very great, to support so large a number of inhabitants in it, and yet its compass but small. 

Verse 7
Then I said unto them,.... Having promised and swore to do such great and good things for them; which must lay them under an obligation to regard what he should command them: promises and blessings of goodness are great incentives to duty, and lay under great obligation to it: 

cast ye away every man the abominations of his eyes; which should be so, meaning idols; but which his eyes were taken with, and were lifted up unto, as his gods; though they ought to have been rejected with the utmost abhorrence, as abominable: 

and defile not yourselves with the idols of Egypt; their "dunghill gods", as the wordF6בגלולי "stercoreis diis", Junius & Tremellius, Polanus; "stercoribus", Piscator, Cocceius. signifies; which to worship, as it was an abomination to God, was defiling to themselves; yet these they were fond of, and prone to worship them; their eyes and their hearts were after them; and they needed such cautions and instructions as these, backed with the following strong reason against such idolatry: 

I am the Lord your God; their Creator and Benefactor, their covenant God; the only Lord God, and whom only they ought to serve and worship; to whom they were under ten thousand obligations; and who was infinitely above all the idols of Egypt. 

Verse 8
But they rebelled against me,.... All sin is rebellion against God, an act of hostility, especially idolatry; it is refusing homage and casting off allegiance to him: 

and would not hearken unto me; to his word by his prophets; so the Targum, 

"they rebelled against my word, and would not receive my prophets:' 

they did not every man cast away the abominations of his eyes, neither did they forsake the idols of the Gentiles; whence it appears that there were some among them that did give in to the idolatry of the Egyptians; and could not be prevailed upon to relinquish it, notwithstanding the favours shown them, and the promises made unto them. The Jewish writers, Jarchi and Kimchi, say that there were many of these wicked men among the Israelites when Moses was sent to them; and that they died in the time of the three days' darkness, so that the Egyptians did not see their fall, and rejoice at it; 

then I said, I will pour out my fury upon them; he threatened them, by his prophets, that he would bring down deserved wrath upon them, like a mighty shower of rain: 

to accomplish mine anger against them; to bring it upon them to the utmost, and consume them with it: 

in the midst of the land of Egypt; and so not bring them forth from thence, is he had promised; but cut them off in it, for their sins and rebellions. 

Verse 9
But I wrought for my name's sake,.... In a way of grace and mercy; did well by thorn, did what he promised to do; not for any merits of theirs, but for his own honour, and the glory of his name: 

that it should not be polluted before the Heathen, among whom they were; be spoken evil of, which is a polluting it; saying, either that he was not true to his word, in not doing what he promised; or else that it was not in his power to perform; either of which would reflect dishonour on his name, and so defile it: 

in whose sight I made myself known unto them; by the wonders he wrought; and who, by one means or another, became acquainted with the promises of God to Israel, that he would bring them out of Egypt, and settle them in the land of Canaan: wherefore for the honour of his name he exerted his power, 

in bringing them forth out of the land of Egypt; as he did, as follows: 

Verse 10
Wherefore I caused them to go forth out of the land of Egypt,.... It was the Lord that brought them out from thence with a mighty hand and outstretched arm; that obliged Pharaoh to let them go, and gave them favour in the eyes of the Egyptians, that they went out unmolested by them: 

and brought them into the wilderness; before they went into the land of Canaan; here they had freedom from their bondage, and were in a wonderful manner provided for by the Lord, guided, supported, preserved, and at last brought to the promised land. 

Verse 11
And I gave them my statutes,.... The precepts of his law, the law on Mount Sinai, of which there were not the like among other nations; nor were they given unto them, but were a special gift unto Israel, and greatly to be valued, Deuteronomy 4:8; 

and showed them judgments: the nature, use, and excellency of the the necessity and advantage of observing them: the same as before, called "statutes", because appointed, fixed, and certain, being of inviolable and lasting obligation; and "judgments", being according to strict justice and equity: these, though they were originally written on man's heart, yet so obliterated by sin that there was need not only of their being afresh written and published, but of their being taught and made known; or of pointing out the use of them, and obligation to them: 

which if a man do, he shall live in them; or "by them"F7בהם "per ea", Junius & Tremellius, Polanus, Piscator; "propter ea", Pagninus. ; in the land of Canaan, enjoying all the blessings of a long and happy life: reference seems to be had to Leviticus 18:5. The Targum adds, 

"in eternal life;' 

but eternal life is not to be obtained by the works of the law, since no man can perfectly obey or fulfil it, but is the pure gift of the grace of God. 

Verse 12
Moreover, also, I gave them my sabbaths,.... The Targum is, 

"the days of the sabbaths;' 

or sabbath days, the seventh day sabbaths, which recurring throughout the year are many; but, besides these, there were the year of remission, for the seventh year sabbath; and the jubilee year, the great sabbath of all, once in fifty years; yea, Kimchi thinks the feasts, such as the passover, &c. are included: now these are distinguished from the statutes and judgments, or the precepts of the law, which were of a moral nature; these being ritual and ceremonial, and were peculiar to the Jews, and continued but for a while; however, they were gifts, and valuable ones, of considerable use and significance: 

to be a sign between me and them; of his being their God, and they being his people; of his favour and good will to them, and of the, obligations they were under to him; of his having separated and distinguished them from all other nations of the world; these sabbaths being only given to them as a memorial of their deliverance out of Egypt, and as a pledge of their entering into the land of rest; and of the future rest to be enjoyed by Christ, and in heaven, to all eternity; for these were shadows of things to come, Colossians 2:16; 

that they might know that I am the Lord that sanctify them; separate them from other nations, and, by such means and opportunities, begin and carry on the work of sanctification in them; for the sabbaths, and the services of them, were useful to such purposes; as Lord's days, and the work of them, are now. 

Verse 13
But the house of Israel rebelled against me in the wilderness,.... Where they were wholly at the mercy of God, entirely dependent upon him; and miracles were wrought every day for the sustaining and preservation of, them from famine, wild beasts, and enemies; yet they rebelled against the Lord; provoked him bitterly by their manifold transgressions, their ingratitude, unbelief, and idolatry; and this not a few of them only, but the whole body of the people, the house of Israel, the whole family, and that for the space of forty years, Psalm 95:9; 

they walked not in my statutes; did not make them the rule of their walk and conversation, and steer the course of their lives and actions by them, as they ought to have done: 

and they despised my judgments; as not worthy their notice and regard, as useless and unprofitable; nay, had an aversion to them, and a loathing of them, as the wordF8מאסו "abjeoerunt", Pagninus; "reprobaverunt", Montanus. signifies; such is the corrupt and wicked heart of man; it is enmity against God and his law, and all that is good: 

which if a man do, he shall even live in them; See Gill on Ezekiel 20:11; 

and my sabbaths they greatly polluted; or "profaned", or "made them common"F9חללו "prophanarunt", Vatablus, Piscator, Cocceius. ; that is, with other days; by going out for manna on them; by gathering sticks upon them; by doing their own work, speaking their own words, and seeking their own pleasure, and worshipping false deities: 

then I said, I would pour out, my fury upon them in the wilderness to consume them; that they should not enter into the land of Canaan; as the generation that came out of Egypt were consumed in the wilderness, excepting two; as the Lord threatened, Numbers 14:35. 

Verse 14
But I wrought for my name's sake, that it should not be polluted before the Heathen,.... See Gill on Ezekiel 20:9; who would be ready to say it was for want of power, or faithfulness, or, goodness, that he did not bring them into the promised land; or there was no such land to bring them to God's own glory was concerned, and that is his ultimate end in all he does; and is of more weight with him than any other argument whatever: 

in whose sight I brought them out; from Egypt, into the wilderness; this was done publicly in the sight of the Egyptians, they urging them to be gone. 

Verse 15
Yet also I lifted up mine hand unto them in the wilderness,.... Swore unto them, as in Ezekiel 20:5; 

that I would not bring them into the land which I had given them; by promise to their fathers, and to them. This is to be understood of the generation that came out of Egypt, that received the ill report the spies made, and murmured against the Lord; wherefore he swore in his wrath that they should not enter into his rest; or he would not bring them into the land of Canaan, save Caleb and Joshua; and accordingly none else entered but them, though their posterity did; and so both his oath to them, that they should not enter, and his oath to Abraham, that he would give to his seed the land, had their accomplishment, Numbers 14:23; a land 

flowing with milk and honey, which is the glory of all lands; See Gill on Ezekiel 20:6. 

Verse 16
Because they despised my judgments, and walked not in my statutes, but polluted my sabbaths,.... Which were just causes of divine resentment and anger; See Gill on Ezekiel 20:13; 

for their heart went after their idols; which they had served in Egypt; and that led them off from the true worship and service of God; no man can serve two masters; if he holds to the one, and his heart is towards him, he will despise the other; and yet these idols were no other, as the word signifies, than dunghill gods, as in Ezekiel 20:16; and such are all worldly things, in comparison of God, that the heart of man is going after. 

Verse 17
Nevertheless, mine eye spared them from destroying them,.... Utterly, so as to leave neither root nor branch; for though the whole generation died excepting two, either by the immediate hand of God in wrath, or else by ordinary deaths; yet there was a generation raised up in their stead, to whom mercy was shown: 

neither did I make an end of them in the wilderness; that they should be no more a nation and people; though the carcasses of them that believed not fell in the wilderness, and never saw the good land, yet their posterity was spared to see it, and did. 

Verse 18
But I said unto their children in the wilderness,.... Or, "then I said"F11ואמר "postea dixi", Piscator. ; his judgments and statutes being neglected and despised by them, and good instructions and kind providences being of no use unto them, the Lord turns to their posterity while yet in the wilderness: what follows seems to refer to those directions, instructions, and exhortations given in the book of Deuteronomy by Moses, in the plains of Moab, a little before the children of Israel went over Jordan into the land of Canaan: 

walk ye not in the statutes of your fathers, neither observe their judgments; they were not only not to imitate their parents in their open sins and transgressions of God's law; but they were not to follow them in the observance of such rules of worship, which were of their own devising, and they had formed into a law: this makes greatly against such who think it a very heinous sin to relinquish the religion of their ancestors, or that in which they were brought up; but if this does not appear to be according to the word of God, the statutes and judgments of our fathers should stand for nothing, yea, should be rejected: 

nor defile yourselves with their idols; idolatry, as it is abominable to God, is defiling to men, and renders them loathsome to him; and it being what their fathers practised will not excuse them; for, as it was defiling to their fathers, it is no less so to their children. 

Verse 19
I am the Lord your God,.... Not only that had made them and preserved them, but had chose them above all people to be his people; who had made a covenant with them, and had distinguished them by his favours from all others: 

walk in my statutes, and keep my judgments, and do them; which he had given unto their fathers, and they had neglected and despised; those contained in the decalogue, and in the whole book of Deuteronomy, and elsewhere, 

Verse 20
And hallow my sabbaths,.... Or keep them holy, by abstaining from worldly business on them; by observing all the duties of religion, private and public, to be performed on such days: 

and they shall be a sign between me and you; of present and future good; See Gill on Ezekiel 20:12; 

that ye may know that I am the Lord your God; not only acknowledge him to be the Lord their God, by observing his laws, and sanctifying his sabbaths; but also have a larger experience of his grace and goodness, as their covenant God. 

Verse 21
Notwithstanding the children rebelled against me,.... After the death of their fathers, when they were come into the plains of Moab, and just going to enter the land; they rebelled against the Lord, and greatly provoked him, by joining themselves to Baalpeor, the idol of Moab, they worshipped, Numbers 25:3; 

they walked not in my statutes, neither kept my judgments to do them; they did as their fathers before them; though they saw with their eyes the judgments of God upon them, yet this did not deter them from following their evil ways: 

which if a man do, he shall even live in them; See Gill on Ezekiel 20:13; 

they polluted my sabbaths; just as their fathers had done, taking no warning by them, and what befell them: 

then I said, I would pour out my fury upon them, to accomplish mine anger against them in the wilderness; twenty and four thousand died on account of the idolatry of Baalpeor, Numbers 25:9. 

Verse 22
Nevertheless I withdrew mine hand,.... When it was stretched out against them, as in the above instance, and did not utterly consume them. The Targum is, 

"and I turned away the stroke of my might:' 

and wrought for my name's sake, that it should not be polluted in the sight of the heathen, in whose sight I brought them forth. See Gill on Ezekiel 20:9 and See Gill on Ezekiel 20:14. 

Verse 23
I lifted up mine hand also to them in the wilderness,.... Swore unto them, as in Ezekiel 20:5; 

that I would scatter them among the Heathen, and disperse them through the countries; after they came to be settled in the land of Canaan, they sinning against the Lord; which was fulfilled in the times of the Babylonish captivity, and in their destruction by the Romans; but was threatened and foretold while they were in the wilderness, Leviticus 26:33; with this compare Psalm 106:26. 

Verse 24
Because they had not executed my judgments,.... Had not done that which was right and just, as the Lord commanded them: 

but had despised my statutes, and had polluted my sabbaths; as their fathers had done: 

and their eyes were after their fathers' idols; which they had learned to serve in Egypt, or brought with them from thence; these the eyes and the hearts of their children were after, as theirs find been; and they were more desirous, encouraged, and emboldened to serve them, because they were their fathers'; but this would not excuse their sin; yea, it was rather an aggravation of it, that they should follow them in such practices, for which they had been often reproved and punished. 

Verse 25
Wherefore I gave them also statutes that were not good,.... Yea, were very bad; not the moral law, and the statutes of it; for that is holy, just, and good, though the killing letter and ministration of condemnation and death to the transgressors of it; indeed those laws were both good and bad to different persons, as Abendana observes; good to those that observed them, but not good to those that transgressed them, the issue of which was death: rather these were the statutes and rites of the ceremonial law, which were not in their own nature good; nor did they arise from the nature and holiness of God, but from his will; and though very good and useful under the legal dispensation, until the Messiah came, especially when attended to by faith, and with a view to him; yet had the sanction of death to many of them, that a man could not live by them: but it may be, the punishments inflicted on them for their sins, by the plague, by fire, and by serpents, are meant; which may be called "statutes" and "judgments", because ordered and appointed by the Lord, and according to justice: or, as many, both Jews and Christians, think, the idolatrous laws, usages, and customs of other nations, the traditions of their fathers, their wicked laws and statutes, and their own; which, being left to a reprobate mind, they were suffered to walk in, to their hurt and ruin; which is sometimes the sense of the word give; and so here, he "gave", that is, he permitted them to observe such statutes; and this sense is countenanced and confirmed by Ezekiel 20:26; to which agrees Jarchi's note, 

"I delivered them into the hand of their imagination (or corrupt nature) to stumble at their iniquity;' 

see Romans 1:28. Kimchi interprets them of laws, decrees, tribute, and taxes, imposed upon them by their enemies that conquered them. The Targum is, 

"and I also, when they rebelled against my word, and would not obey my prophets, cast them far off, and delivered them into the hands of their enemies; and they went after their foolish imagination, and made decrees which were not right:' 

and judgments, whereby they should not live; yea, which were deadly and destructive to them; which brought ruin, destruction, and death upon them; for more is designed than is expressed: this was the effect of following the customs of the nations, and of walking in the statutes of their fathers, and of their own; whereas, had they walked according to the judgments and statutes of God, moral and ceremonial, they had lived comfortably and prosperously. 

Verse 26
And one polluted them in their own gifts,.... Suffered them to defile themselves; or declared them to be, and treated them as polluted persons, in the gifts and sacrifices which they offered to idols, particularly their firstborn: as the next clause explains it: 

in that they caused to pass though the fire all that openeth the womb; this very likely they did, when they sacrificed to Baalpeor, the same with Molech, Numbers 25:3; 

that I might make them desolate; their families, by stripping them of their children, their firstborn, and strength: 

to the end that they might know that I am the Lord; a righteous God, in punishing men for sin, in a way it deserves. Some interpret this, not of causing the firstborn to pass through fire to an idol; but of causing them to pass, or of setting them apart, to the Lord, according to the law in Exodus 13:12; where the same word is used as here; and the sense is that God declared them to be impure in or with all their gifts, by commanding them to cause their firstborn to pass to him, which they were obliged to redeem; which sense is approved of by GussetiusF12Ebr. Comment. p. 576, 939. ; and so Abendana, taking the words to refer to both, gives this sense of them, 

"I pronounced them impure, and removed them far from me, instead of sanctifying them; because they caused everyone that opens the womb to pass from me, whom I commanded to give to me for holiness, but they have given them to idolatry;' 

rather, according to BrauniusF13Selecta Sacra, l. 4. c. 11. p. 522. , the words may be understood of God's rejecting and causing the firstborn to pass from him, and not suffering them to offer gifts and sacrifices unto him; which may be meant by pronouncing them impure, or polluting them in their gifts; this was after the worship of the golden calf; when he took Aaron and his sons in their room. 

Verse 27
Therefore, son of man, speak unto the house of Israel, and say unto them,.... The elders of Israel, Ezekiel 20:1; who came in the name of the whole body, and represented them, and by whom the following message is sent unto them; or the prophet by them might speak unto them, as he is ordered: 

thus saith the Lord God, yet in this your fathers have blasphemed me; besides what they did in Egypt, and in the wilderness, when they were come into the land of Canaan, such was their ingratitude, that to all the rest they added this wickedness, to sacrifice to other gods on every high hill, and in all thick trees; which was a blaspheming the name of God, and casting reproach upon him: 

in that they have committed a trespass against me; idolatry is meant, described in Ezekiel 20:28; and which they committed, not through ignorance and weakness, but voluntarily, against light and knowledge; and obstinately, notwithstanding all the remonstrances made unto them, and cautions, exhortations, and reproofs given them. 

Verse 28
For when I had brought them into the land,.... Brought them out of Egypt through the wilderness into the land of Canaan, through so many difficulties, by such displays of power, goodness, and truth: 

for the which I lifted up mine band to give it to them; which he swore he would give unto them, and which he did, and so fulfilled his word and oath; and which was an instance of his bounty and goodness; and not owing to any merits of theirs; which he did, and so fulfilled his word and oath; and which was an instance of his bounty and goodness, and not owing to any merits of theirs: 

then they saw every high hill, and all the thick trees; as soon as they had got into the land, and took a view of it, they at once fixed their eyes upon the high hills and groves, as proper places to set up their idols on, and perform idolatrous worship in; in the one place more openly, and in the other more secretly, as they might judge proper and necessary; in which they imitated the Heathens, who had their temples, idols, altars, and sacrifices, amidst groves and thick trees. So HerodotusF14Euterpe: sive l. 2. c. 138. relates of the temple of Diana at Bubastis in Egypt, that at the entrance of it there were rivulets from the Nile, which flowed about it here and there, shaded with trees; and within were a vast grove of the largest trees, planted about the temple; and which he afterwards calls trees reaching to heaven: 

and they offered there their sacrifices; either to the God of Israel, as some of them sometimes did, and which was sinful; for though they might offer sacrifices, as were commanded, to a right object, yet not in the proper place: or rather to their idols; and so the Septuagint and Arabic versions, 

to their own gods; which they had made to themselves, and had chose and approved of: 

and there they presented the provocation of their offering; or their offering which provoked the wrath of God against them; being such as either he had not appointed, or was offered in a wrong place, or the wrong object; than which nothing could be more provoking to him; it was giving his glory to another, and his praise to graven images: 

there also they made their sweet saviour; incense to their deities. The Targum is the worship of their sacrifices: 

and poured out there their drink offerings; libations of wine: all kind of sacrifices were offered up here by them; which shows to what lengths in idolatry they ran, and how dreadfully guilty they were. 

Verse 29
Then I said unto them,.... By his prophets that he sent unto them: 

what is the high place where, unto you go? what is the name of it? what is the use of it? to what end do you go there? is there not an altar built by my order and command to sacrifice upon is this high place better than that? does it answer a better end and purpose? 

and the name thereof is called Bamah unto this day; or a high place. The Septuagint also leaves the word untranslated, and calls it Abama; and the Arabic version Abbana; so they called their altars after the Gentiles, by whom they are called βωμοι; nor were they ashamed of it, but persisted in so calling them, from the first use of them to the present time. These are often called, Bamah and Bamot in the books of Kings. Jarchi says it is a term of reproach, as if it was said, Bamah----in what is it to be accounted of? 

Verse 30
Wherefore say unto the house of Israel, thus saith the Lord God,.... To the elders, as before: 

are ye polluted after the manner of your fathers? they were: 

and commit ye whoredoms after their abominations? spiritual adultery; that is, idolatry, in the same abominable manner? they did, as appears by what follows: 

Verse 31
For when ye offer your gifts,.... And sacrifices to idols. The Septuagint and Arabic versions render it, 

the firstfruits of your gifts; it may design their firstborn; see Ezekiel 20:26 as the following clause seems to explain it: 

when ye make your sons to pass through the fire; or between two fires to Moloch, as their fathers had done before them; 

ye pollute yourselves with all your idols, even unto this day; by worshipping idols, or dunghill gods, as the word signifies, as often observed; they defiled themselves with those filthy things, which they continued to do to that very day, and so became more and more polluted; and were as their fathers had been, and therefore must expect to be used in like manner: 

and shall I be inquired of by you, O house of Israel? can you think that I will suffer you to come and inquire of me or to make your requests to me? or can you hope to have an answer from me; at least a favourable one, such as you could wish for? 

as I live, saith the Lord God, I will not be inquired of by you; so confirming again with an oath what he had before declared, Ezekiel 20:3, wherefore they might assure themselves that they would not be acceptable to him, neither their persons nor petitions, or be regarded by him. 

Verse 32
And that which cometh into your mind shall not be at all,.... What they had contrived in their own breasts, and laid a plan of, and would gladly have brought about, should be frustrated, take no effect, and come to nothing: 

that ye say, we will be as the Heathen; live without God; not be in subjection to him, or under his government, or be called by his name, or attend to his word, worship, and ordinances; but join ourselves to them; enter into alliance, and intermarry with them; carry on trade and commerce with them, and embrace the same religion; and then we shall prosper as they do, as well as no more incur the reproach of singularity or preciseness in religion: 

as the families of the countries: being incorporated into them, dwelling with them, and joining with them in the same exercises of religious worship: 

to serve wood and stone; images made of wood and stone. Strange! that a people that had a revelation from God, and such an experience of his power and goodness, should ever form such a scheme, or once think of entering into such measures, so grossly absurd and scandalous. 

Verse 33
As I live, saith the Lord God,.... The form of an oath; the Lord swears by his own life, used more than once before; it supposes something of moment, and the certain performance of it: 

surely with a mighty hand, and with an outstretched arm; from which none can escape, and which none can withstand: 

and with fury poured out: like floods of water, in a violent hasty shower of rain; it denotes the abundance of divine wrath, and the sudden and sure execution of it: 

will I rule over you; not in a gentle and merciful way, but with great rigour and severity; though they had contrived to withdraw themselves from under his domination and government, by joining with the Gentiles, and conforming to their laws and customs, and complying with their religious rites and idolatrous practices; yet they should not be able to accomplish their designs; they should be so far from being free men, as they promised themselves, that whereas they did not choose to be his voluntary and faithful subjects, he would keep a watchful eye and a strict hand over them as rebels, and rule them with a rod of iron, as well as with a sceptre of righteousness; and would be King over them, and they should be subject to his authority, whether they would or not. 

Verse 34
I will bring you out from the people, and will gather you out of the countries wherein ye are scattered,.... The Egyptians, Ammonites, and others; where they went for safety and protection, and among whom they intended to settle, and had formed a scheme to cast off the yoke of God and his worship, and be no more a nation or people under his government; but mix themselves with these nations, and become a part of them, and join with them in all matters, civil, commercial, and religious; but here the Lord will not suffer them to continue, but will bring them out from hence: 

with a mighty hand, and a stretched out arm, and with fury poured out: as before, Ezekiel 20:33 though some think this is to be understood as a favour to the Israelites, who should be brought out of the countries of the idolatrous Gentiles by mighty power, and with marks of wrath and displeasure upon the nations; designing hereby the good of his people, that they might be reduced to his government, and live happily and comfortably under him, and not be destroyed and lost among the nations. 

Verse 35
And I will bring you into the wilderness of the people,.... Into Babylon, and into captivity there, which they thought to avoid by fleeing to other countries. Some think that those inhospitable nations are meant, Syro-media, Caspia, Hyrcania, Iberia, and others, into which many of the Jews were brought, who sought to live elsewhere than at Babylon; and others are of opinion that this respects the time of their return from Babylon to their own land, between which lay a wilderness, here referred to; but perhaps the prophecy respects the present state of the Jews, in which they have continued ever since their destruction by the Romans; through whom they have been brought among the several nations of the world, particularly the Roman empire, compared to a wilderness; and represented as a populous one, as it is, and in which the beast, or antichrist, now is; see Revelation 17:3 and there will I plead with you face to face; judge, condemn, and take vengeance, or inflict punishment on them in the most public manner, as he now does. The Targum is, "and I will take vengeance on you face to face". 

Verse 36
Like as I pleaded with your fathers in the wilderness of the land of Egypt,.... Which was opposite the land of Egypt, near unto it, on the borders of it; and into which the people immediately went, when they came out of Egypt, and passed the Red sea; and the Arabic version is, 

"when I brought them out of the land of Egypt.' 

This refers to the controversy the Lord had with the Israelites for murmuring upon the report of the spies; and the sentence he passed upon them, that they should not enter into the land of Canaan, but their carcasses should fall in the wilderness, Numbers 14:29, 

so will I plead with you, saith the Lord God; take vengeance on them, as the Targum; who disbelieve the Messiah, reject him, and will not have him to reign over them; these are now punished, by a dispersion of them in the wilderness of the nations, where they die and perish, and see not their own land. 

Verse 37
And I will cause you to pass under the rod,.... That is, such whom God will not take vengeance on, and shall not die in the wilderness of the people; but whom he will have mercy on, and show favour to, and bring at length into their own land; these he indeed will bring under the rod of correction and chastisement, by which they shall be brought to a sense of sin, a confession of it, humiliation for it, and to seek to Christ for salvation from it; or under the rod of his word, the rod of his strength, he sends out of Zion the Gospel, the power of God unto salvation; by which they shall be brought to agree unto and comply with the way of salvation by Christ; to submit to his righteousness; to embrace the doctrines of the Gospel, and be subject to the ordinances of it: or the allusion is to shepherds, in taking an account of their flocks, or at the tithing of them, who strike and mark them with their rod, Leviticus 27:32, and thus, as the Lord has in election distinguished his sheep from others, taken an exact account of them, and set his seal or mark of foreknowledge on them; so in effectual calling he separates them from others, takes special knowledge of them, and sets his mark of sanctification on them. This will be the case of the converted Jews in the latter day: 

and I will bring you into the bond of the covenant: or, "the discipline of the covenant", as the Syriac Version; the same with the rod of correction, being what is provided in covenant for the good of the covenant ones. This covenant is the covenant of grace; the bond of which are not faith, repentance, and new obedience; for these are parts and blessings of the covenant; nor any outward ordinance; not circumcision formerly, nor baptism and the Lord's supper now; which persons may submit to, and yet not be in the covenant: but it designs that which makes the covenant firm, sure, and lasting; which are the everlasting love of God, from whence it springs; his unchangeable counsel, according to which it proceeds; his solemn oath, that it shall never be removed; his faithfulness, which will not suffer it to be made void; and his power, which will accomplish every article of it; and the blood of Christ, which ratifies and confirms it. So Kimchi interprets it, "I will bind you in a covenant, that ye shall not go out of it for ever": or it is that which binds persons, or lays them under obligation to love, fear, and serve the Lord; and that is the love of God and Christ, and the exceeding great and precious promises of the covenant; and now into this sure, firm, and obliging covenant the Lord has brought all his chosen ones in eternity, when it was first made with Christ; and into which he may be said to bring them in time; as he will the converted Jews, when he manifests it to them, and applies the blessings and promises of it; shows them it, and their interest in it. 

Verse 38
And I will purge out from among you the rebels, and them that transgress against me,.... All men are enemies, and enmity itself, against God; and every sin is an act of hostility and rebellion against him; every transgression and violation of his law is a casting off of allegiance to him, and a trampling upon and despising his legislative power and authority; wherefore rebels and transgressors of his law are put together; the one being explanative of the other. The people of the Jews were always more or less a rebellious people; so they were in the times of Moses, and all the while that he was with them, and were notoriously so in the times of Ezekiel; and therefore are often so described in this book; but they were not all so; such as were, the Lord here declares that he would single them out, as goats from among his sheep he brought under the rod, and purge them as chaff from the wheat; that sinners in Zion should be no more in the congregation of the righteous: 

I will bring them forth out of the country where they sojourn; or "countries"; wherever they have been pilgrims and sojourners, as they now are; wherever they are; it looks as if, a little before or when the remnant of God, according to the election of his grace, shall be converted, that the rest shall be collected together into some one place, and be destroyed as rebels: 

and they shall not enter into the land of Israel; when the converted Jews shall; an emblem of carnal Israelites, wicked professors, being not admitted into the New Jerusalem, and being excluded from the kingdom of heaven: 

and ye shall know that I am the Lord; that knows all things, can do all things, and will faithfully and punctually perform all that is promised, threatened, or predicted. 

Verse 39
As for you, O house of Israel,.... The then present house of Israel, and the elders of it, who were upon the spot with the prophet: 

go ye, serve ye everyone his idols; or dunghill gods; since they liked not to serve the true God: this is not giving them leave to serve idols, or approving their idolatrous practices; but is said "ironically", as Kimchi and Ben Melech observe, who compare it with Ecclesiastes 11:9, 

and hereafter also, if ye will not hearken unto me; not only serve them now, but for the future; seeing ye choose not to hearken to my voice, to obey my laws, and to worship me, and me only; for it suggests, that it was better to attend to the service of the one, or of the other, and not halt between two opinions; but either, if the God of Israel was the true God, then serve him, and him only; but if Baal, or any other Heathen deity, was so, then serve them, and keep serving them: 

but pollute ye my holy name no more with your gifts and with your idols; to worship him along with them, and them along with him; to pretend they worshipped him in them, and offered their gifts and sacrifices to him through them; and so made use of his name as a cover to their idolatrous practices: this was a polluting his name, and was abominable to him. 

Verse 40
For in mine holy mountain, in the mountain of the height of Israel, saith the Lord God,.... Alluding to Mount Zion, or Moriah, on which the temple was built, on the highest part of the land of Israel, as Kimchi and Ben Melech observe; here the Gospel church is meant, comparable to a "mountain" for its firmness and durableness; said to be a "holy" one, because consisting of holy persons, performing holy worship to a holy God; and represented as "high", being established, as it will be in the latter day, upon the top of the mountains, and be very visible and glorious: 

there shall all the house of Israel, all of them in the land, serve me: when all Israel shall be saved, or converted; and, the rebels and transgressors being purged away from them, they shall join themselves to the Gospel church, and in it serve the Lord, according to the rules of the Gospel, and the ordinances of it; even all of them that shall enter into their own land and dwell in it; the rest being not admitted to it: 

there will I accept them; their persons, and their sacrifices of prayer and praise, being offered up, in the name and faith of Christ, that altar which sanctities every gift; see Isaiah 56:7, 

and there will I require your offerings, and the firstfruits of your oblations, with all your holy things; meaning the offering up of their persons: bodies, and souls, as a living, holy, and acceptable sacrifice, which he would require of them as their reasonable service; together with all holy duties of prayer, praise, and beneficence; sacrifices with which God is well pleased through Christ and his sacrifice; and which are the only sacrifices he now requires under the Gospel dispensation; for ceremonial ones he does not require, seek after, enjoin, or accept; these are done away and made void by the sacrifice of his son; only it may be observed, as in other places and prophecies of Gospel times, that New Testament worship is expressed by the phrases, forms, and usages suited to the Old Testament; see Psalm 40:6. 

Verse 41
I will accept you with your sweet savour,.... Their sins being expiated by the sacrifice of Christ, which is unto God for a sweet smelling savour; and their persons being, clothed with the robe of his righteousness, and the garments of his salvation, all whose garments smell of myrrh, aloes, and cassia; the Gospel being the savour of life unto life unto them; and the savour of the knowledge of Christ being communicated to them by it; and also the savour of his good ointments, the graces of the Spirit, being imparted to them: 

when I bring you out of the people, and gather you out of the countries wherein ye have been scattered; which will not only be locally and literally true of them, when the Jews are converted, that they shall be collected together out of all nations where they now are dispersed, and return to their land; but spiritually also, they being effectually called out from among the, men of the world, and to leave their former company, customs, and lusts: 

and I will be sanctified in you before the Heathen; the Gentiles, Christian men; who will take notice of the power, and grace, and goodness of God, in the conversion and restoration of them, and praise and glorify him on account of it; and when he will be visibly feared, served, and worshipped, in the midst of them. 

Verse 42
And ye shall know that I am the Lord,.... The one only Jehovah, that keeps covenant; performs promises; is faithful to his word; is kind, gracious, and merciful, as well as mighty and powerful; and all this they shall experimentally know, and publicly own and acknowledge: 

when I shall bring you into the land of Israel; which will be the Lord's doing; his hand and his power will be signally seen in it; this is one of the places in prophecy, which clearly asserts that the Jews, when converted, shall be brought into their own land again: 

into the country for the which I lifted up mine hand, to give it to your fathers; that is, which he swore he would give unto them. 

Verse 43
And there ye shall remember your ways, and all your doings, wherein ye have been defiled,.... Their rejection of the Messiah; their continued disbelief of him; their obstinacy, hardness, and impenitence; their adherence to the traditions of the elders, to the making void the word of God; together with the most flagrant immoralities that ever any people were guilty of, and which are of a very defiling nature, and made them abominable in the sight of God; these now the Spirit of God convincing them of, they will remember with shame and confusion, and mourn over them in an evangelical way; and the more so, when they shall find themselves reinstated in their own land, enjoying all civil and religious privileges and liberties under Christ their King, whom they will now know, own, and serve; see Zechariah 12:10, 

and ye shall loath yourselves in your own sight for all your evils that ye have committed; against God and Christ; against the law of the one, and the Gospel of the other. Sin is a loathsome thing to God; and it is so to his people When they are thoroughly convinced of it, and they loath themselves for it; and never more so than when they have the greatest instances and clearest discoveries of the love and grace of God in Christ to them; then they blush, are ashamed of themselves and their sins, and are confounded when they perceive the Lord is pacified towards them, and their sins are forgiven for Christ's sake: sin never appears more odious and loathsome than when viewed in the glass of pardoning love; see Ezra 9:6. 

Verse 44
And ye shall know that I am the Lord,.... Jehovah their righteousness, their Redeemer and Saviour, Lord and King; they shall know Christ, and him crucified, and God in Christ as their covenant God; See Gill on Ezekiel 20:42; when I have wrought with you for my name's sake; in the thorough conversion of them; not that there is any cooperation with God in that work; ministers indeed are coworkers, not as efficients, but instruments; persons converted are wholly passive in the first work of conversion or regeneration; and in all later actings move as they are acted, turn being turned, walk and run being drawn, not being able to do anything as of themselves: but the phrase signifies a working in favour of them; doing great things for them, and good things in them, well pleasing in his sight, and good unto them; plucking them as brands out of the burning; taking them out of the hands of Satan; calling them out of darkness into light, and bringing them out of bondage into liberty; and all this 

for his own name's sake, of his own will and pleasure, according to his abundant mercy, and for the glory of his rich grace: 

not according to your wicked ways, not according to your corrupt doings, O ye house of Israel, saith the Lord God; had he, they must have perished in their sins, and been miserable for ever; but he neither proceeds according to the bad works nor the good works of men, in calling and converting them, but according to his own purpose and grace, 2 Timothy 1:9, their evil works do not hinder his grace when he is resolved to work, and their good works do not merit it; he acts freely, and in a sovereign way. 

Verse 45
Moreover, the word of the Lord came unto me, saying. Or the word of prophecy, as the Targum. Here begins a new prophecy, and most properly a new chapter should here begin; for the next chapter is of the same argument with this, and an explanation of it, and an enlargement upon it. And here Ben Melech begins one; and so Junius and Tremellius, Piscator, and Castalio. 

Verse 46
Son of man, set thy force toward the south,.... The land of Judea, which lay south of Babylon, where the prophet now was, as Babylon lay north of that, Jeremiah 1:14 to set his face was to speak freely and boldly, with courage and constancy, and without fear and dread, to the inhabitants of it; and as a token of the Lord's face being set against them for their sins. The Targum is, 

"take a prophecy towards the way of the south.' 

And drop thy word toward the south; or prophesy, as the Targum; doctrine or prophecy being compared to rain, and the delivery of it to the dropping or distilling of rain; which falls gently, gradually, successively, and oftentimes with weight, and to good purpose; see Deuteronomy 32:2, which metaphorical phrase is explained in the next clause: 

and prophesy against the forest of the south field; the city of Jerusalem, in the land of Judea, which was very full of people, as a forest of trees; but these barren and unfruitful, as the trees of the wood generally are; and a rendezvous of wicked persons, comparable to beasts of prey, that haunt in woods and forests. 

Verse 47
And say to the forest of the south,.... To the inhabitants of Jerusalem and Judea: 

hear the word of the Lord; attend to it, and receive it, believe it, and take warning from it: 

thus saith the Lord God, behold, I will kindle a fire in thee; in Jerusalem; meaning that he would send great calamities among them, the sword of the Chaldean army, famine, and pestilence; and that at last it should be burnt with fire, and the remainder of the inhabitants be carried captive: 

and it shall devour every green tree, and every dry tree; all sorts of persons should be consumed by one or other of the above calamities, high and low, rich and poor, good and bad; and if good men should suffer, comparable to green trees, which fire will not so easily burn, not being fit fuel for it; then much more bad men, who were by far the most numerous, comparable to dry trees, and so fit fuel for the flames, and easily consumed thereby: 

the flaming flame shall not be quenched or, the "flame, flame"; or, "the flame of flame"F15להבת שלהבת "flamma flamma, pro flamma continua et perpetua", Vatablus; "flamma inflamatissima", Junius & Tremellius, Polanus "flamma flammae", Montanus, Piscator. ; signifying either the succession of these calamities one after another; or the force and strength of them, which should not be abated until the ruin of the city was completed: 

and all faces from the south to the north shall be burnt therein; which some understand of an utter destruction of the Jews, either by sword, famine, and pestilence, or by captivity from Jerusalem or Judea unto Babylon; but rather the meaning is, that all the inhabitants thereof should suffer, from one end of it to the other, from Beersheba to Dan, the country lying in such a position. 

Verse 48
And all flesh shall see that I the Lord have kindled it,.... Not only the inhabitants of Jerusalem and Judea should see the hand of the Lord in their destruction; but even all the neighbouring nations, the case was so clear and plain, the matter so visible: 

it shall not be quenched; no stop put to it by all the art and power of man; so that it was a clear point that it was the Lord's doing. 

Verse 49
Then said I, ah Lord God!.... The Septuagint version is, "by no means, Lord, Lord"; that is, let me not be sent on such an errand; at least, let it not be delivered in such figurative terms; or let not such a general calamity befall the people. The Targum is, 

"receive my prayer, O Lord God;' 

the prophet here either complains of the usage he had met with after delivering the above prophecy; or rather of what he had met with before, and which he expected again; and therefore desired either that he might be excused delivering the prophecy; or, however, that it might be delivered not in obscure and enigmatical terms, but in plain and easy ones: 

they say of me, doth he not speak parables? as before, of a lion and her whelps; and of a vine, and its rods and branches, Ezekiel 19:1 and now here again, of a fire, and a forest, and trees of it, green and dry; things not easily understood, and so not attended to and regarded; as if they should say, this man brings us nothing but parables, riddles, and enigmas, and such sort of unintelligible stuff, not worth minding; and rather appears as a man delirious and mad than a prophet. Wherefore Ezekiel seems to desire that he might be sent to them with a message more plainly expressed; and which might excite their attention and regard, and not expose him to their ridicule and contempt; and accordingly we find it is explained and expressed in clearer terms in the next chapter. 

21 Chapter 21 

INTRODUCTION TO EZEKIEL 21 

This chapter contains an explanation of a prophecy in the latter part of the preceding chapter; and a new one, concerning the sword of the Chaldeans, and the destruction of the Jews and Ammonites by it. The prophecy of the fire in the forest is explained, Ezekiel 21:1, upon which the prophet is directed to show his concern at it by sighing, in order to awaken the attention of the people to it, Ezekiel 21:6, then follows a prophecy of a very sharp and bright sword, which should do great execution upon the people and princes of Israel; and therefore the prophet, in order to affect them, with it, is bid to howl and cry, and smite on his thigh; and smite his hands together, and the Lord says he would do so; all which is designed to set forth the greatness of the calamity and the distress, Ezekiel 21:8, next the prophet is ordered to represent the king of Babylon as at a place where two ways met, and as at a loss which way to take, and as determined by divination to go to Jerusalem first, Ezekiel 21:18, and then Zedekiah, the then reigning prince of Israel, has his doom pronounced on him, and he is ordered to be stripped of his regalia; and an intimation is given that there should be no more king over Israel of the house of David until the Messiah came, Ezekiel 21:26 and the chapter is concluded with a prophecy of the destruction of the Ammonites in their own land, which should certainly be, though their diviners might, say the contrary, Ezekiel 21:28. 

Verse 1
And the word of the Lord came unto me, saying. Upon the above excuse or complaint about speaking in parables; wherefore the prophet is ordered to speak in plainer language to the people. It is very probable that the prophet delivered the prophecy recorded in the latter part of the preceding chapter in the figurative terms in which he received it; and he here is bid to explain it to the people, or to repeat it to them in clearer expressions. 

Verse 2
Son of man, set thy face toward Jerusalem,.... Which shows that this city was meant by "the south", Ezekiel 20:46, 

and drop thy word toward the holy places; which also are meant by the south in the passage referred to, even the holy land, holy city, and holy temple; or the temple itself is only meant, with the courts adjoining to it; or as consisting of three parts, as Kimchi, the porch, the temple, and the oracle; or the outward court, the holy place, and the holy of holies; and it may respect all other places for sacred worship, as their synagogues, both in city and country; which were not to be spared any more than the temple, nor were they, Psalm 74:7. Jarchi thinks that the destruction both of the first and second temple is here intended; and which sense Kimchi also mentions. 

And prophesy against the land of Israel: by which it appears that this is intended by the "forest of the south field": even the numerous inhabitants of it in general, as well as the city of Jerusalem, Ezekiel 20:46. 

Verse 3
And say to the land of Israel,.... The inhabitants of it, signified by the "forest of the south field", Ezekiel 20:47, 

thus saith the Lord, behold, I am against thee; and sad it is to have the Lord against a people, a nation, a city, or a family, or a particular person; for there is no contending with him, or standing before him; there is always a reason for it, it is for sin when God is against a people, even his own professing people: 

and will draw forth my sword out of his sheath; bring the Chaldean army out of Babylon; which interprets what is meant by the "fire" he would kindle in the land of Israel, Ezekiel 20:47, namely, the sword of the enemy, which he would bring upon it; or war, with all its desolating train of judgments: 

and will cut off from thee the righteous and the wicked; meant by the green and dry tree, Ezekiel 20:47, who, though they shall not perish everlastingly together, yet may fall together in temporal calamities; the one may be chastised, and the other condemned; or the one be carried captive for their good, as Ezekiel and Daniel, &c. and others be cut off by sword and famine; and such as were captives, never the better for their captivity. The Targum is, 

"I will remove out of thee thy righteous ones, that I may destroy thy wicked ones.' 

Some think that only such who were righteous in appearance, or in their own sight, are here meant. R. Saadiah Gaon, as Kimchi quotes him, interprets them of such as were righteous to Baal, and served him continually, in distinction from such as were wicked to him, and did not serve him continually; and both were wicked before the Lord, and therefore justly cut off. 

Verse 4
Seeing then that I will cut off from thee the righteous and the wicked,.... Some by the sword, some by famine, some by pestilence, and others by captivity; and, upon the whole, none spared, but the land left desolate: 

therefore shall my sword go forth out of his sheath against all flesh, from the south to the north; the Chaldean army shall go out of their own land against all the inhabitants of Judea, from Beersheba to Dan; this explains what is meant by all faces being burnt from the south to the north, Ezekiel 20:47, namely, the general destruction of the Jews by the Chaldeans. 

Verse 5
That all flesh may know that I the Lord have drawn forth my sword out of his sheath,.... The same with kindling a fire in Judea; see Gill on Ezekiel 20:48, 

it shall not return any more; that is, into its sheath, until it has done all its work; meaning that the Chaldean army should not return to their own land until they had executed the whole will of God upon the Jews; this is the fire that should not be quenched, Ezekiel 20:48 and here ends the explanation of the said prophecy. 

Verse 6
Sigh, therefore, thou son of man, with the breaking of thy loins,.... As if thy loins were broke, and go as if they were, and sigh as thou goest; or as a woman in travail, having her hands upon her loins as ready to break, and in the utmost distress; or heave, and groan, and sigh, till the girdle of the loins is broke, and by these motions and gesture show the miserable state of this people, and how much thou art affected with it: 

and with bitterness sigh before their eyes; in the sight and hearing of the captives at Babylon; who would take care, by some means or other, to inform their brethren at Jerusalem of it, how the prophet sighed and groaned, under an apprehension and assurance of a dreadful calamity coming upon them; using along with his sobs and sighs, and brinish tears, doleful words and bitter lamentations. 

Verse 7
And it shall be, when they say unto thee, wherefore sighest thou?.... Which he was to do that purpose, that they might be put upon asking him the reason of it; whether it was on his own personal amount, or on account of his family or particular friends; or whether on a public account, either because of what should befall the captives there, or their countrymen in Judea and Jerusalem: 

that thou shalt answer, for the tidings, or, the "report"F16אל שמועה, επι τη αγγελια, Sept.; "propter rumorem", Vatablus, Cocceius; "propter vel ad auditum", Paginus, Montanus. , 

because it cometh; the report of the Chaldean army approaching and invading Judea, and besieging Jerusalem, which he had from the Lord; and the thing itself was just at hand, and would shortly and certainly be; and that was the thing that affected him, and caused such sorrow and sighing: 

and every heart shall melt; like wax, for fear of the enemy; even such who then disbelieved the report, and laughed at it as an idle story: 

and all hands shall be feeble; and not able to hold a sword, or strike a stroke: 

and every spirit shall faint; yea, such who had the greatest spirits, and were the most bold and undaunted, shall be quite dispirited, no heart nor courage to defend themselves or their country: 

and all knees shall be weak as water; they shall not be able to stand upon their legs, and fight like men in their own defence; nor even be able to flee away, and make their escape: or, 

shall flow with waterF17תלכנה מים "fluent aquis", Munster, Tigurine version, so Ben Melech; "manabunt ut aqua" Cocceius. ; either with sweat, or with urine, through fear of the enemy: 

behold, it cometh, and shall be brought pass, saith the Lord God; let no man therefore put this evil day far from him, or treat this report as an idle tale, or a thing at a distance, and which may never come to pass; for it is now a coming, and in a very little time will be accomplished; for the Lord has said it, who cannot lie, whose counsel shall stand, and will do all his pleasure. 

Verse 8
Again, the word of the Lord came unto me, saying. Either this is a new prophecy of another sword, distinct and different from that of the Chaldeans, even of the sword of the Romans, as Cocceius thinks or it is a further explanation of the former, and an enlargement upon it. 

Verse 9
Son of man, prophesy and say, thus saith the Lord,.... Deliver out the following prophecy in the name of the Lord: 

say, a sword, a sword is sharpened, and also furbished; it is not only drawn out of its sheath, as before, but is made sharp and bright, and ready for use. It is repeated, either to show the certainty of it, or to express the terror and anguish of mind on account of it; persons in distress generally repeating that which is the occasion of it. The Targum interprets it of two swords, the sword of the Babylonians, and the sword of the Ammonites; first the one was to be used, and then the other: this latter, Jarchi and Kimchi observe, was fulfilled by Ishmael the son of Nethaniah slaying Gedaliah, sent for that purpose by Baalis king of the Ammonites, Jeremiah 40:14, but if two distinct swords are meant, I should rather think the sword of the Chaldeans, and the sword of the Romans, are intended. Cocceius, before observed, interprets it only of the latter; but Abendana both of the sword of the king of Babylon, and of the sword of the Romans. 

Verse 10
It is sharpened to make a sore slaughter,.... To cut easily, and wound deeply, and make a slaughter of men, like beasts for sacrifice; a sacrifice to the justice of God for their sins, and so acceptable to him; and it is he indeed that sharpens it, or prepares the instruments of his vengeance, whether Chaldeans, or Romans, or both; and gives them might and courage to execute his will with great keenness of wrath and fury: 

it is furbished that it may glitter; and so strike terror on those against whom it is drawn, and for whom it is prepared, as glittering armour does: 

should we then make mirth? sing, and dance, and feast, and indulge ourselves in all kind of mirth and jollity, when this is the case, a drawn, sharp, glittering sword hangs over our heads? no, surely! there is good reason for you to lament and sigh, as I do; you ask me the reason of it, this is it; is there not a cause? there is; it is not a season for mirth; but for weeping and lamentation. The words may be rendered, "or let us rejoice"F18נשיש "laetemar", Castalio; "gaudeamus", Glassius. ; that is, if we can, ironically spoken. 

It contemneth the rod of my son, as every tree; thus says the Lord God, this sword so sharpened and brightened despises the rod or sceptre (for so the word signifies) of Israel my son, my firstborn, and makes no more of it than a common stick, and cuts it to pieces, and destroys it; signifying hereby the easy destruction of the sceptre and kingdom of Judah by the sword of the Chaldeans or Romans. Some understand it of Christ the Son of God. The words may be rendered, "it is the rod of my son, it despiseth every tree"F19שבט בני מאסת כל עץ "virga est filii me ilia spernit, vel quae spermit omne lignum", Tigurine, version, Piscator, the margin of our Bibles. ; this sword, prepared, is no other than the rod of iron, which the Son of God makes use of to rule his enemies with, and break them in pieces; and no tree, high and low, can stand before it; it cuts down all, and destroys them, be they what they will; see Psalm 2:7. Cocceius interprets the former clause, "or we shall make merry"F20"Aut hilarabimur", Cocceius. , of the Father and of the Son, and of their delight and pleasure, while wrath was executed on their enemies. 

Verse 11
And he hath given it to be furbished, that it might be handled,.... Either Nebuchadnezzar, or rather God, or the Son of God, prepared and brightened the sword, that it might be handled and made use of, either by the Chaldeans or Romans, to the destruction of the Jews. The Targum is, 

"he gave their vengeance to be delivered into the hand of the king of Babylon.' 

The sword is sharpened and furbished, to give it into the hand of the slayer; either the king of Babylon, Nebuchadnezzar; or the Roman emperor, Titus Vespasian. 

Verse 12
Cry, howl, son of man,.... Not only sigh, but cry; and not cry only, but howl; signifying hereby that this would be the case of the Jews when these calamities should come upon them; and, in order to affect them with them before hand, the prophet is ordered to act such a part, as well as to express his sympathy with them: 

for it shall be upon my people; that is, the sword, or the calamity signified by it; this should be not upon other nations, but upon the Lord's own people; such who professed themselves to be his people, and whom he had distinguished from all others; this is said, to affect the prophet the more, they being both the Lord's people, and his also: 

and it shall be upon all the princes of Israel; who were slain in Riblah by the king of Babylon, Jeremiah 52:10, the sword spared neither people nor princes. 

Terrors, by reason of the sword, shall be upon my people; upon the rumour of the invasion, and when besieged in the city, and when attempting to make their escape by flight: or "my people are fallen by the sword"F21So R. Sol Urbin. Ohel Moed, fol. 59. 1. , as some: 

smite therefore upon thy thigh; as one grieved in spirit, in great distress and anguish; see Jeremiah 31:19. 

Verse 13
Because it is a trial,.... As all afflictions and calamities are, especially to the people of God they try their faith and patience, and every other grace; and also to wicked men, they try them, whether they will repent or not: 

and what if the sword contemn even the rod? the sceptre: the king of Judah, and his family; not only come upon and cut off the people and the princes, but the royal family also; and even overturn the tribe of Judah, as the word also signifies; and subvert the government of it, of which the rod or sceptre is an ensign; this would be a sore trial indeed, and yet it is intimated that so it should be: 

it shall be no more, saith the Lord God; the rod or sceptre shall be no more in one of David's line, of the tribe Judah, until the Messiah comes, Ezekiel 21:27. I should choose to render the words thus, "for it is a trial, but what?"F23כי בחן ומה "quum fuit probatio quid tandem fuit?" Junius & Tremellius, Polanus. what an one is it? or for what is it? what will be the fruit, effect, and issue of it? 

if also the sceptre despises; the king despises the trial, the affliction, the calamity, and is not brought to repentance by it: 

it shall be no more, or "it shall not be"F24לא יהיה, "non erit", V. L. "scilicet sceptrum", Mariana. , 

saith the Lord God; it, the sceptre, shall be taken away, and not restored to the house of David, until the Messiah comes. 

Verse 14
Thou, therefore, son of man, prophesy, and smite thine hands together,.... As being in the greatest agony for what is coming upon thy people: or "strike hand to hand"F25והך כף אל כף "percute manum ad manum", Pagninus, Polanus; "volum ad volam"; Montanus; "feri manum ad manum", Starckius. ; clap them together, as encouraging the enemy with his drawn, sharp, and glittering sword, to make use of it, and do execution with it: 

and let the sword be doubled the third time; some think this has reference to the three captivities of Jehoiakim, Jeconiah, and Zedekiah: others to the threefold calamity in Zedekiah's time; the first, the taking of him; the second, the taking of the city; the third, the carrying captive the residue along with Gedaliah: or to the three times the Chaldeans came against Jerusalem, after this prophecy; first with Nebuchadnezzar, in the eleventh year of Zedekiah, and took him and the city; then with Nebuzaradan, in the nineteenth year of Nebuchadnezzar, and burnt the city and temple; and again in the twenty third of Nebuchadnezzar, and carried away the remnant of the people, Jeremiah 52:5, 

the sword of the slain: by which many should be slain: 

it is the sword of the great men that are slain: of the sons of the kings, and of the princes and nobles of the land: 

which entereth into their privy chambers; where they should endeavour to hide themselves from it, but in vain, none should escape; their privy chambers could not secrete nor secure them: or "which remains with them"; as that which is laid up, and reserved in a privy chamber, as De Dieu, from the use of the word in the Ethiopic language, renders it. 

Verse 15
I have set the point of the sword against all their gates,.... The word rendered "point" is nowhere else used, and is differently translated: by some the "fear" of the swordF26אבחת חרב "terrorem gladii", Munster, Pagninus, Montanus. , as Menachem and Kimchi; by others the "cry" of the sword, or of those that are slain with it, as Jarchi; and the Targum paraphrases it, 

"those that slay with the sword:' 

some, as both Jarchi and Kimchi, observe, by an inversion of the letters of the alphabet, called "athbash", render it, the "slaughter" of the sword; and De Dieu and Dr. Castel, from the use of the word in the Ethiopic language, the "destruction" of it, or, the power of it. The meaning is, that the enemy, with their swords drawn, should be placed at every gate of the city of Jerusalem, or of their houses, pointed towards them; which would be very terrible, and sore destruction to them. 

That their hearts may faint; seeing nothing but death before their eyes, and no way to escape it: 

and their ruins be multiplied; of their families, and of their houses. 

Ah! it is made bright; to terrify the more, as in Ezekiel 21:10, appearing as a flaming sword, and so causing fear; the prophet expresses his sorrow and concern for it. The Targum is, 

"woe! the sword is drawn out to kill.' 

It is wrapped up for slaughter; in its sheath or scabbard, that it might not rust or be blunted, it being furbished and brightened; but this seems contrary to its being drawn out of its sheath, as in Ezekiel 21:3. Kimchi renders it, therefore, "sharpened", as in Ezekiel 21:10 and so the Targum, 

"it is sharpened to destroy;' 

the more easily and speedily. 

Verse 16
Go thee one way or another,.... Go to some one place: or "unite thyself"F1התאחדי "unito Montanus", Piscator, Polanus; "unitor te", Starckius; "in unum dirigitor", Cocceius. ; to other swords, or join other soldiers holding swords; the address is to the sword, to steer its course some one way, and slay as it goes along, sparing none: 

either on the right, or on the left; or south, or north; so the Targum, 

"unsheathe, and slay on the south, and destroy on the north:' 

whithersoever thy face is set; or prepared, as the Targum, or appointed for destruction; this is the usual interpretation: but why may not the words be an apostrophe to the prophet, to go alone or single, either to the right or left, south or north, as his face was set, Ezekiel 21:2, sighing and crying, smiting his hands together, in order to affect the minds of the people with the sense of their calamities coming upon them? 

Verse 17
I will also smite my hands together,.... As well as the prophet was bid to do, Ezekiel 21:14, either expressing a concern for the calamity of the people, or indignation at their sins: or rather as encouraging their enemies to make use of the sword pointed at them, and, as it were, rejoicing at their destruction for the honour of his justice. The Targum is, 

"and even I will bring vengeance upon vengeance:' 

and I will cause my fury to rest; when the sword has done its business, and just vengeance is taken, the fury of the Lord shall cease; it shall proceed no further, it shall be kept within due bounds, and no more or further rage: 

I the Lord have said it; who is omnipotent, and can do all things, and will do everything that he has said, whether in a way of promise or threatening. 

Verse 18
The word of the Lord came unto me again,.... Immediately after the former; for this respects the same prophecy about the sword, and the way of its coming, and the cause of it: 

saying; as follows: 

Verse 19
Also thou, son of man, appoint thee two ways, that the sword of the king of Babylon may come,.... Describe or draw out upon a table or tile, as in Ezekiel 4:1, or on the ground, two roads, such as are described in maps; which it may be supposed the king of Babylon would take, either the one or the other, in order to make war against some king or another: 

both twain shall come forth out of one land; both ways must be drawn as coming from one country, even Babylon; 

and choose thou a place, choose it at the head of the way to the city; fix upon some spacious place, where Nebuchadnezzar may be supposed to bring his army, as a proper rendezvous for them to muster them in; and let be where two ways meet, that lead to cities, one to one city, and another to another: and it seems that upon the desert of Arabia, through which the king of Babylon came, there was such a place, where two ways met, and one led to Jerusalem, and the other to Rabbath; and this is the place the prophet was to describe, and where in fact Nebuchadnezzar came. 

Verse 20
Appoint a way,.... Mark out a way, describe a road, draw one out upon the ground, or point out one upon a table, or tile: 

that the sword may come; in which the sword will come; or those that kill with the sword, as the Targum, even the Chaldean army under Nebuchadnezzar: 

to Rabbath of the Ammonites; which was the metropolis of the Ammonites, and is now called Philadelphia, as Jerom writes; it is so called, to distinguish it from others of the same name; see 2 Samuel 12:26, 

and to Judah in Jerusalem, the defenced city; which was so both by nature and art; it had mountains round about it, and had been fortified by several kings from the time of David, as Solomon, Hezekiah, and Manasseh. Judah is said to be in it; though it would seem more properly that Jerusalem was in Judah, because that people from all parts of Judah, upon hearing of the king of Babylon's intention and near approach to invade their land, fled to Jerusalem, being a fortified place, for security. Now the prophet is bid to describe a way hither; not that one and the same way led to Rabbath and Jerusalem; but he was to describe a way from the place where Nebuchadnezzar stopped, which led to Rabbath, and another which led to Jerusalem. 

Verse 21
For the king of Babylon stood at the parting of the way, at the head of the two ways,.... That is, he would stand there; the prophet knew that it was certain it should be, and therefore represents it as if it was; he had, by a spirit of prophecy, seen, that when the king of Babylon was come to such a place, on the borders of the desert of Arabia, where the road from Babylon parted, where two ways met, the one leading to Jerusalem on the right, and the other to Rabbath on the left, he should make a full stop with his army, and consider which way he should take, whether that which led to Jerusalem, or that which led to Rabbath. It is very probable, when he came out of Babylon, his scheme was to make an attempt on both these important places, and take them; but be had not determined which to attack first, and was still doubtful; and now being come to the two roads, which led to the one and the other, it was necessary to make a halt, consider, and conclude, which course to steer; to determine which, he thought proper "to use divination", which was performed in the following manner: 

he made his arrows bright; being made of iron or steel; in the brightness of which diviners looked, and made their observations, and accordingly directed what was to be done; as they did by looking into the brightness of a man's nails, as David Kimchi observes; though his father, Joseph Kimchi, was of opinion that the word has the signification of casting of arrows, or causing them to fly in the air; and supposes that Nebuchadnezzar cast up arrows into the air, and observed on which side they fell, and so judged which way to take; to this agrees the Targum, 

"with a bow he cast out arrows;' 

so the Syriac and Arabic versionsF2So R. So. Urbin. Ohel Moed, fol. 25, 2, interprets the word. . Jerom says the way of divining by arrows was this: arrows, with the names of the cities inscribed upon them, were put into a quiver, and mixed together; and the city upon the arrow which came out first was first attacked. To this agrees the Vulgate Latin version, which renders the words, "mingling the arrows"; and Dr. PocockF3Specimen Arab. Hist. p. 327. prefers this sense of the word, which he observes so signifies in the Arabic language; and who gives an account of the use of divination by arrows among the Arabians, who much used it; though forbidden by Mahomet, as SchultensF4Animadv. in Job, p. 169, 170. observes. Their custom was this; when a man was about to marry a wife, or go a journey, or do any business of importance, he put three arrows into a vessel; on one was inscribed, 

"my lord hath commanded me;' 

on another, 

"my lord hath forbid me;' 

the third had nothing on it. If the first he took out had the command upon it, then he proceeded with great alacrity: but if it had the prohibition, he desisted; and if that which had nothing inscribed on it, he laid it by, till one of the other two was taken out; and there is to this day a sort of divination by arrows used by the Turks; it is commonly for the wars, though it is also performed for all sorts of things; as to know whether a man should undertake a voyage, buy such a commodity, or the like. The manner of doing it, as Monsieur ThevenotF5Travels, par. 1. B. 1. ch. 6. p. 36. relates, is this; they take four arrows, and place them with their points against one another, giving them to be held by two persons; then they lay a naked sword upon a cushion before them, and read a certain chapter of the Alcoran; with that the arrows fight together for some time, and at length the one fall upon the other: if, for instance the victorious have been named Christians (for two of them they call Turks, and the other two by the name of their enemy), it is a sign that the Christians will overcome; if otherwise, it denotes the contrary. The JewsF6Midrash Tillim in Psal. lxxix. 1. say, that in the present case of Nebuchadnezzar, that when he or his diviner cast the arrow for Antioch, or for Tyre, or for Laodicea, it was broke; but when he cast it for Jerusalem, it was not broke; by which he knew that he should destroy it. This is that sort of divination which is called "belomancy": he consulted with images; or "teraphim"; images in which, as Kimchi says, they saw things future; Heathen oracles, from whence responses were made; these were images for private use, such as were the "lares" and "penates" with the Romans; these Laban had in his house in which Rachel stole from him; and are supposed to be such as are made under certain constellations, and their influences capable of speaking; see Zechariah 10:2, as Aben Ezra on Genesis 31:34 observes, with which men used to consult about things future or unknown; and this is thought to be one reason why Rachel took away these images from her father, that he might not, by consulting with them, know which way Jacob fledF7See Godwin's Moses and Aaron, l. 4. c. 9. with such as these the king of Babylon consulted, that he might know which way he should take: 

he looked in the liver; of a beast slain, and made observations on that to direct him; as used to be done by the Aruspices among the Romans. This is that sort of divination which is called "hepatoscopy", or inspection into the liver; for though the Aruspices or Extispices, so called from their looking into the entrails of a beast, and making their observations on them, used to view the several inward parts, yet chiefly the liver, which they called the head of the intestines; and if this was wanting, or the head in it, the chief part of it, it was an ill omen; thus, in the month that Claudius Caesar was poisoned, the head of the liver was wanting in the sacrifice; or if the liver was livid, vicious, had any pustules upon it, or any purulent matter in it; or was touched, cut and wounded with the knife of the sacrificer, it foreboded great evils and misfortunes; or if the extreme part of the liver, which is called the fibre, was so placed, that from the lowest fibre the livers were replicated, or there was a double liver, this was a token for good, and portended joy and happinessF8Vid. Alex. ab flex. Genial. Dier. l. 5. c. 25. & Plin. Nat. Hist. l. 11. c. 37. : moreover, they used to divide the bowels or entrails into two parts, and so the liver; the one they called "familiaris", by which they judged what would befall themselves and their friends; the other "hostilis", what concerned their enemies; according to the habit, colour, and position they were in, they concluded what would befall the one and the otherF9Vid. Valtrinum de Re Militari Roman. l. 1. c. 6. p. 27. Liv. & Ciceron. in ib. . LucanF11"Cernit tabe jecur madidum, venasque minaces, Hostili de parte videt", &c. Pharsal. l. 1. and SenecaF12"Hostile valido robore insurlit latus." Oedipus, Act. 2. particularly have respect to this: and the king of Babylon here having two people to deal with, the Ammonites and the Jews, he inspects the liver of a creature slain for sacrifice, that he might judge which was best and safest for him to attack; which was less threatening, and more easy to be overcomeF13Vid. Lydium de Re Militari, l. 1. c. 3. p. 9, 10. : this divination used to be made with calves, kids, and lambsF14Pausanias, l. 6. p. 345. . 

Verse 22
At his right hand was the divination for Jerusalem,.... All his divinations, whether by arrows, or by images, or by liver, all directed him to his right hand, to turn to that which led to Jerusalem; and thus what appeared to him to be the effect of divination was overruled by the providence of God, to direct him to go and do what he designed he should: 

to appoint captains to open the mouth in the slaughter; upon which he appointed his several captains and officers their distinct bodies of men they were to lead on to the siege of Jerusalem; and give them the word of command when to attack the place, scale the walls, or make breaches in it, and fall upon the enemy, and make a slaughter of them. The word for "captains" signifies "rams"; and Joseph Kimchi interprets it of battering rams, to beat down walls; but these are after mentioned; and is both by Jarchi and David Kimchi explained of general officers of the army; and so the Targum, 

"to appoint generals to open the gates, that the slayer may enter by them:' 

to lift up the voice with shouting; which is usually done in sieges, when a shout is made, and a place is stormed; both to animate the besiegers, and to terrify the besieged: 

to appoint battering rams against the gates; to break them down, or break through them, and so make way for the army to enter in; these were engines used in sieges, to beat down walls, and make breaches in them, that the besiegers might enter; so called from the iron heads of them, which resembled rams; and are thus described by JosephusF15De Bello Jud. l. 3. c. 7. sect. 19. Vid. Valtrinum de Re Militari Roman. l. 5. c. 6. p. 526. , 

"the ram is a huge beam, not unlike the mast of a ship; the top of it is capped with a thick piece of iron, in the form of a ram's head, from whence it has its name: this is hung by the middle with ropes to another beam, which lies across, supported by a couple of posts; and thus hanging equally balanced, is, by a great number of men violently thrust backwards and forwards, and so beats the wall with its iron head; nor is there any tower so strong, or wall so broad, as to resist its repeated strokes.' 

VitruviusF16De Architectura, l. 10. c. 19. says it was invented by the Carthaginians at the siege of Cadiz; but PlinyF17Nat. Hist. l. 7. c. 56. affirms it was invented by Epeus at the siege of Troy; but the first mention of them is made by Ezekiel here, and in Ezekiel 4:2, and Diodorus SiculusF18Bibliothec. l. 2. p. 113. affirms they were not known in the times of Sardanapalus, when Nineveh was taken by Arbaces. The Targum interprets it of officers set at the gates, as before; and so Jarchi: 

to cast a mount; made up of earth, to raise their batteries upon: and 

to build a fort; to cast out their arrows from thence, and protect the besiegers; See Gill on Ezekiel 4:1. 

Verse 23
And it shall be unto them as a false divination in their sight,.... That is, the Jews shall laugh at this divination as a vain thing, as a Heathenish practice, and of which nothing would come; and even at the prophet's account of it, and his prophecy concerning the king of Babylon coming to invade them; they looked upon them all as of a piece, trusting to their false prophets, who assured them that they should not be delivered into his hands: 

to them that have sworn oaths; a description of the Jews, who had with their king Zedekiah sworn allegiance to the king of Babylon; which oaths they had violated, taking others to the king of Egypt; or, "because they were bound by oaths to them"F19שבעי שבעות להם "quia obstrieti jurameutis eis suat", Piscator. ; meaning either the Egyptians, who had bound themselves by oaths to protect the Jews; and therefore they feared nothing from this pretended divination and prophecy, as they judged them to be, though they had not kept faith with the Chaldeans themselves; or the Jews, because of the Egyptians who had entered into an alliance with them, confirmed by oaths; and this had made them secure, on this they depended. The Targum takes the words as if they signified "seven times seven"; and gives this strange paraphrase of them, accounting for the vain confidence of the Jews; 

"and their divinations were lies in their eyes, and the enchantments with which he enchanted them; for they knew not that he had observed forty nine times (i.e. his arrows, images, and liver), and an answer was returned upon the word, till the time came to him in which they should be delivered into his hands:' 

but he will call to remembrance the iniquity: that is, Nebuchadnezzar would call to mind the perfidy and perjury of the king of Judah, in breaking covenant with him, and violating his oath. Some think that the Chaldeans that were with Nebuchadnezzar were not satisfied at first that it was a true divination that was made, they being set upon the taking of Rabbath first; but Nebuchadnezzar, remembering and putting them in mind of the treachery of Zedekiah, reconciled them to it, and determined them in the expedition against the Jews: 

that they may be taken; as birds in a snare, or beasts in a net, and be carried captive. 

Verse 24
Therefore thus saith the Lord God,.... Because of their vain confidence, added to their perjury and perfidy: 

because ye have made your iniquity to be remembered; their old sins, by committing new ones, both against the Lord, and against the king of Babylon: 

in that your transgressions are discovered, so that in all your doings your sins do appear; both in their religious and civil actions; in the worship of God, and in their covenants and agreements with men; their sins were exposed and manifest to all, not only to God, who was provoked thereby, but to men, to the nations round about; particularly to Nebuchadnezzar, who was enraged by them: 

because, I say, that they are come to remembrance; both before the Lord, and the king of Babylon: 

ye shall be taken with the hand; as easily as a bird is, when in the snare. The Targum is, 

"ye shall be delivered into the hand of the king of Babylon;' 

which is no doubt the sense of the passage. 

Verse 25
And thou, profane wicked prince of Israel,.... Meaning Zedekiah, the then reigning prince; who is so called, because he had profaned or violated the oath and covenant he made with the king of Babylon, as well as because of other sins he was guilty of; and his being a prince of Israel was an aggravation of his crimes: now, though it is "not fit" in common, or for ordinary persons, "to say to a king thou art wicked, and to princes ye are ungodly", Job 34:18, yet a prophet from the Lord, and in his name, may say so; and he ought, when he has a commission from God for it: 

whose day is come; the time of his downfall and ruin; and so the Targum, 

"whose day of destruction is come:' 

when iniquity shall have an end; a stop put to the torrent of it, both in the king and his subjects; they not having the opportunity and means of sinning in captivity as before; or when the measure of iniquity is filled up, then comes punishment; or when the punishment of iniquity shall be completed. So the Targum, 

"the time of the recompence of his sins.' 

Verse 26
Thus saith the Lord God, remove the diadem, and take off the crown,.... That is, from Zedekiah; and as these are the regalia and ensigns of royal dignity, taking them off signifies the deposition of him as a king, the stripping him of his kingly power and authority: an earthly crown is a corruptible and fading one, at most it continues but during this life, and sometimes not so long; it does not always sit firm; sometimes it is tottering and shakes, and sometimes quite fails off to the ground; it is taken from the head of one, and put upon the head of another, by him who gives the orders in the text, and has the sovereign disposal of crowns and kingdoms; who sets up one, and puts down another. The "diadem" was a royal tire of the head, wore in common; the "crown" was put on at certain times; both signify one and the same thing, royal dignity; though the former is sometimes used as an ornament of the priesthood, as the latter of kingly power; hence the Targum, 

"remove the diadem (or mitre) from Seraiah the high priest, and I will take away the crown from Zedekiah the king;' 

but the latter is only meant; besides, as Kimchi observes, it was not Seraiah, but Jehozadak his son, that was carried captive with Zedekiah: 

this shall not be the same; this royal dignity shall not continue the same; the kingdom shall not be in the same lustre and glory, nor in the same hands: 

exalt him that is low: either Jeconiah now in captivity; and which was fulfilled when Evilmerodach lifted up his head, and set his throne above the thrones of the kings in Babylon, Jeremiah 52:31, or Zerubbabel, of the seed of Jeconiah, who was born in the captivity, and became prince of Judah; or rather the Messiah, who was of a low extraction; born of mean parents; was as a root out of a dry ground; appeared in the form of a servant, poor and lowly; yet, when he had done his work, was highly exalted at the right hand of God; far above angels, principalities, and powers; as well as set upon the throne of his father David: 

and abase him that is high; the then prince upon the throne, Zedekiah; who was high and lifted up, but should be pulled down and humbled, as he was. 

Verse 27
I will overturn, overturn, overturn, it,.... The crown and kingdom of Judah; which being expressed three times, has not respect, as Kimchi thinks, to the three generations, in which the crown ceased after the captivity, as those of Asir, Shealtiel, Pedaiah; and in the fourth generation was restored to Zerubbabel; for he was no king, nor was there any of David's line after; nor were the Maccabees or Hasmoneans properly kings; but the phrase denotes the utter abolition of the kingly power, and the certainty of it, which could not be restored, notwithstanding the attempts made by Gedaliah and Ishmael; all their schemes were overturned, and so in successive ages and may also denote and include the troubles that were in the Jewish state, not only during the captivity, but from that time unto the Messiah's coming; there were nothing but overturnings, overturnings till that time came: 

and it shall be no more; a kingdom governed by one of the seed of the then present family, or of the seed of David; there shall be no more a king of his race, as there was not till Shiloh came, intended in the next clause: 

until he come whose right it is; the right of the crown and kingdom of Israel; which belongs to Jesus the Messiah, being descended from a race of kings of the house of Judah, and of the seed of David: or, 

to whom the judgment isF19אשר לו המשפט "cujus est judicium", Pagninus, Starckius; "vel jus", Junius & Tremellius, Polanus, Piscator. ; to whom the Father hath committed all judgment, John 5:22 all power of judging both his church and people, and the whole world: 

and I will give it him; the crown and kingdom, which is his right; put him in the possession of it, as he was at his resurrection and ascension; and which will more fully appear in the latter day, when all kingdoms will become his; especially he has, and will appear to have, the throne of his father David, and of his kingdom there will be no end, Luke 1:31. This is understood and interpreted of the Messiah, by R. AbendanaF20Not. in Ben Melech, Miclol Yophi in loc. , a modern Jew. 

Verse 28
And thou, son of man, prophesy, and say,.... Here begins a new prophecy, or rather an enlargement on part of the former; two ways being marked out for the sword of the Chaldeans to come in; the one leading to Jerusalem, the other to Rabbath of the Ammonites; the prophecy being finished concerning the former, here an account is given of the latter; how the sword should move that way, and what execution it would do: 

thus saith the Lord God concerning the Ammonites, and concerning their reproach; Nebuchadnezzar, agreeably to the above prophecy, having taken his route to Jerusalem, as his divination directed him, and destroyed that, returned to Babylon, without making any attempt upon the Ammonites; which so flushed them, that they insulted the Jews, and laughed at their destruction, as if their God whom they served could not save them; attributing their safety and prosperity to the idols they worshipped; see Ezekiel 25:1, 

even say thou, the sword, the sword is drawn for the slaughter; the same sword of the Chaldeans, which was drawn for the slaughter of the Jews, is now drawn for the slaughter of the Ammonites; and which is repeated for the certainty of it, and to inject terror; and this, as JosephusF21Antiqu. Jud. l. 10. c. 9. sect. 7. says, was accomplished five years after the destruction of Jerusalem, in the twenty third year of Nebuchadnezzar: 

it is furbished, to consume because of the glittering; being brightened and made sharp, it not only terrified with its glittering, but was more fit and prepared to cut and destroy; see Ezekiel 21:9. 

Verse 29
Whiles they see vanity unto thee, whiles they divine a lie unto thee,.... The Ammonites had their seers, soothsayers, diviners, and false prophets, which they are bid to be aware of, and are cautioned against hearkening to, Jeremiah 27:3, these told them they were in the utmost safety, and that the king of Babylon would not come against them; or, if he did, would not succeed, when his sword was drawn and furbished for the destruction of them: 

to bring thee upon the necks of the slain, of the wicked; that is, of the Jews who were slain by the sword of the Chaldeans for their wickedness; and these diviners by their vain divination and lies would bring the Ammonites into the same condition, to be slain as they were; and as it were to fall upon their necks, as one slain person upon another; and so the Targum, 

"to deliver thy neck as the necks of the slain, of the wicked:' 

it may be rendered, "to put thee to the necks of the slain"F23לתת אותך אל צוארי חללי "ut ponant te cum cervicibus interfectorum", Munster, Tigurine version; "applicando te ad cervices confossorum", Junius & Tremellius, Polanus. ; or, as Kimchi, "with the necks of the slain"; though some understand it, as if the diviners by their lies, promising peace and prosperity, encouraged the Ammonites to insult the Jews, and as it were to trample upon the necks of the dead: 

whose day is come, when their iniquity shall have an end; along with Zedekiah their king; a description of the Jews; See Gill on Ezekiel 21:27. 

Verse 30
Shall I cause it to return into his sheath?.... The drawn and furbished sword of the Chaldeans? no, I will not; it shall never return or be put up until the Ammonites are utterly consumed. Some read these words in the imperative, as the Targum, 

"return the sword to its sheath;' 

so the Vulgate Latin version, "return to thy sheath"; and so may be considered as a direction to the Ammonites to put up their swords, and not stand in their own defence, since it would be to no purpose; though Jerom, and Grotius after him, take the words to be an apostrophe to the drawn sword of the Chaldeans to sheath itself, having done its work upon the Jews and Ammonites; or to the Chaldeans to return to Babylon, and where they also should be punished; and so interpret all that follows of the destruction of the Babylonians by the Medes and Persians; but the first sense is best: 

I will judge thee in the place where thou wast created, in the land of thy nativity; not in the place where their father Ammon was born, which was at Zoar; but where they first became a kingdom and state, a body politic; or where the present generation of them were born; they should not be carried out of their own land, but destroyed in it. 

Verse 31
And I will pour out mine indignation upon thee,.... Like a mighty flood, which should sweep them away for their sins and transgressions; and particularly for their reproaches of God and his people, which caused his indignation to rise, and him to pour it out upon them in such a manner: 

I will blow against thee in the fire of my wrath; as men put metal into a furnace, and then blow upon it, in order to melt it, and consume the dross; and which fire, so blown, is exceeding fierce and very consuming; who can stand against such a blast as that of the wrath of God, not only kindled, but blown with his breath like a stream of brimstone? 

and deliver thee into the hand of brutish men; or "burners"F24בערים "ardentium", Junius & Tremellius, Piscator, Polanus; "urentium", so some in Vatablus. ; that burn with fierce anger, barbarous and inhuman, that would show no mercy nor compassion, such were the Chaldeans, Habakkuk 1:6, 

and skilful to destroy; though like brutes or beasts of prey for their cruelty; yet, like men, rational, cunning, and artful to devise ways and means to destroy men; well versed in the art of war; and thoroughly learned in all the lessons and methods of violence and destruction. 

Verse 32
Thou shalt be for fuel for the fire,.... Easily consumed, as briers and thorns cast into a furnace; such are wicked men to the fire of God's wrath: 

thy blood shall be in the midst of the land; such large numbers shall be slain everywhere, that the land shall flow with the blood of them; who shall lie unburied, and rot, and putrefy upon the ground: 

thou shalt be no more remembered; but lie in everlasting oblivion, as they do to this day; the name of an Ammonite being nowhere mentioned and heard of: 

for I the Lord have spoken it; who never alters the thing that is gone out of his lips; and sooner shall heaven and earth pass away than one word of his. The Targum is, 

"for I the Lord have decreed by my word;' 

and his counsel shall stand, and every purpose and resolution of his shall be accomplished. 

22 Chapter 22 

INTRODUCTION TO EZEKIEL 22 

In this chapter a catalogue or list of the sins of the Jews is given; a comparison of them to dross is made, and they are dealt with accordingly; and a complaint is lodged against all ranks and orders of men for their sins; on account of which, there being no intercessor for them, they are threatened with captivity and destruction. The prophet is ordered to judge them, and lay before them their abominable sins, Ezekiel 22:1, of which a long list is given, as murder, idolatry; contempt of parents; oppression of the stranger, fatherless, and widow; negligence of holy things; profanation of the sabbath; tale bearing, lewdness and uncleanness of various sorts; bribery, usury, extortion, and dishonest gain, Ezekiel 22:3 for which the Lord threatens to deal with them in a manner that would be intolerable to them; that he would carry them captive, and scatter them among the Heathen, Ezekiel 22:14, they are compared to dross, and as such should be gathered into a furnace, and melted down, Ezekiel 22:17, all ranks and orders of men are complained of, because of their sins, and threatened, Ezekiel 22:23, the prophets for their voraciousness, rapine, murder, and lies, Ezekiel 22:25, the priests, for their violation of the law, neglect of holy things, and profanation of the sabbath, Ezekiel 22:26, the princes, for their cruelty, murder, and dishonest gain, Ezekiel 22:27, the people of the land, for their oppression and robbery, Ezekiel 22:29, and there being none to stand in the gap for them, the Lord threatens to pour out his wrath upon them, and consume them, Ezekiel 22:30. 

Verse 1
Moreover the word of the Lord came unto me..... The word of prophecy from the Lord, as the Targum, another prophecy: 

saying; as follows: 

Verse 2
Now, thou son of man, wilt thou judge, wilt thou judge the bloody city?.... Or, "city of bloods"F25את עיר דמים "civitatem sanguinum", V. L. Munster, Montanus. ? the city of Jerusalem, in which was shed the blood of the prophets sent unto her; the doubling of the word denotes the vehemency with which it was expressed: wilt thou plead for and excuse such a city as this? surely no; so some: or wilt thou do thy work and office as a prophet? hast thou courage enough to do it? will thou rebuke and reprove? as the Targum; wilt thou examine her case, judge truly, and condemn her, as thou oughtest to do? hast thou an inclination to take this affair in hand? then be directed to it, as follows: 

yea, thou shalt show her all her abominations; lay them before her; convict her of them; show her the evil of them, and the punishment they deserve; every kind of sin she was guilty of; for, as for particular acts, it was impossible to reckon them; those sins that were the most flagrant, and most frequently committed, and which were abominable to the Lord, and rendered her so in his sight, are intended. 

Verse 3
Then say thou, thus saith the Lord God,.... For though the prophet was to sit as judge, yet in the name of the King of kings, under whose authority he acted: 

the city sheddeth blood in the midst of it; openly and impudently, in the face of all, and in great abundance; even innocent blood, as the Targum has it: murders were frequent and common, either through quarrels, or through unrighteous judgments in courts of judicature: 

that her time may come; to fill up the measure of her iniquity, and to receive the just punishment of her sins. So the Targum, 

"the time of her destruction:' 

and maketh idols against herself, to defile herself; being guilty, not only of murder, but of idolatry; she was an idol maker and an idol worshipper; and which was against herself, as well as against God; to her own ruin and destruction, as well as to his dishonour; and it is no wonder she should be defiled with such dunghill gods as these were, as the word used signifies. The Targum renders it, "in the midst of her"; and Kimchi interprets it, by "her", or "above her", upon the mountains and hills. 

Verse 4
Thou art become guilty in thy blood that thou hast shed,.... Not only she contracted guilt by the innocent blood she shed, but she was tried and found guilty; her guilt was notorious, plain, and evident, as well as exceeding great, and much aggravated: 

and hast defiled thyself in thine idols which thou hast made: she not only made them, in doing which she sinned; but polluted herself with them, by worshipping them; her mind and conscience were defiled with them; and which brought such a stain and pollution, as could not be removed by anything that she could do: there are both pollution and guilt in sin, and neither can be removed but by the blood of Christ; and, unless removed that way, punishment must follow: 

and thou hast caused thy days to draw near, and art come even unto thy years; to full age, to ripeness for judgment; she had hastened by her sins her days of affliction and distress appointed for her, and was come to years of maturity to suffer for her sins; the years of her captivity, which would soon take place; years in which she would have no pleasure: 

therefore have I made thee a reproach unto the Heathen, and a mocking to all countries; who, instead of praising them for their idolatry, would deride them for leaving the God of their fathers, which they did not; and insult over them in their affliction and distress, though they joined with them in idolatrous practices. 

Verse 5
Those that be near, and those that be far from thee, shall mock thee,.... The neighbouring nations, as the Edomites, Philistines, Moabites, and Ammonites; and distant ones, as the Babylonians, Medes, and Persians; all that either hear of, or see their misery, shall rejoice at it, and triumph over them: 

which art infamous and much vexed; or they shall say, O thou of an infamous name and character; who hast defiled thy name, got a blot upon it, and lost thy credit by thy conduct and behaviour; and now fretting and vexing under the afflictions and calamities that lie upon thee: or whose tumults are many, as the Targum; who hast been full of noise, and factions, and tumults; thou art now come to a righteous end. 

Verse 6
Behold, the princes of Israel,.... Those that belonged to the royal family, or the nobles of the land, or the members of the grand sanhedrim of the nation: 

everyone were in thee to their power to shed blood; everyone exerted himself to the uttermost, according to his ability, to shed blood, or cause it to be shed; everyone strove, as it were, who should shed most, to exceed each other in this abominable sin. 

Verse 7
In thee have they set light by father and mother,.... Through whom they received their being from God; by whom they were brought into the world, brought up and educated; and to whom they owed great respect, honour, and obedience; but, on the contrary, they wanted affection to their persons, showed great disrespect to their commands, and treated them with irreverence and contempt; a sin of a very heinous nature, of the first magnitude; reckoned among the very Heathens as next to contempt of God, and disobedience to him; is directly contrary to a law of God, and threatened with a curse, and a severe punishment, Exodus 20:12 by the connection of the words with the preceding, the princes of Israel seem intended; the children of the nobles, and the sons and daughters of the king; who, it might have been thought, by the character they bore, the station they were in, and the politeness of their education, would have behaved in another manner; and if this sin prevailed among them, no doubt it did among those of a lower class, who are always influenced by such examples: 

in the midst of thee have they dealt by oppression with the stranger; the proselyte, as the Septuagint; him that was converted to me, as the Syriac version; which is an aggravation of the sin, that it was not merely a stranger that came about civil business, but one who came from foreign parts to worship the Lord at Jerusalem, as the Ethiopian eunuch did: now, to oppress such an one, either by private frauds, or by injustice in a court of judicature; to exact upon him for food or lodging; or circumvent and overreach him in trade and commerce; or distress him by vexatious lawsuits, when ignorant of the laws and customs of the country; at a distance from his friends, and in want of money, must be a very great evil; and yet even the princes themselves in Jerusalem were guilty of it: 

in thee have they vexed the fatherless and the widow; that were weak and helpless, and had none to protect them, father and husband being dead; when, according to their first rank and station as princes, they ought to have been the defenders of them; but, instead of that, distressed, afflicted, and grieved them. 

Verse 8
Thou hast despised mine holy things,.... The holy place, the temple, and the worship of it; holy persons, the priests that officiated there; holy sacrifices offered up by them; the holy word of God read and explained; and all holy ordinances there administered. These words are directed to Jerusalem, the holy city, and to the inhabitants of it, who ought to have been holy men: 

and hast profaned my sabbaths; by doing their own work, and neglecting the service of God; and which was an inlet, as it usually is, to all manner of sin. 

Verse 9
In thee are men that carry tales to shed blood,.... Innocent blood, as the Targum; such who go from house to house, as pedlars do, with their wares or spices, as the wordF1אנשי רכיל "homines mercaturae, vel aromatis"; so Ben Melech observes. signifies; hence the Syriac version renders it "merchants"; and carry tales and lies of innocent persons, and stir up others against them to wrath and revenge, and shed their blood; or that go to the courts of judicature, and there accuse innocent persons, and bear false witness against them, to the taking away of their lives. The Septuagint and Arabic versions render it "thieves": who commonly are murderers: and in thee they eat upon the mountains; that is, there were such in Jerusalem who used to go to the mountains where idols were worshipped, and eat the things that were sacrificed to them; or partook of the feast made to the honour of them. So the Targum, 

"in thee they served idols on the mountains:' 

in the midst of thee they commit lewdness; a general word for all manner of uncleanness, as adultery, fornication, incest, &c. of which some particulars follow. 

Verse 10
In thee have they discovered their father's nakedness,.... Or, "he discovered"F2גלה "revelavit", Montanus; "discooperuit", Vatablus; "retegit", Junius & Tremellius, Polanus; "sub. filius", Piscator. , or "uncovered", it being in the singular number; though the Targum, Septuagint, Vulgate Latin, and all the Oriental versions, read in the plural; this, though committed, was done but by a few; it being a sin not so much as named among men, as for a man to lie with his father's wife, 1 Corinthians 5:1 as Reuben did, Genesis 35:22 and which is expressly forbidden; and is mentioned first as the capital sin of uncleanness, Leviticus 18:6, 

in thee have they humbled her that was set apart for pollution; ravished and deflowered such women who had their menstrues; to lie with such was prohibited by the law of God, Leviticus 18:19, so that here was a double sin committed; a rape of a woman, whether married or unmarried, at the time of her purgation or sickness; and such a copulation, which at another time would be lawful, ought to be abstained from at such a time, as prejudicial to themselves, and to their posterity, as well as contrary to the divine law. 

Verse 11
And one hath committed abomination with his neighbour's wife,.... The sin of adultery, which is an abominable sin; it is so to God, and it should be so to man: or, "a man hath committed"F3ואיש־עשה "et vir fecit"; Cocceius. ; some man of note, a great man; for this sin prevailed among the princes and nobles: or "everyone"; it being a general vice, which obtained among all ranks, high and low, rich and poor: 

and another hath lewdly defiled his daughter in law; his wife's daughter, or his son's wife, contrary to Leviticus 18:15, 

and another in thee hath humbled his sister, his father's daughter: his own sister, begotten of the same father, though it may be not born of the same mother; yet the relation is too near for marriage; and besides, it is a rape that is here intended; and the uncovering of the nakedness of a sister, whether by father or mother's side, whether born at home or abroad, is prohibited, Leviticus 18:9, and some have thought that all these acts of uncleanness were committed in honour of their idols, and when they worshipped them on the mountains, Ezekiel 22:9. 

Verse 12
In thee have they taken gifts to shed blood..... Innocent blood, as the Targum; judges upon the bench, whose office it is to take the part of the innocent, and clear him from unjust charges; and protect him from the violence of wicked and unreasonable men; that lay things to his charge, which, if true, would require blood; and yet men in such offices took bribes to bring in the innocent guilty, and pass sentence of death on him; which is a most shocking iniquity indeed: to take bribes in pecuniary matters is very wicked; but to do it in cases which affect life is most dreadfully cruel: or if it is to be understood of such persons who take bribes to bear false witness against a man, to the taking away of his life, it is a very heinous and detestable sin; for, as for a set of jurymen bribed to bring in a wrong verdict, which would be equally a most enormous crime; such a custom to try causes to be determined by a jury did not obtain among the Jews: 

thou hast taken usury and increase, and thou hast greedily gained of thy neighbours by extortion; not content with moderate usury, and increase, and even that were forbid the Jews among themselves; so greedy were they of gain at any rate, that they extorted it of their neighbours, in the most violent and oppressive manner. Kimchi, by her "friends or neighbours", understands the Assyrians and Egyptians; to whom she gave gifts, extorted by oppression from her own people, to get help of them: 

and hast forgotten me, saith the Lord; to seek for help from me; or they had forgotten his law, which forbids the above sins; they had forgotten the instructions, cautions, and directions he had given them. The Targum is, 

"and hast forsook my worship;' 

forgetfulness of God is the cause of all sin. 

Verse 13
Behold, therefore, I have smitten mine hand at thy dishonest gain which thou hast made,.... As one amazed at it; or as filled with indignation against it; or as grieved and distressed at it; so Jarchi and Kimchi: or else as rejoicing at the punishment going to be inflicted on them for it. So the Septuagint renders it, 

"I will bring my hand upon them;' 

and the Targum, 

"behold, I will bring my vengeance upon thee for the sins of mammon, &c. 

Jarchi and Kimchi observe from their Rabbins, that four and twenty sins are recited by Ezekiel; but the final sentence of punishment is for rapine or dishonest gain, which is the greatest evil of all, 1 Timothy 6:10, 

and at thy blood which hath been in the midst of thee; the innocent blood shed in the midst of her; not so much by thieves and cutthroats, as under a pretence of justice which was very abominable indeed; against which the Lord expresses just and strong resentment. 

Verse 14
Can thine heart endure,.... Or "stand"F4היעמד "num quid stabit cor tuum?" Paginus, Montanus; "consistet" Munster, Vatablus, Piscator; "perstabit", Junius and Tremellius, Polanus; "constabit", Coeccius, Starckius. : surely it must fall within thee; become like water, and melt as wax, be it ever so hard and adamantine: 

or can thine hands be strong in the days that I shall deal with thee? surely they must become weak, and drop, and not be able to hold a weapon for defence: and, if this would be the case, when God should deal with the Jews for their sins, by sending the Chaldean army to besiege their city, and take it; how will it be with sinners at the day of judgment, and to all eternity, when the awful sentence shall be pronounced, "go ye cursed"; when the wrath of God shall be poured out upon them; when they shall be cast into hell, where the worm dies not, and the fire is not quenched? this will be intolerable by the most stout hearted sinner; no heart will be strong enough to stand up under it, or hands to keep it off: 

I the Lord have spoken it, and will do it; he who is the mighty God, the eternal and unchangeable Jehovah; he has said it, that he will deal with impenitent sinners in a way of wrath, and he will be as good as his word; he will certainly accomplish it; it is in vain for men to flatter themselves to the contrary; or to put away the evil day far from them; it shall surely be. The Targum is, 

"I have decreed by my word, and I will establish it.' 

Verse 15
And I will scatter thee among the Heathen, and disperse thee in the countries,.... Not only cause them to be carried captive to some one place, as Babylon; but to be scattered and dispersed throughout the various provinces of it, and in other nations, as chaff is by the winds; signifying hereby the power by which it would be done; their weakness, who would not be able to hinder it; and the uncomfortable condition they would be in: 

and will consume thy filthiness out of thee; by destroying some filthy persons, and reforming others; by bringing them by means of those afflictions to a sense of their sins, and to forsake them; and so would be refined as silver from its dross in a furnace: it may have a particular reference to their idolatry, that filthy sin, which they were cured of, and purged from, by their captivity, and to which they returned no more. 

Verse 16
And thou shalt take thine inheritance in thyself in the sight of the Heathen,.... No longer be the inheritance of God, but their own; and not have God to be their portion and inheritance, but themselves; and a poor portion and inheritance that must be, being in captivity, poverty, and distress; enjoying neither their civil nor religious liberties, as heretofore; it would be now manifest to the Heathens that they were forsaken of God, and left to themselves. Some render it, "and thou shalt be profaned, or polluted in thyself"F5ונחלת בך "et prophana effecta in te", Junius & Tremellius, Polanus; "prophana efficeris", Piscator; "et polluta eris in te", Grotius; "et prophnata eris in te", Starckiss; "et prophanaberis in te", Cocceius. ; shalt be known to be so to thyself, as well as appear so to others. The Targum is, 

"I will be sanctified in thee before the people:' 

and thou shalt know that I am the Lord; able to do what I say; faithful to my word; omniscient, omnipresent, and omnipotent; and this thou shalt not only know, but own and acknowledge, when these calamities take place, and have their effect. 

Verse 17
And the word of the Lord came unto me,.... The word of prophecy from the Lord, as the Targum: 

saying; as follows: 

Verse 18
Son of man, the house of Israel is to me become dross,.... Vile, despicable, useless, and unprofitable; to which the wicked of the earth are compared, Psalm 119:119 and here the Lord's professing people, they differing nothing from them, being sadly degenerated; formerly they were as silver, and so they might be reckoned among themselves; but to God, who is omniscient, the searcher of the hearts and reins, who saw all their actions, and knew the spring of them, in his sight they were as dross: 

all they are brass, and tin, and iron, and lead, in the midst of the furnace: or "crucible"F6כור "catinus", Junius and Tremellius, Polanus, Grotius, Cocceius, Starckius. ; where they are put together, in order to be set in the furnace, and melted down. It is not usual to put so many different metals together for melting, but separately; but here it seems to intend a mixture of them all together; and so the Targum and Septuagint render it, 

"all they as brass, &c. are mixed;' 

several metals of the baser sort are here mentioned, by a gradation from the better to the worse; tin being not so good as brass, and iron of less value than either, and lead than any of them. Some think the different characters of the people are here described; impudent persons by "brass"; hypocrites by "tin"; cruel and savage ones by "iron"; and such as were sottish and stupid by "lead"; or, as others, covetous ones: 

they are even the dross of silver; once they were like silver, precious and valuable, while they retained the true religion, and the worship of God, and behaved agreeably to their character in the performance of all good works, and were in outward flourishing circumstances; but now degenerated from the pure worship of God, and sunk into idolatry and wickedness, and become poor and miserable. 

Verse 19
Therefore thus saith the Lord God, because ye are all become dross,.... King, princes, nobles, prophets, priests, as well as the common people; the apostasy was general, in city and country; scarcely any exceptions to be made: 

therefore will I gather you into the midst of Jerusalem; from the several parts of the country, thinking they should be safe there, when the design of God by this providence was the destruction of them in it. 

Verse 20
As they gather silver, and brass, and iron, and lead, and tin, into the midst of the furnace,.... As refiners of metal do; though not together, as here, but each metal apart. Silver is here mentioned, to denote that those who were truly good should suffer in this calamity, and be tried and purified by it: 

to blow the fire upon it, and to melt it; the metal being covered with fuel, this is kindled and blown upon, to cause the greater heat, in order to melt it down; expressive of the wrath of God, as follows: 

so will I gather you in mine anger and in my fury; from the several parts of the land unto the city of Jerusalem: this they thought was for their good and safety, but it was in wrath, and in order to ruin: 

and I will leave you there, and melt you; that is, I will leave you in the city of Jerusalem, to the sword, famine, and pestilence, to be destroyed by them; or with fire at the burning of the city: or, "I will rest"F7והנחתי "et requiescam", Mercerus; "et requiescere faciam", Paguinus, Montanus, Vatablus. ; as the refiner does; having put his metal into the furnace, and blown the fire, sits still till all is melted. 

Verse 21
Yea, I will gather you, and blow upon you in the fire of my wrath,.... Not only gather them in wrath, as before; but blow upon them in wrath, which is often compared to fire in Scripture; and besides, the city and temple of Jerusalem were to be burnt, and were burnt with material fire, in consequence of God's displeasure against his people: 

and ye shall be melted in the midst thereof; of the city of Jerusalem; be destroyed by one judgment or another in it; or perish in the conflagration of it. 

Verse 22
As silver is melted in the furnace, so shall ye be melted in the midst thereof,.... This is repeated for the greater confirmation of it; and the people might assure themselves that it would verily be, as was threatened: 

and ye shall know that I the Lord have poured out my fury upon you; feel it upon them; be sensible of it, and acknowledge it; and that it is the Lord's doings, and righteously done; these are they who are meant by the silver, who, though cast into the furnace, were not destroyed, only purified, and made the better and brighter for their afflictions. 

Verse 23
And the word of the Lord came unto me,.... The word of prophecy from the Lord, as the Targum: 

saying; as follows: 

Verse 24
Son of man, say unto her, thou land,.... Thou land of Israel, as the Targum: 

thou art not cleansed; from filthiness, by the fire of divine judgments; or reformed from sins, by the instructions, cautions, and exhortations of the prophets; none of these things had any effect upon her to make her wiser and better. So the Targum, 

"a land not cleansed it is, and good works are not done in it, to protect it in the day of cursing:' 

nor rained upon in the day of indignation; no cooling shower to quench the fire of divine wrath; nothing to avert or stop the judgments of God; no refreshment and comfort from the doctrines of the prophets, which fell like rain: it is a judgment upon a people to have no rain, either in a temporal or spiritual sense; see Zechariah 14:17. In the TalmudF8T. Bab. Zebachim, fol. 113. 1. , this text is brought to prove that the flood did not come upon the land of Israel. 

Verse 25
There is a conspiracy of her prophets in the midst thereof,.... Not of the prophets of the Lord, but of her prophets; such as were agreeable to her, the false prophets. The Targum renders it, 

"a company of scribes;' 

the interpreters of the law; these entered into a confederacy together against the true prophets, and agreed to prophesy the same things, to flatter the people with peace and prosperity, when sudden destruction was at hand: 

like a roaring lion ravening the prey; that roars when hungry, and while it is tearing the prey in pieces; so these false prophets thundered out their menaces against the true prophets, and those that adhered to them; clamouring against them as enemies to the state; and threatening them with accusations to it; and carrying on a judicial process against them: 

they have devoured souls; persecuted men to death, that would not give credit to their prophecies; and destroyed the souls of those that did, with their false doctrines and prophecies: 

they have taken the treasure and precious things; of those they destroyed; or of others, for prophesying smooth things to them; filthy lucre being the principal thing they had in view: 

they have made her many widows in the midst thereof; by persecuting their husbands to death for not believing their prophecies; or by persuading to hold out the siege, under a notion of deliverance; whereby the lives of many were lost by the sword, famine, and pestilence, to whose death they might be said to be accessary. 

Verse 26
Her priests have violated my law,.... Or, "forced it"F9חמסו תורתי "vim faciunt legimeae", Junius & Tremellius: Polanus; "vim fecerunt", Cocceius: Starckius. ; they gave a wrong explanation of it, made it speak what it should not; they wrested the sense and meaning of it, and did and taught things contrary to it; they broke it themselves, who should have instructed others in it, and exhorted them to have kept it, and encouraged them by their own example: 

and have profaned my holy things; sacrifices and oblations, which were only to be offered and eaten by holy persons; they made them common to others who should not have partook of them: 

they have put no difference between the holy and the profane; between holy persons and things, and profane persons and things; they made no difference in their practice between the one and the other; but promiscuously conversed with holy and profane persons, and used holy and profane things, without distinguishing one from the other: 

neither have they showed the difference between the unclean and the clean: they did not show to the people, as was the duty of their office, what was clean or unclean for sacrifice; what was clean and allowed to be eaten, and what was unclean and forbid to be eaten; nor who were clean and who were unclean persons for conversation; who were to be kept company with, and who not: 

and have hid their eyes from my sabbaths; were not careful to observe them themselves, and connived at them that broke them; they might have seen men carrying burdens, and doing other servile works on such days, but they turned their eyes another way, and would not look at them; and when they did see them were silent, and would not reprove them: 

and I am profaned among them; for the law of God being profaned, his institutions profaned, and his sabbaths profaned, he himself was profaned; inasmuch as he was not sanctified by them, through the just observation of those things. The Targum is, 

"my will is profaned among them.' 

Verse 27
Her princes in the midst thereof are like wolves ravening the prey,.... The king and his nobles, those of the first rank and quality, who ought to have protected the persons and property of the meaner sort; these were like "wolves" themselves, subtle, voracious, and cruel, preying upon harmless persons, as those creatures do upon the sheep and lambs: 

to shed blood; innocent blood, as the Targum: 

and to destroy souls; take away lives, under a pretence of treasonable practices, and all with a view to get dishonest gain; that their estates may be forfeited, their goods confiscated, and got into their hands. 

Verse 28
And her prophets have daubed them with untempered mortar,.... Palliated their sins, declared it to be right to shed the blood they did; and seize on the estates of men; but this, though it might for a while satisfy the consciences of these princes, and stop the clamours of the people against them; yet would not last long, but be like the building of a wall with bad stuff, which will not stand; and daubing it with mortar, which will soon wash off. So the Targum, 

"and the false prophets which are in the midst of her are like to those that build a wall, and daub it with mere clay, without straw;' 

See Gill on Ezekiel 13:10. 

Seeing vanity, and divining lies unto them; pretending visions from God, when what they see, or pretend to see, is nothing but vanity and emptiness, mere delusions; and prophesying good things, peace and prosperity, when they are all lies; giving out they have messages from God, and are ordered to foretell that happy times will be, when it is all falsehood: 

saying, thus saith the Lord God, when the Lord hath not spoken; herein mimicking the true prophets, who came in the name of the Lord, and usually prefaced their prophecies with a thus saith the Lord; and so did these false prophets, when the Lord said nothing to them, and gave them no commission to speak in his name, or say the things they did. 

Verse 29
The people of the land have used oppression,.... The common people, the more powerful among them, such as were in greatest authority in cities and towns, in neighbourhoods and families, the richest among them; these oppressed the poor, and those that were under them, the servants of them, and tenants to them, and who were not able to defend themselves against them: the Septuagint and Syriac versions understand this of the prophets using the people of the land ill: 

and exercised robbery; such who had not the power as others had, became thieves and robbers, went on the highway, and took men's money from them; broke up houses, and plundered them, and stole away their goods: 

and have vexed the poor and needy; by their oppressions, rapines, and robberies, when they should rather have relieved them: 

yea, they have oppressed the stranger wrongfully; or, "without right or judgment"F11בלא משפט "absque judicio", Pagninus, Montanus, Vatablus, "non in judicio", Cocceius. ; in a very unjust manner, contrary to the due course of law, against all equity and justice; which the Israelites were warned and ordered not to do, in many passages of Scripture; and for this reason, because they had been strangers in Egypt. 

Verse 30
And I sought for a man among them,.... among the princes, priests, prophets, and people of the land, who acted the part as above described; for otherwise, no doubt, there were good people in the land, as Jeremiah, Baruch, and others, but not among these: 

that should make up the hedge; that was broken down by the transgressions of the people, who exceeded all bounds of law and justice; one that would restrain them from sinning, and reform them, and set them a good example; one, as the Targum has it, 

"whose works were good;' 

a good man, that would endeavour by his influence to stop the breaking in of sin, and the consequences of it: 

and stand in the gap before me for the land, that I should not destroy it; in the gap that sin had made, at which the Lord was entering as a man of war to destroy the transgressors; one that should present himself to the Lord on the behalf of the people; seek mercy for them, as the Targum; interpose between God and them, and act the part of an intercessor; pray for them, as Moses did for the people of Israel, that he would not destroy them; see Psalm 106:23, 

but I found none; no reformer of them, no repairer of the breach, nor restorer of paths, to dwell in; no intercessor for them, as Abraham for Sodom, Moses for Israel; or any, like Aaron, that stood between the living and the dead to stay the plague. 

Verse 31
Therefore have I poured out mine indignation upon them,.... Like a mighty torrent, carrying all before it: 

I have consumed them with the fire of my wrath; by the sword, famine, pestilence, and captivity: 

their own way have I recompensed on their heads, saith the Lord; brought just punishment upon them, such as their ways and works deserved; 

"the vengeance of their way,' 

as the Targum. 

23 Chapter 23 

INTRODUCTION TO EZEKIEL 23 

In this chapter the idolatries of Israel and Judah are represented under the metaphor of two harlots, and their lewdness. These harlots are described by their descent; by the place and time in which they committed their whoredoms; by their names, and which are explained, Ezekiel 23:1, the idolatries of Israel, or the ten tribes, under the name of Aholah, which they committed with the Assyrians, and which they continued from the Egyptians, of whom they had learned them, are exposed, Ezekiel 23:5, and their punishment for them is declared, Ezekiel 23:9 then the idolatries of Judah, or the two tribes, under the name of Aholibah, are represented as greater than those of the ten tribes, Ezekiel 23:11, which they committed with the Assyrians, Ezekiel 23:12, with the Chaldeans and Babylonians, Ezekiel 23:13 in imitation of the Egyptians, reviving former idolatries learnt of them, Ezekiel 23:19, wherefore they are threatened, that the Chaldeans, Babylonians, and Assyrians, should come against them, and spoil them, and carry them captive, Ezekiel 23:22, and the prophet is bid to declare the abominable sin of them both, Ezekiel 23:36, and to signify that they should be judged after the manner of adulteresses, should be stoned, and dispatched with swords, their sons and their daughters, and their houses burnt with fire; by which means their adulteries or idolatries should be made to cease, Ezekiel 23:45 

Verse 1
The word of the Lord came unto me,.... The word of prophecy, as the Targum; another prophecy, one upon the same subject, as in Ezekiel 16:1, 

saying; as follows: 

Verse 2
Son of man, there were two women,.... Or two nations and kingdoms, the kingdom of Israel or the ten tribes, and the kingdom of Judah or the two tribes. So the Targum, 

"son of man, prophesy concerning two provinces, which are as two women:' 

the daughters of one mother; either Sarah the wife of Abraham, from whom they sprung; or because they were originally one kingdom and nation; so they were when they came out of Egypt, and during the times of the judges, and in the reigns of David and Solomon; but became two in the days of Rehoboam the son of Solomon, from whom ten tribes revolted, and set up a separate kingdom, with Jeroboam at the head of it. 

Verse 3
And they committed whoredoms in Egypt,.... When they were but one body, one nation; and while they sojourned as strangers in that land they learned and practised the idolatries of it, Joshua 24:14, and so the Targum, 

"and they erred in Egypt, after the worship of their idols they erred, and there they corrupted their works:' 

they committed whoredoms in their youth; as soon as they were come out of Egypt, and were formed into a political and ecclesiastical state, had the law of God given them, and promised obedience to him, and were espoused by him, which times are called the days of their youth and espousal, Jeremiah 2:2, and then were they guilty of whoredom, or spiritual adultery, which idolatry, in making and worshipping the golden calf, after the manner of Egypt; and in joining themselves to Baalpeor, the god of the Moabites, Exodus 32:1; 

there were their breasts pressed, there they bruised the teats of their virginity; that is, the Egyptians, who drew them into idolatry, and with whom they committed it; which is expressed by the actions of adulterous persons, suggesting that, before this, they were as chaste and pure virgins to God, adhered to his worship, and served him only, and were not defiled with the superstition and idolatry of the Heathens: or, "they madeF12עשו דדי "fecerant mammas", Starckius; "fecerent ut earam mammae agrerent", Gussetius; "sese commovendo scilicet, in contentione libidinis aestuantes, et pectoris anheli reciprocationem sequentes", ib. p. 652. "ibi subagitarunt ubera virginum", Coeccius. the teats or paps of their virginity"; that is, made them swell and increase, being impregnated by them, and their idolatry completed; or to move and heave being pressed. 

Verse 4
And the names of them were Aholah the elder,.... Or, "the greater"F13הגדולה "major", Junius and Tremellius, Polanus, Starckius. meaning the ten tribes of Israel, which were more in number than Judah, and greater in power and riches; their name, Aholah, signifies "her tent or tabernacle", which was entirely their own, and not the Lord's: their worship, and places of worship, were of their own appointing, namely, their calves at Dan and Bethel; God had nothing to do with them, there he did not dwell; his tabernacle was not there, that was at Salem, Psalm 76:1, 

and Aholibah her sister; which name signifies "my tent or tabernacle is in her": this is the name of Judah or the two tribes, in which stood the temple of the Lord, where he was worshipped, and where he dwelt: some think these were proper names of two Egyptian harlots; others think there is allusion to the wife of Esau, Genesis 36:2, 

and they were mine; or, "I had themF14ותהיינה לי "et habui eos", V. L. Heb.; "facte sunt mihi", Piscator; "sub uxores", Grotius. "; when they were together; they were originally espoused unto him; he avouched them to be his people, and they avouched him to be their God; he chose them for himself above all other people, and they professed themselves to be his, and promised to serve and worship him; and for a while did continue in his service and worship: and they bare sons and daughters; to the Lord, whom they brought up in the fear of God, and taught them to serve him: the phrase is expressive of their increase, and of their happiness and prosperity, while they adhered to the pure worship of God: 

thus were their names; this is the application of them: "Samaria is Aholah"; or Aholah signifies Samaria, which was the metropolis of Ephraim, and belonged to the ten tribes, and is put for the whole, Isaiah 7:9, "and Jerusalem Aholibah"; or Aholibah designs Jerusalem, the head city of Judah, and stands for the two tribes of Judah and Benjamin. 

Verse 5
And Aholah played the harlot when she was mine,.... His married wife, and so ought to have cleaved to him alone: or, under meF15תחתי "sub me", Pagninus, Montanus, Munster, Tigurine version. Piscator, Cocceius, Starckius. ; under his cover, power, and protection, and therefore it was their interest to serve him only: or, "instead of me"F16"Exteros excipiens loco meo", Junius & Tremellius, Polanus. ; or, as the Syriac version, "besides me": they worshipped other gods in the room of the true God, or other gods besides him. The Targum is, 

"and Aholah erred from my worship;' 

the ten tribes fell into idolatry, when they were God's professing people: 

and she doted on her lovers; whom she loved even to madness; she was mad with love, to the idols, temples, altars, and idolatrous worship of the Heathens; particularly doted "on the Assyrians her neighbours"; who were become so by the conquest of Syria; and these they treated as their neighbours, and sought to have them to be their allies and confederates; courted their help and assistance, and gave them much money for that purpose; as Menahem gave to Pul king of Assyria a thousand talents of silver, to confirm the kingdom in his hand, 2 Kings 15:19. 

Verse 6
Which were clothed with blue,.... A colour the Assyrians were fond of, and clothed their soldiers in, and was taking to the eye; and is mentioned, because that men, finely clothed find beautifully arrayed, are more engaging to women, who are fond of dress: 

captains and rulers; men of power and authority in military and civil affairs, either in the camp, or in the court; officers either in the army, or in the king's palace; and which was a recommendation of them: 

desirable young men; for their youth, strength, beauty, and honourable employments and offices: 

horsemen riding upon horses: of which there was a scarcity in Judea; wherefore such were the more desirable to them, as appearing more grand, and being more serviceable and helpful to them. 

Verse 7
Thus she committed her whoredoms with them,.... Entered into alliance with them, and joined them in their idolatrous worship: 

with all them that were the chosen men of Assyria; before described by their habit, office, and age: 

and with all on whom she doted; had an insatiable desire and lust after: 

with all their idols she defiled herself; worshipped all the idols the Assyrians did; and which were defiling, as they must needs be, since, as the word used signifies, they were dunghill gods. 

Verse 8
Neither left she her idols brought from Egypt,.... Though the Israelites took in the gods of the Assyrians into their worship, they did not relinquish the golden calves set up at Dan and Bethel, in imitation of the Egyptian deities; the idolatrous worship of which they learned in Egypt, and brought from thence: 

for in her youth they lay with her; the Egyptians enticed the Israelites to idolatry when among them, as soon as they began to be a people; See Gill on Ezekiel 23:3, 

and they bruised the breasts of her virginity; who before retained the pure worship of God, and was like a chaste virgin: 

and poured their whoredom upon her; expressive of the numerous acts of idolatry committed together by them. 

Verse 9
Wherefore I have delivered her into the hand of her lovers,.... To destruction; their persons, families, riches, and kingdom itself: 

into the hand of the Assyrians, on whom she doted; first into the hands of Pul, then Tiglathpileser, then Shalmaneser, all kings of Assyria, by whom they were spoiled or carried captive; by the two first in part, by the last wholly; see 2 Kings 15:19. 

Verse 10
These discovered her wickedness,.... That is, stripped them of all their substance: 

they took her sons and her daughters; and carried them captive: 

and slew her with the sword; put an end to the kingdom of Israel, or the ten tribes, and which was never recovered to this day: 

and she became famous among women; or among the provinces, as the Targum; she became famous, or rather infamous, among other nations; was talked of for her sins, her whoredoms and idolatries, and the vengeance of God upon her for them; she became a byword and a proverb among the kingdoms of the world for her wickedness and her destruction: 

for they had executed judgment upon her; that is, the Assyrians, who were the instruments in God's hand in doing justice to her, and inflicting his judgments on her, and for that she became famous. 

Verse 11
And when her sister Aholibah saw this,.... The two tribes of Judah and Benjamin, when, they saw the idolatries the ten tribes fell into, and the destruction which came upon them for the same; instead of receiving instruction, and taking caution by all this, 

she was more corrupt in her inordinate love than she; in courting the friendship, alliance, and help of their Heathen neighbours: 

and in her whoredoms more than her sister in her whoredoms; guilty of more idolatries than the ten tribes, as in the times of Manasseh; see Jeremiah 2:28. 

Verse 12
She doted upon the Assyrians her neighbours,.... As in the times of Ahaz, who sent to Tiglathpileser, king of Assyria, for help; and from whence he took the pattern of an altar, and had one built like it at Jerusalem, and offered upon it, 2 Kings 16:7, 

captains and rulers clothed most gorgeously; or "perfectly"F17מכלול "omni genera pulchrarum vestinto", Pagninus; "absoluto vestira", Montanus; "perfectione, sive universitate, sub. vestium", Vatablus; "perfectissime", Janius & Tremellius, Polanus; "perfecto ornatu", Piscator; "vestitos accurate", Cocceius. ; with all kind of precious garments, and of all manner of colours; not with blue only, but purple, scarlet, crimson, &c. 

horsemen riding upon horses, all of them desirable young men; See Gill on Ezekiel 23:6. 

Verse 13
Then I saw that she was defiled,.... With idols, and the worship of them, Ezekiel 23:7, 

that they took both one way; the same way of idolatry; worshipped the same idols, lived the same course of life, were guilty of the same sin, both Israel and Judah. 

Verse 14
And that she increased her whoredoms,.... Added to the number of her idols, increased her idols, and even was guilty of more than her sister: 

for when she saw men portrayed on the wall; of the temple, as idols were, Ezekiel 8:10 or upon the wall of a private house, where they were worshipped as household gods: 

the images of the Chaldeans portrayed with vermilion: the images of their heroes, who after death were deified; and these, being drawn upon the wall with vermilion, which, being mixed with ceruse, made a flesh colour, were worshipped; as Bel, Nebo, Merodach, which are names of their idols, Isaiah 46:1 or these were graven on the walls, or etched out upon them with minium or red lead; or rather were "painted"F18חקקים בששר "depictas sinopide", Pagninus; "pictas minio", Piscator. , as some render the word, with minium, vermilion, or cinnabar, which are the same; See Gill on Jeremiah 22:14, and it may be observed, that it was usual with the Heathens to paint the images and statues of their gods with these. Thus VirgilF19"Pan deus Arcadiae venit, quem vidimus ipsi Sanguineis ebuli baccis, minioque rubentern." Bucolic. Eclog. 10. represents Pan, the god of Arcadia, coloured red with minium or vermilion; and PausaniusF20Achaica, sive l. 7. p. 452. & Arcadica, sive l. 8. p. 520. speaks of the statue of Bacchus being besmeared with cinnabar: and PlinyF21Nat. Hist. l. 33. c. 7. says the face of the image of Jupiter used to be anointed with minium or vermilion on festival days; and observes, that the nobles of Ethiopia used to colour themselves all over with it; this being the colour of the images of their gods, which they reckoned more august, majestic, and sacred. Hence the Romans, in their triumphs, used to paint themselves with vermilion; particularly it is said of Augustus Caesar, that he did this to make himself the more conspicuous and respectable, after the example of the Assyrians and MedesF23Alex. ab Alex. Genial. Dier. l. 6. c. 6. p. 332. : and the triumphers chose to be rubbed all over with a red colour, that they might, according to IsidoreF24Originum, l. 18. c. 2. , resemble the divine fire. 

Verse 15
Girded with girdles upon their loins,.... As a token of dignity and authority; see Isaiah 11:5, which was the peculiar custom of the Babylonians, as Kimchi, from the Talmudists, observes: "exceeding in dyed attire upon their heads"; having turbans of various colours upon their heads, after the manner of the Persians: 

all of them princes to look to; bore the resemblance of kings, princes, and the great men of the earth, and whose images indeed they were; even of such who in their lifetime were famous for military exploits, or for some excellency or another, either real or pretended, and after death reckoned among the gods, and worshipped: 

after the manner of the Babylonians of Chaldea, the land of their nativity; either where these heroes were born whose images were portrayed; or where Abraham, the father of the Jewish nation, was born, and so called from thence the land of their nativity; putting them in mind of their original, and of the idolatries of their ancestors, which they were now returning to. 

Verse 16
And as soon as she saw them with her eyes, she doted upon them,.... As lustful women, on the sight of the pictures of men, fall in love with them, and are mad after them; such a vehement desire after the idols of the Chaldeans prevailed, upon seeing their images: 

and sent messengers unto them in Chaldea; to make alliances with the Chaldeans, and to have their idols, and worship them. 

Verse 17
And the Babylonians came to her in the bed of love,.... Entered into alliance with the Jews, and worshipped together in the same idols' temple. Jarchi thinks this refers to the messengers of the king of Babylon to Hezekiah; who were gladly received by him, and to whom he showed all the treasures of his house: 

and they defiled her with their whoredom; or with their idols, as the Targum; they drew them into their idolatrous practices; which were defiling them, and by which they were corrupted from the simplicity of the true worship of God: 

and she was polluted with them, and her mind was alienated from them: or "plucked", or "disjoined from them"F25ותקע נפשה מהם "avulsa est", Munster; "et luxata est anima ipsius ab eis", Junius & Tremellius, Polanus. ; the Chaldeans, broke league and covenant with them, hating them as much as before they doted upon them; this was done in the times of Jehoiakim and Zedekiah, who rebelled against the king of Babylon, 2 Kings 24:1 as it often is the case with lewd women, when they have satisfied their lust with their gallants, loath and despise them, and cast them off. 

Verse 18
So she discovered her whoredoms, and discovered her nakedness,.... The Jews did not cease from their idolatries when they broke with the Babylonians; but were rather more frequent and impudent in them, and courted the friendship and alliance of other Heathen nations, and their worship; even as a lewd woman, when she has cast off her former lovers, does not leave her lewdness, but seeks after others; and by her impudence in discovering her whoredoms, and her nakedness, and by all the signs of a prostitute, draws in others to commit lewdness with her: 

then my mind was alienated from her, like as my mind was alienated from her sister; as a virtuous husband is alienated from an adulterous wife, and cannot admit her to his bed and board, so the mind of the Lord was alienated from the Jews, because of their idolatries; nor could he favour them with his presence, and the blessings of his providence and goodness, as he had formerly done; even as his mind had been alienated, on the same account, from the ten tribes of Israel, and which he showed by suffering them to be carried captive. 

Verse 19
Yet she multiplied her whoredoms,.... Though the Lord frowned upon the Jews in the times of Jehoiakim and Zedekiah, yet still they went on, and increased their alliances and idolatries with the Heathen nations: 

in calling to remembrance the days of her youth, wherein she had played the harlot in the land of Egypt; they called to mind with pleasure the idolatries of their fathers in Egypt, and committed the same themselves; they sent ambassadors to Egypt, in the times of Zedekiah, for help and assistance, and to enter into alliance with them, when they renewed among them the idolatries of that nation; see Ezekiel 17:15. 

Verse 20
For she doted upon their paramours,.... Or "concubines"F26פלגשיהם "equecubinas eorum", Vatablus, so Junius & Tremellius, Polanus; "concubitores", Munster, Tigurine version; "cinaedos", Castalio; and, as Ben Melech observes, these were men, and not women. ; the neighbouring nations and allies of the Egyptians, whose friendship the Jews courted, and whose idols they served: the Septuagint and Arabic versions wrongly read the Chaldeans: 

whose flesh is as the flesh of asses, and whose issue is like the issue of horses; by "flesh" is meant the "membrum virile", which in asses is very large, and therefore dedicated to Priapus by the Heathens; and vast is the profusion of seed in coitus by horses, to which the flesh and issue of the Egyptian paramours are compared; who were very libidinous, and therefore desirable to insatiable women; all which serves to express the eagerness of the people of the Jews after idolatry. 

Verse 21
Thus thou calledst to remembrance the lewdness of thy youth,.... By committing the same; the same idolatries their fathers committed in Egypt they now committed, being in alliance with the same people: or, 

thou causest to be visited the lewdness of thy youthF1ותפקדי את זמת נעוריך "et visitasti scelus adolescestiae, vel pueritiae tuae", Piscator, Starckius; i.e. "visitari fecisti a Deo", a Lapide. ; by the Lord, who remembered their sins, and punished them for them: 

in bruising thy teats by the Egyptians for the paps of thy youth: committing spiritual fornication, that is, idolatry with them; signified by pressing and bruising the breasts and paps of virgins, by corporeal fornication with them. 

Verse 22
Therefore, O Aholibah, thus saith the Lord God,.... Or, ye two tribes of Benjamin and Judah, hear what the Lord says unto you: 

behold, I will raise up thy lovers against thee; the Chaldeans, whom they had formerly loved, and in whose alliance they were, and whose idols they worshipped: 

from whom thy mind is alienated; having broke covenant with them, and cast off their yoke, and rebelled against them: 

and I will bring them against thee on every side; to besiege and encompass Jerusalem on every side with their army, as they did, so that there was no escaping. 

Verse 23
The Babylonians, and all the Chaldeans,.... Both the inhabitants of the city of Babylon, called in the Hebrew text the children of Babylon, and all the inhabitants of the several parts of the country of Chaldean, of which Babylon was the metropolis: 

Pekod, and Shoa, and Koa; the Vulgate Latin version, and so Jerom, take these words to be appellatives, and render them noblemen, tyrants, and princes; as some mentioned by Jarchi do, governors, princes, and rulers; and KimchiF2So R. Sol. Urbin. Ohel Moed, fol. 51. 1. thinks they are the titles of the Babylonian princes spoken of in Jeremiah, as Nebuzaradan. Nebushasban, Rabsaris, Rabmag, &c. Jeremiah 39:3, but with others they are the proper names of persons or places: and so the Targum calls them, Pekodaites, Shoaites, and Koaites; that is, the inhabitants of places so called; and certain it is that Pekod was a province of Babylon, Jeremiah 50:21, which, according to Junius, lay between the two rivers Tigris and Lycus, and in which was the famous city of Nineveh; and, according to him, Shoa, or the Shoaites, lay between the rivers Lycus and Gorgus, among where were the Adiabeni, and the town called Siai by Ptolemy; and the Koaites were situated in the inward part of Assyria, by Arbelitis, where formerly was the fortified town of Koah, by historians called Gauga; and by Strabo Gaugamela. Grotius thinks that Pekod are the Bactriani; and that Shoa is Siai in Armenia with Ptolemy; and that Koa is Choana of Media, with the same Ptolemy; but, be they who they will, they were such people as were to come with the Chaldean army against the Jews: 

and all the Assyrians with them: which were now one people with the Chaldeans and Babylonians, by whom formerly the ten tribes were carried captive: 

all of them desirable young men, captains and rulers, great lords and renowned, all of them riding upon horses; persons of high rank and dignity, in chief offices at court or in the camp, all in the bloom and strength of youth; men of name and renown for their honour and valour; and all well mounted, a famous cavalry of them; and who before were lovely on these accounts, when they were their gallants and lovers, their confederates and allies, but now formidable and terrible being their enemies; see Ezekiel 23:5. 

Verse 24
And they shall come against thee with chariots, wagons, and wheels,.... With "chariots", in which were their princes and great men, their chief commanders, generals, and captains, and in which they fought, as was usual in those times; and with "wagons", to carry their provisions and warlike stores; and with "wheels", that is, either with chariots and wagons that ran upon wheels, or with wheels for them in case they should break down; the first of these words here, according to some Jewish interpreters, as Donesh in Jarchi, signifies warlike instruments in general; and the second word is used for chariots: and so the whole is paraphrased by the Targum, 

"and they shall come against thee with instruments of war, with chariots and wheels;' 

all which denotes how well prepared they should be, and with what swiftness they would come: 

and with an assembly of people, which shall set against thee buckler, and shield, and helmet, round about; a multitude of people, a vast army gathered out of all the provinces of Babylon, having bucklers and shields about their bodies, and helmets on their heads to protect and defend them; and these should surround the city of Jerusalem. So the Targum, 

"an army of people, armed with shields and helmets, shall set themselves against thee round about:' 

and I will set judgment before them, and they shall judge thee according to their judgments; that is, I will deliver you into their hands, and they shall judge and condemn you; not according to my laws and yours, but according to their own laws, according to the customs and usages among them, according to the law of nations; they shall deal with you as rebels and covenant breakers, such Zedekiah was; he broke covenant with the king of Babylon, and rebelled against him: and this was fulfilled when he fell into his hands, and when he slew his children before his face, and then put out his eyes. 

Verse 25
And I will set my jealousy against thee, and they shall deal furiously with thee,.... As a jealous husband, enraged against his adulterous wife, falls upon her in his fury, and uses her with great severity; so the Jews having committed spiritual fornication, that is, idolatry, and departed from the Lord, he threatens to stir up the fury of his jealousy, and punish them severely by the Chaldeans, as follows: 

they shall take away thy nose and thine ears, and thy remnant shall fall by the sword; as gallants use their harlots when they leave them, or jealous husbands their adulterous wives, disfiguring them, that they may be marked and known what they are, and be despised by others; and as has been the custom in some countries, particularly with the Egyptians, to cut off the noses of adulterous persons; here it is to be understood figuratively: by the "nose", according to Jarchi, Kimchi, and Ben Melech, is meant the king, who is higher than his people, as the nose is the highest part in a man's face; and by the "ears" the priest, who caused a noise to be heard when he entered into the temple with his bells; or rather because it was the priest's office to attend to the word of God, and teach it the people; in general, these denote everything that was excellent among the Jews, their city, temple, king, kingdom, princes, priests, and prophets, which should be demolished and removed; and by the remnant is meant the common people, that should come into the hands of the Chaldeans, and fall by their sword. So the Targum paraphrases it, 

"thy princes and thy nobles shall go into captivity, and thy people shall be killed with the sword:' 

they shall take thy sons and thy daughters, and thy residue shall be devoured by the fire; take and carry their sons and daughters captive, and burn with fire the city left by them. Thus the Targum, 

"they shall carry thy sons and daughters captive, and the beauty of thy land shall be burnt with fire;' 

that is, the city of Jerusalem, the temple, the king's palaces, the houses of the great men, and others in it, which were all burnt with fire when taken by the Chaldeans, Jeremiah 52:13. 

Verse 26
They shall also strip thee out of thy clothes,.... As such who are taken captives are usually served: 

and take away, thy fair jewels; their ornaments of every kind: or "the vessels of thy glory"F3כלי תפארתך "vasa gloria tuae", V. L. Pagninus, Montanus; "instrumenta ornatus tui", Junius & Tremellius, Polanus, Piscator; "vasa ornatus tui", Starckius. ; Kimchi observes this may be meant either of the garments of the priests, and the vessels of the sanctuary; or of whole spoil of the city in general, whether in the temple, or in other houses. 

Verse 27
Thus will I make thy lewdness to cease from thee,.... That is, their idolatry; for, after this captivity, the Jews never were guilty of idolatry any more: 

and thy whoredom brought from the land of Egypt; the idolatry which they learned there, and brought from thence; so the Targum, 

"the worship of thine idols, which was with thee when thou wast in the land of Egypt:' 

so that thou shall not lift up thine eyes unto them; to the idols of Egypt, to pray unto them, and worship them: 

nor remember Egypt any more; with any delight and pleasure, and so as to desire an alliance with them, and help from them, or to join with them in their idolatries: so the Targum, 

"and the idols of the Egyptians thou shalt remember no more.' 

Verse 28
For thus saith the Lord God, I will deliver thee into the hand of them whom thou hatest,.... The Chaldeans and Babylonians, before loved by her, and doted upon, but now hated and rebelled against; and to fall into such hands must be a sore judgment; and this the Lord threatens to bring upon the Jews for their sins; and he having said it, it might be depended upon it would be performed; and, for the greater certainty of it, it is repeated in different words: 

into the hand of them from whom thy mind is alienated; See Gill on Ezekiel 23:17. 

Verse 29
And they shall deal with thee hatefully,.... The Chaldeans should hate the Jews as much as before they loved them, when they came into the bed of love to them, Ezekiel 23:17 and as much as the Jews hated them; which they showed by their severe and rigorous usage of them, putting some to the sword, carrying the rest captive, and employing them in hard service and labour; and, which is still worse, and an aggravation of all this: 

and shall take away all thy labour; whatever they got by labour, that they should not enjoy, but should be taken away from them: 

and shall leave thee naked and bare: stripped of all the necessaries and conveniences of life: 

and the nakedness of thy whoredoms shall be discovered, both thy lewdness and thy whoredoms; it shall then be manifest to all that thou hast been guilty of idolatry, and hast departed from the Lord thy God, which has caused him to bring these judgments upon thee for thy sins. The Targum paraphrases the latter part of the clause thus, 

"the sins of thy wicked counsels, and thy pride.' 

It seems to be a heap of words, to express the grossness of their idolatries, which now should be exposed. 

Verse 30
And I will do these things unto thee,.... What the Chaldeans did God is said to do, because he suffered them to do these things, as a punishment for their sins; yea, it was according to his will, and by his orders. The Septuagint and Vulgate Latin versions render it, "they have done these things unto thee"; that is, the Chaldeans. The Targum is, 

"thy sins are the cause of these things unto thee;' 

that is, their idolatry and other iniquities. Hence the Syriac version is very particular, 

"for thy whoredoms these things shall be done unto thee;' 

and the Arabic version, 

"thy whoredom hath done (or is the cause of) these things unto thee,' 

as follows: 

because thou hast gone a whoring after the Heathen, and because thou art polluted with their idols; imitated them in their idolatries; worshipped the same dunghill gods as they did, as the word signifies; with which it was no wonder they should be polluted, and become abominable unto God. 

Verse 31
Thou hast walked in the way of thy sister,.... Samaria, or the ten tribes of Israel; followed them in their idolatrous practices, were guilty of the same: 

therefore will I give her cup into thine hand; the cup of her vengeance, as the Targum; inflict the same punishment on the two tribes as on the ten, and suffer them to be carried captive as they had been. 

Verse 32
Thus saith the Lord God, thou shall drink of thy sister's cup deep and large,.... That is, partake of the same punishment, which was very great, signified by a deep and large cup, which holds much: 

thou shall be laughed to scorn, and had in derision; by the nations round about, who, instead of pitying them under their troubles, will rejoice at them; just as drunken men are laughed at, when intoxicated and reeling about: 

it containeth much; the cup of wrath and vengeance; as much as will last severity years drinking. The Targum connects this with the preceding clause, 

"and thou shalt be for derision and for laughter, because of the greatness of the tribulation that shall come upon thee.' 

Verse 33
Thou shalt be filled with drunkenness and sorrow,.... Sorrow is the effect of drunkenness; these two generally go together; when a man is filled with the one, he is with the other; this expresses the greatness of the sorrow and distress of the Jews in captivity: 

with the cup of astonishment and desolation; their punishment would be so great, and their condition be so desolate, that it should astonish them, and bereave them of their senses; and they should be like mad men, as their actions in the following verse show: 

with the cup of thy sister Samaria; the same punishment as inflicted on the ten tribes. 

Verse 34
Thou shalt even drink it, and suck it out,.... The very dregs of it, that which lies at the bottom, which is the most nauseous and the most pernicious; not through love to it, but through force, shall be obliged to it; see Psalm 75:8, 

and thou shall break the sherds thereof; and suck them, so that not a drop of the liquor shall be lost; even what has penetrated into the earthen vessel, which this cup is supposed to be; and therefore it shall be broken to pieces, and these pieces sucked, that all may be got out; suggesting that there will be no abatement of the punishment, it shall be endured to the utmost: or it may be an allusion to drunkards, who, having drunk up their liquor, and become drunk, break their glasses, pots, and cups, and to which the next clause agrees: 

and pluck off thine own breasts; as men in their drunken fits, being like mad men, tear their own flesh; and so the Targum paraphrases it, 

"thou shall tear thy flesh;' 

so the Jews, under punishment for sin, and pressed with the guilt of it, through indignation at themselves should tear their flesh, and particularly pluck off their breasts: the allusion is to fornication, to which idolatry is compared, in which those parts are particularly affected; see Ezekiel 23:21, the Syriac version renders this and the former clause thus, "thou shall shave thine hair and cut off thy breasts"; Kimchi thinks by the "breasts" are meant the oral and written laws, which ceased in the time of the captivity; but without any foundation: 

for I have spoken it, saith the Lord; and therefore it shall be done. 

Verse 35
Therefore thus saith the Lord God, because thou hast forgotten me,.... His word, worship, and ordinances, and did not attend unto them, but worshipped strange gods: so the Targum, 

"because thou hast left my worship:' 

and cast me behind thy back; or, as the same paraphrase, 

"hast cast the fear of me from before thine eyes;' 

or out of thy sight, his laws and statutes; see Nehemiah 9:26, as men cast behind their backs that which they have no value for and loath, and which they do not care to see, and choose to forget: 

therefore bear thou also thy lewdness and thy whoredoms; that is, the guilt of their sins, the punishment of their idolatries, and shame and confusion for them. 

Verse 36
The Lord said moreover unto me, son of man, wilt thou judge Aholah and Aholibah?.... Plead the cause of Israel and Judah? say any thing in their defence, and in excuse of them? or intercede and pray for them, that threatened judgments may not come upon them? no, do nothing of this kind; if thou wilt do anything, do as follows: 

yea, declare unto them their abominations; their abominable sins, their murders, adulteries, and idolatries; set them in a true light before them, in all their aggravated circumstances; that, if it can be, they may be brought to a true sight and sense of them, to repent of them, be ashamed of them, loath them, confess them, and forsake them. 

Verse 37
That they have committed adultery,.... Either literally, adultery with their neighbours' wives, which was a prevailing sin with this people; or figuratively, spiritual adultery, that is, idolatry: 

and blood is in their hands; the Targum is, 

"they have shed the blood of innocents with their hands;' 

the blood of prophets and righteous men, sent unto them; and the blood of their infants in sacrificing to idols, as after mentioned: 

and with their idols have they committed adultery; by worshipping them, which is spiritual adultery; and this being so explicitly mentioned, it seems to be distinguished from corporeal adultery in the first clause, which may be only there designed; and so Kimchi thinks: 

and have also caused their sons, whom they bare unto me, to pass for them through the fire, to devour them; their children, who were the Lord's by national adoption, and who ought to have been trained up in the worship and service of God, were, in a most barbarous and unnatural manner, caused to pass through the fire, for or to the idols Molech and Baal; and that not merely by way of lustration and dedication, which was sometimes done by passing between two fires, but so as to be devoured and destroyed by the fire. 

Verse 38
Moreover this they have done unto me,..... The following piece of wickedness, which was very provoking to the Lord: 

they have defiled my sanctuary in the same day; as they caused their children to pass through the tire to their idols, by entering into the sanctuary when they had so done, and were thus defiled, and by offering sacrifices to their idols in it; or under pretence of serving the Lord, when they had just been guilty of murder and idolatry: 

and have profaned my sabbaths; not only by doing their own worldly and civil business, but by slaying their infants on those days, and sacrificing them to idols. 

Verse 39
For when they had slain their children to their idols,.... This explains more clearly what is before said, that by causing their children to pass through the fire was a slaying them; and that their passing through it "for them" was for their idols, and unto them; see Ezekiel 23:37, and how when they had been guilty of such shocking wickedness, 

then they came the same day into my sanctuary to profane it; not that they came into the temple on purpose to profane it; but coming into it, being themselves defiled with the murder of their infants, and offering sacrifices to idols, or performing a hypocritical service to the Lord, this was in the event a profanation of the sanctuary: 

and, lo, thus they have done in the midst of mine house; set up idols there, and worshipped them; as they did in the temple itself, in the times of Ahaz and Manasseh; see Jeremiah 7:30. 

Verse 40
And furthermore, that ye have sent for men to come from far,.... From Egypt, Assyria, and Chaldea, to treat with them, and enter into alliances and confederacies with them, and to join them in their idolatrous practices; these Heathen nations did not send to the Jews, but the Jews to them; they did not court their friendship and alliance, but the Jews courted theirs: 

unto whom a messenger was sent; to court their favour, and solicit a confederacy, and to desire that ambassadors might be sent to reside among them: 

and, lo, they came; these Heathen courts listened to the proposal, and accordingly sent their plenipotentiaries and ambassadors to them, who came in their masters' name, and with their credentials; and for the reception of whom great preparations were made, as follows: 

for whom thou didst wash thyself, paintedst thy eyes, and deckedst thyself with ornaments; just as harlots do to make themselves agreeable to their lovers; who use washes and paint, as Jezebel did, and dress themselves in their best clothes, and adorn themselves in the best manner they can. Harlots had their particular attire, by which they were known, Proverbs 7:10 and they not only used bagnios or baths, but washes for their face, to make them look beautiful; and particularly painted their eyes, to make them look larger; for large eyes in women, in some nations, were reckoned very handsome, particularly among the Greeks: hence Juno, in HomerF4Iliad. 1. l. 550. , is called βοωπις the ox eyed, as some translate it; or rather the large eyed Juno: and the Grecian women, in order to make their eyes large, made use of a powder mixed with their washes, which shrunk their eyebrows, and caused their eyes to stand out, and look fuller and larger; and such was the paint which Pliny,F5Nat. Hist. l. 33. c. 6. calls stibium, and says, it was by some named "platyophthalmon", because in the beautiful eyebrows of women it dilated the eyes; and it seems that painting with something of this nature was used by the Jewish women, in imitation of the Heathens, for the same purpose, especially by harlots; hence the phrase of rending the face, or rather the eyes, with paint, Jeremiah 4:30, so the Moorish women now, as Dr. ShawF6Travels, p. 229. Ed. 2. relates, to add a gracefulness to their complexions, tinge their eye lids with "alkahol", the powder of lead ore; and this is performed by first dipping into this powder a small wooden bodkin, of the thickness of a quill, and then drawing it afterwards through the eyelids, over the ball of the eye; and which is properly a rending the eyes indeed, as the prophet calls it, with powder of "pouk", or lead ore: so, for the gratifying these idolatrous ambassadors, idols were set up, altars built, and sacrifices prepared; and, in order to their public entry, and to show how acceptable they were, palaces were fitted up for them; and the streets through which they passed decorated, and all public marks of esteem and affection given them; to this the Targum seems to have respect, paraphrasing the words thus, 

"and, lo, they came to the place thou hadst prepared; thou hast adorned the streets, and appointed palaces.' 

Verse 41
And satest upon a stately bed,.... Or honourableF7כבודה "honorato", Junius and Tremellius, Polanus, Coeccius, Starckius. , a bed of state: either a throne, a royal seat under a canopy, on which the king of Judah sat to receive foreign ambassadors; or a stately bed at a feast, made for the entertainment of them; it being usual in the eastern nations to sit on beds at eating, to which the next clause agrees. The allusion is to a harlot sitting on a bed decked out by her to allure men to lie with her; see Proverbs 7:16, 

and a table prepared before it; before the bed, furnished with the richest provisions to treat the ambassadors with; or this may design an altar built for them to offer on it sacrifices to their idols, according to the customs of their countries: 

whereupon thou hast set mine incense and mine oil; which were the gifts of God to this people, and which they should have used in his service; but with these they treated the ministers of Heathen princes; scenting the room where they were entertained with incense, and anointing their heads and feet with oil, for their pleasure and refreshment; or they offered these on the altars of the idols to them. 

Verse 42
And a voice of a multitude being at ease was with her,.... With Aholibah, with the two tribes of Judah and Benjamin: or, "in her", in Jerusalem; or "in it", or "about it"F8בה "in ea", Pagninus, Montanus, Vatablus, Junius & Tremellius, Polanus; "in illa", Cocceius, Starckius, "in illo", Piscator; "circa eam", a Lapide. ; the bed, or table, or both: these were either the people of the many nations that came in great numbers with the ambassadors, as their retinue, and for the greater splendour of them; and who came, not to make war, but in a peaceable way, being invited to come; or these were a confluence of the Jewish people, who came from all parts to see the public entry of these ambassadors; who were quite easy with it, since they came as the ambassadors of their allies and friends, in whose alliance they thought themselves safe and happy; and therefore welcomed them with their loud huzzas: 

and with the men of the common sort were brought Sabeans from the wilderness; or, "and with men because of a multitude of men"F9ואל אנשים מרב אדם "et cum viris ut multiplicarent homines" Pagninus; "ut adessent multi homines", Munster; "prae multitudine hominum", Tigurine version, Cocceius, Starckius; "propter multiplicare homines", Vatablus. ; that is, with those men that came from several parts on this occasion, for the sake of a greater number, and of making a greater appearance, the Sabeans that dwelt in the desert of Arabia were fetched from thence; or their neighbours round about Moab and Ammon, that dwelt in the wilderness, were sent for, and brought to make the solemnity the greater; so Jarchi; and to this sense the Targum renders it, 

"because of the multitude of men that came round about on every side from the wilderness,' 

Some render it, "drunkards from the wilderness"F11סובאים ממדבר "ebrosi ex deserto", Junius & Tremellius, Piscator, Polanus; so R. Sol. Urbin. Ohel Moed, fol. 99. 1. ; a parcel of drunken fellows that lived in the wilderness, rustic, brutish, people; these were brought as fit persons to drink healths, and roar on this occasion: 

which put bracelets upon their hands, and beautiful crowns upon their heads; that is, the Jews put these ornaments upon the hands and heads of these men of the common sort, and the Sabeans with them, and these poor country drunken fellows too, that they might make the better appearance when they met and huzzaed the ambassadors at their entry; or which Sabeans and other foreigners put these ornaments on Aholah and Aholibah, and enticed them to the worship of their idols, and taught them idolatry. 

Verse 43
Then said I unto her that was old in adulteries,.... That had been an old adulterer or idolater; meaning either Aholah the ten tribes, who from Jeroboam's time had been guilty of idolatry; or Aholibah the two tribes, who had remained longer in their own country, and had been long given to idolatry; or both of them, as some think, the whole body of the people of Israel, who had been addicted to idolatry ever since they came out of Egypt, and so was like an old harlot indeed: now the Lord said "unto her", or "concerning her"F12לבלה "de inveterata illa", Vatablus. ; in his own mind, after the manner of men. So the Targum, 

"I said concerning the congregation of Israel, whose people are old in sins:' 

will they now commit whoredoms with her, and she with them? will they commit adultery with such an old harlot? are they not weary of her? and will they not rather loath and despise her? as it is common when such prostitutes grow old; and what pleasure can she take, thus advanced in years, in such impurities? suggesting that alliances and confederacies between the Jews and the nations of the world could not be agreeable on either side, especially to the former; but so it was, and so were their idolatries likewise. The Targum is, 

"now she will leave her idols, and return to thy worship; but she returned not.' 

Verse 44
Yet they went in unto her,.... Made a league with one another, and joined in idolatrous worship: 

as they go in unto a woman that playeth the harlot; with the same heat of lust, with the same greediness and eager desire as young men do when they go into a brothel house where a beautiful harlot lives: 

so went they in unto Aholah and unto Aholibah; the lewd women, the ten tribes of Israel, and the two tribes of Judah and Benjamin, which apostatized from God, and committed idolatry; with these the Sabeans before mentioned, and other nations, joined in idolatrous worship. 

Verse 45
And the righteous men,.... Some understand this of the prophets, who were really righteous men; and foretold the righteous judgments of God that should come upon the idolatrous Jews, which was a judging them: others, of righteous men in general, who will one and all agree that persons guilty of such crimes ought to suffer the punishment adequate to them, and usually inflicted on such; but rather the Babylonians are here meant; who, though not righteous in themselves, or truly so, yet were so in comparison of the wicked Jews, who had a divine revelation, and knew better than to commit such idolatries; whereas these were Gentiles that knew not God, nor his will. So the Targum, 

"and righteous men in respect (or comparison) of them;' 

that is, of Israel and Judah; and they may be also called so, because they were the executioners of justice, the instruments of inflicting God's righteous judgments on the Jews; and, among other things, for their perfidy and treachery to them; so that they would appear just in the eyes of other nations for treating them as they did: 

they shall judge them after the manner of adulteresses, and after the manner of women that shed blood; that is, according to the law concerning such persons; and shall condemn them to suffer the punishment denounced on such, and shall execute it on them: 

because they are adulteresses, the blood is in their hands; are guilty, not only of corporeal uncleanness, but of spiritual adultery; that is, idolatry; and of the murder of their prophets and righteous men, and even of their own children sacrificed to idols; than which nothing can be more unnatural and barbarous for women to do. 

Verse 46
For thus saith the Lord God, I will bring up a company upon them,.... Or, "do thou bring up a company upon them"F13אעלה עליהם קהל αναγαγε επ' αυτας οχλον, Sept.; "adduc super eas coetum", V. L. "ascendere tac contra eas, vel eaos, coetum", Cocceius, Starckius. , or "against them". The Targum represents it as spoken to the prophet, thus, 

"prophesy that armies shall come up against them.' 

Kimchi interprets it as we do, "I will bring up", &c. and so othersF14"Facium ascendere", Pagninus; "adducam", Munster, Tigurine version; "quum adduxero", Piscator. . By this "company" is to be understood the Chaldean army, whom God in his providence, and in righteous judgment, would bring up against the Jews; styled a "convocation"F15קהל "congretio", Junius & Tremellius, Piscator; "consessus judicum", Grotius, Starckius. , assembly or congregation, in allusion to the sanhedrim, or court of judicature, that took cognizance of such crimes, and judged and condemned for them: 

and will give them to be removed and spoiled; or, "for a removing", and a "spoil"F16לזעוה ולבז "commotioni et directioni", Junius & Tremellius, Polanus, Piscator; "in commotionen et in praedam", Starckius. ; that is, he would give the Jews into the hands of the Chaldean army; their persons to be carried captive into other lands, and their substance to be spoiled and plundered. 

Verse 47
And the company shall stone them with stones,.... Which was the punishment of adulterers and idolaters, Deuteronomy 13:10, this seems to refer to the Chaldean army casting out stones from their slings and engines into the city of Jerusalem, when they besieged it, by which they killed some, and beat down the houses, which fell upon others, and destroyed them. So the Targum, 

"and the army shall stone them with the stones of a sling:' 

and dispatch them with their swords; cut them in pieces with them, such as sallied out of the city upon them, or they found without, or by any means fell into their hands: 

they shall slay their sons and their daughters; when they broke into the city, and took it; or when they found them making their escape, and hiding themselves in secret places: 

and burn up their houses with fire; as they did; the temple, the king's palace, the houses of noblemen, and all the houses in Jerusalem; see Jeremiah 52:13. 

Verse 48
Thus will I cause to cease lewdness out of the land,.... There being no opportunity for it, nor any to commit it; what were not destroyed by famine, sword, and pestilence, during the siege, were carried captive; and, when they returned, were never more given to idolatry; see Ezekiel 23:27, 

that all women may be taught not to do after your lewdness; that is, that all provinces, as the Targum, all kingdoms; states, churches, and people, hearing and reading the judgments of God on this people for their idolatry, may learn to shun it; it is even an instruction to us, at this distance, not to commit idolatry, as they did, 1 Corinthians 10:7. The church of Rome ought to observe this. 

Verse 49
And they shall recompense your lewdness upon you,.... Or, "give your lewdness"F17ונתנו זמתכנה "et dabunt scelus vestrum", V. L. Montanus, Cocceius, Starckius. ; the punishment of it; the just recompence of reward for their idolatry: 

and ye shall bear the sins of your idols; the shame, and guilt, and punishment of their sins committed in worshipping idols: 

and ye shall know that I am the Lord God; the only Lord God who is to be worshipped, and not idols; jealous of my honour and glory, and true to my word; who can and will accomplish all I have said; this the Jews knew and acknowledged when in captivity, and returned from it, as they will more fully when they shall be converted in the latter day. 

24 Chapter 24 

INTRODUCTION TO EZEKIEL 24 

Is this chapter the destruction of the city and temple of Jerusalem is prophesied of; the former under the parable of a boiling pot; the latter is represented by the sudden death of Ezekiel's wife. The time of this prophecy was that very day the king of Babylon began the siege of Jerusalem, Ezekiel 24:1, the parable of the boiling pot, Ezekiel 24:3, the explanation and application of it to the city of Jerusalem, Ezekiel 24:6, the prophet is told of the death of his wife, and bid not to mourn on that account, which accordingly came to pass, Ezekiel 24:15, upon the people's inquiring what these things meant, he informs them that hereby was signified the profanation of the temple; and that their distress should be so great, that they should not use any set forms of mourning, but pine away and die, Ezekiel 24:19, and the chapter is closed with assuring the prophet, that the day these things should come to pass, a messenger should be sent him, to whom he should open his mouth, and be no more dumb, Ezekiel 24:25. 

Verse 1
Again, in the ninth year,.... Of Jehoiachin's captivity, from which the dates of Ezekiel are, and of Zedekiah's reign, which commenced together: 

in the tenth month, in the tenth day of the month; the month Tebet, which answers to part of our December, and part of January; so that it was at the latter end of December when this prophecy was given out; at which time Jerusalem was besieged by the king of Babylon, even in the winter season: 

the word of the Lord came unto me, saying; as follows: 

Verse 2
Son of man, write thee the name of the day,.... That is, what day of the week it was, as well as what day of the month; as whether the first, or second, or third, &c.: for the Jews had no other names for their days, as we have: 

even of this same day; according to Bishop UsherF18Annales Vet. Test. A. M. 3414. , it was the 30th of January, and the fifth day of the week (Thursday); A.M. 3414, or 590 before Christ. Mr. WhistonF19Chronological Tables, cent. 10. places it at 3413 A.M. or 591 before Christ. The prophet is bid to observe it punctually, and write it exactly, that there might be no mistake; to set it down in his pocket book; or it may be in some public register, that it might not only be remembered by him, but known by the people; that so when they should hear the fact afterwards related, and exactly agreeing with this prediction, they would acknowledge him to be a true prophet; since this would be a confirmation of the word of the Lord coming to him: 

the king of Babylon set himself against Jerusalem this same day; or "drew nigh"F20סמך "appropinquavit", Pagninus, Vatablus; so R. Sol. Urbin. Ohel Moed, fol. 84. 2. "adjunxit se", Montanus. ; brought up his army to it, and laid siege against it, and prepared everything to carry it on; which he very probably did in person, though he afterwards retired, and left the command of his army with his generals; and this was exactly the day before mentioned; see 2 Kings 25:1. The Prophet Ezekiel was now in Chaldea, many miles from Judea, and yet had this account the very selfsame day, even from the Lord himself, who is omniscient and omnipresent. 

Verse 3
And utter a parable to the rebellious house,.... The people of the Jews so called, not so much on account of their rebellion against the king of Babylon, which caused him to come against them, as on account of their rebellion against God, and the breach of his laws; see Ezekiel 2:3. The prophet is bid to represent to them, in a figurative and emblematic way, the miseries that were coming upon them for their wickedness, namely, under the parable of a boiling pot: 

and say unto them, thus saith the Lord God; speaking in his name, and as coming from him, and clothed with his authority; that the following parable might not be thought to be a fancy and chimera of his own: "set on a pot, set it on"; set a pot on the fire, and do it quickly. This "pot" is the city of Jerusalem, which was to be brought into great distress and ruin; not a cauldron of brass, wherein the inhabitants should be as safe as if they had walls of brass about them, as they vainly boasted, Ezekiel 11:3, but a seething pot, such an one as Jeremiah saw, to which, it may be, reference is here had, Jeremiah 1:13, in which the people should be destroyed: 

and also pour water into it; which, as it is some time a boiling, may denote the length of the siege of the city, which held two years; and of the troubles and miseries attending it; and of the greatness of them, which were as intolerable as boiling water. The Targum is, 

"prophesy that armies shall come against this city; and also there shall be given unto it length of time to receive the siege.' 

Verse 4
Gather the pieces thereof into it,.... fire being made, and the pot set on, and water poured into it, the next thing is, to put in the pieces that are to be boiled; and these are to be gathered; meaning the people of the land, that were to be gathered from the several parts of it, for their security, as they thought; but the event proved it was for their ruin: even 

every good piece, the thigh and the shoulder; the princes and gentry, the great and the mighty, the rich and wealthy of the people; who, upon the invasion, got together in Jerusalem, to secure their persons and substance: 

fill it with the choice bones; or with those pieces that have the choice bones, that are full of marrow; the strongest among the people; the soldiers, or such as were fit for war; the best of their militia, brought hither to defend the city; but, in fact, to be slain, as they were. The Targum is, 

"gather the princes thereof into the midst of her, every terrible man and warrior; fill her with the army of the people.' 

Verse 5
Take the choice of the flock,.... King, princes, nobles, magistrates, priests and rulers of the people: 

and burn also the bones under it: or, "put a pile of bones under it"F21דור העצמים תחתיה "pyram ossium sub ipsa", Junius & Tremellius, Piscator, Starckius. דור "rogus, strues materiae combustibililis rotunda", Stockius, p. 223. ; the bones of them that are slain in it; denoting the great slaughter of them; or the bones of the innocent that had been murdered in it; which were the cause of these judgments coming upon them; and caused the wrath of God to burn the more hotly against them; or the bones of the wicked: 

and make it boil well; the pot; that the water may be very hot and boiling; denoting the severity of the judgments of God in the city, to the destruction of many by sword, famine, and pestilence: 

and let them seethe the bones of it therein; that the strongest among them may be weakened and destroyed by the length and severity of the siege, and the judgments attending it. The Targum is, 

"bring near the kings of the people, and even join auxiliaries with them; hasten the time of it yea, let her slain be cast in the midst of her.' 

Verse 6
Wherefore thus saith the Lord God, woe to the bloody city,.... Here the parable begins to be explained; and shows that by the pot is meant the city of Jerusalem, called the bloody city, because of the blood of the prophets, and of righteous persons, and of innocent babes, that was shed in it; and which was the cause of the judgments of God coming upon her, which would issue in her destruction, and therefore "woe unto her"; see Matthew 23:37, 

to the pot whose scum is therein, and whose scum is not gone out of it; when a pot boils, a scum arises, and appears upon the top of the water, which the cook usually takes off: this denotes the filthiness and wickedness of the people of the Jews, which would work up and be seen by the judgments of God upon them; yet should not be removed, but continue on them, unrepented of, and unpardoned. It signifies that they would remain hardened in their sins; and that the judgments of God would have no effect upon them to bring them to repentance; and that God would have no mercy on them, or pardon their sins: 

bring it out piece by piece: the people that were in Jerusalem, of every class and rank, of every age and sex; suggesting that they should not be all destroyed at once, but some at one time, and some at another; some in one way, and some in another; some by famine, others by the pestilence, and others by the sword; some by sallying out upon the enemy; others by endeavouring to make their escape privately, and fall into their hands: 

let no lot fall upon it; to save some, and destroy others, as is often done in war; signifying that all were destined to destruction, some way or another; and none should be spared; they that escaped the pestilence should die by famine; and they that escaped them both should die by the sword; and they that escaped all three should be carried into captivity. The Targum is, 

"captivity upon captivity shall go out with her, because repentance was not in her.' 

Verse 7
For her blood is in the midst of her,.... The blood of innocent persons shed in the midst of her, openly and publicly, cried for vengeance: 

she set it upon the top of a rock; where it could not soak in, as when spilled upon soft earth: this denotes her openness and impudence in shedding blood, as not being ashamed of it, or afraid of punishment for it, but as rather glorying in it; perhaps there may be some allusion to the tops of hills and mountains, where idolatry was committed, attended with shedding human blood: 

she poured it not upon the ground, to cover it with dust; she did not take any methods to hide her sin; having no sense of the heinousness of it, nor any consciousness of guilt, or any remorse or repentance; respect is had to a law which obliged to cover blood shed with dust, Leviticus 17:13. The Targum of the whole is, 

"because innocent blood which is shed in the midst of her; with pride and with a high arm she shed it; she shed it not through ignorance, that she might repent of it.' 

Verse 8
That it might cause fury to come up to take vengeance,.... Into the heart and mind of God, into his face, speaking after the manner of men; observing such gross and open wickedness, he determined within himself to show his resentment, manifest his wrath and displeasure, and take vengeance on such capital and impudent offenders: 

I have set her blood upon the top of a rock, that it might not be covered; by way of just retaliation; that as her sin was publicly committed, and no repentance shown for it, so her punishment should be open and manifest to all the world, and no forgiveness should be granted her. The Targum is, 

"I have revealed their sins, because they have shed innocent blood openly, that it might not be forgiven.' 

Verse 9
Therefore thus saith the Lord God, woe to the bloody city,.... See Gill on Ezekiel 24:6, 

I will even make the pile for fire great; a large pile of wood, a great quantity of fuel to maintain the fire, and keep the pot boiling; meaning the vast army of the Chaldeans, which the Lord would bring against Jerusalem, which should closely besiege it, and vigorously attack it, until it had executed the fury of the wrath of God, comparable to fire, and of his judgments upon it. The Targum is, 

"even I will multiply her destruction.' 

Verse 10
Heap on wood, kindle the fire,.... This is said either to the prophet, to do this in an emblematic way; or to the Chaldean army, to prepare for the siege, encompass the city, begin their attacks, and throw in their stones out of their slings and engines, and arrows from their bows: 

consume the flesh; not entirely, since it is afterwards to be spiced; but thoroughly boil it; denoting the severe sufferings the inhabitants should undergo before their utter ruin: 

spice it well; pepper them off; batter their walls, beat down their houses, distress them by all manner of ways and means; signifying that this would be grateful to the Lord, as his justice would be glorified in the destruction of this people; and as the plunder of them would be like a spiced and sweet morsel to the enemy; whose appetites would hereby be sharpened and become keen, and to whom the sacking and plundering the city would be as agreeable as well seasoned meat to a hungry man: 

and let the bones be burnt; either under it, or rather in it; even the strongest and most powerful among the people destroyed, who should hold out the longest in the siege. The Targum of the whole is, 

"multiply kings; gather an army; order the auxiliaries, and prepare against her warriors, and let her mighty ones be confounded.' 

Verse 11
Then set it empty upon the coals thereof,.... The city, when emptied of its inhabitants and substance, like a pot that is boiled over, and all in it boiled away, or taken out; burn it with fire, as the city of Jerusalem when taken and plundered was: 

that the brass of it may be hot, and burn; as brass will when set on coals: or, "the bottom of it"F23נחשתה "fundum ejus", Pagninus, Vatablus. ; so Ben Melech observes, from the Misnah, that the lower part or bottom of a pot, cauldron, or furnace, is called the brass of it; and so the sense is, make the fire burn so fierce as to burn the bottom of the pot; or the canker and rust of it, which the following words explain: 

and that the filthiness of it may be molten in it, that the scum of it may be consumed; the abominable wickedness of this people; since they were not reformed and brought to repentance for it by the admonitions and instructions given them, and by the chastisements and corrections laid upon them, they with their sins should be consumed in this terrible manner. The Targum is, 

"I will leave the land desolate, that they may become desolate; and that the gates of her city may be consumed; and that those that work uncleanness in the midst of her may melt away, and her sins be consumed.' 

Verse 12
She hath wearied herself with lies,.... With serving idols, which were lying vanities; by trusting to the alliances of neighbouring nations, which deceived her; or by committing sin, in which there was no satisfaction; or it may be understood of wearying of God with their sins, and particularly with her lying promises of repentance and reformation: 

and her great scum went not forth out of her; notwithstanding her promises; or notwithstanding the admonitions given, and the chastisements inflicted on her, yet she continued hardened in her sins, impenitent and unreformed: 

her scum shall be in the fire; like a pot that boils over, its scum falls into the fire, and is consumed there; and in no other way, but by the fire of divine judgments, or the burning of the city, could the wickedness thereof be consumed. The Targum is, 

"and they shall not go out of her that work iniquity; in the fire shall she be burnt, because of the multitude of her sins.' 

Verse 13
In thy filthiness is lewdness,.... Consummate wickedness joined with impudence, and an obstinate persisting in it; though her sins were so abominable and filthy, yet she was not ashamed of them, nor could be reclaimed from them; but, like a lewd woman, or an old harlot, was bold and impudent: 

because I have purged thee, and thou wast not purged; made use of means for the purgation of them, by his prophets, and by exhortations and instructions given by them, and by various corrections and chastisements; but all in vain, and to no purpose, they were all without effect: 

thou shall not be purged from thy filthiness any more till I have caused my fury to rest upon thee; there was no other way left to purge her from her sins, but by the fire of his wrath, and the fury of his anger, in her utter destruction. 

Verse 14
I the Lord have spoken it; it shall come to pass,.... What God has said shall be accomplished; his word shall not return void and empty, or be without effect: 

and I will do it; being God omnipotent and unchangeable: 

I will not go back; from his word, or the thing threatened and denounced; nothing should prevail upon him to act such a part: 

neither will I spare; show any mercy or compassion, or abate of the punishment due: 

neither will I repent; or change the course and method of Providence; but abide by the decree gone forth, and the sentence pronounced, and thoroughly execute it; a heap of words ascertaining the truth of what is predicted: 

according to thy ways and according to thy doings shall they judge thee, saith the Lord God; that is, the Chaldeans shall judge and condemn thee, and execute my judgments on thee in a just and righteous manner, as thy evil ways and works deserve. 

Verse 15
Also the word of the Lord came unto me, saying. Next follows the other sign, by which the Lord shows the destruction of the temple. 

Verse 16
Son of man, behold,.... This is said to raise the attention of the prophet, something strange and unusual, interesting and affecting, being about to be delivered: 

I take away from thee the desire of thine eyes with a stroke; meaning his wife; who very probably was of a beautiful countenance, and goodly to look to; however, of an amiable disposition, and in her conjugal relation very agreeable to the prophet; and, no doubt, a truly religious woman, and upon all account's desirable to him. This lovely object of his affection the Lord, who is the sovereign disposer of all persons, signifies he would take away from him by death unto himself; that is, suddenly and at once; and so the Syriac and Arabic versions render it, "with a sudden stroke"; as sometimes persons are struck with death at once with an apoplexy or palsy. The Targum renders it, with the pestilence; it was what the Jews call death by the hand of heaven, by the immediate hand of God; and, it may be, without any intervening disease; or, however, without any train of disorders which lead on to death: 

yet neither shalt thou mourn nor weep; on account of the dead; neither privately nor publicly, inwardly or outwardly, though so near and dear a relation; and though it would seem strange, and be charged with want of natural affection, and with a brutish insensibility: 

neither shall thy tears run down; his cheeks, by which vent would be given to his grief, and his mind somewhat eased; but all care was to be taken to prevent any gushing of them out of his eyes, and especially that they did not run down in any quantity on his cheeks, and to be seen; though they might seem to be but a proper tribute to the dead. 

Verse 17
Forbear to cry,.... Groan or howl, or make any doleful noise: or, "be silent"F24דם "tace", Pagninus, Montanus, Vatablus. : which the TalmudistsF25T. Bab. Moed Katon, fol. 15. 1. interpret of not greeting any person: 

make no mourning for the dead; use none of those rites and ceremonies commonly observed for deceased relations and friends, particularly and especially for a wife; who is one of the seven persons for whom mourning is to be made, according to the Jewish canonsF26Maimon. Hilchot Ebel, c. 2. sect. 1. Buxtorf. Jud. Synagog. c. 49. p. 708. ; and which the ties of nature, nearness of relation, and especially mutual and cordial affection, where that has taken place, require; and though a wife is not expressly mentioned among those, for whom a priest might defile himself by attending their funerals, yet must be included among those akin to him, if not solely designed, as Jarchi thinks; whose note on Leviticus 21:2, is, there are none his kin but his wife; so that Ezekiel, though a priest, was not exempted from the observation of funeral rites, but obliged to them, had he not been forbid by a special order from the Lord: the particulars of which follow: 

bind the tire of thine head upon thee; cap or turban, wore on the head, as a covering of it, and ornament to it, as the word used signifies; and the priests' bonnets were for glory and beauty, Exodus 28:40, and such was the tire about the prophet's head, since he was a priest; and which, in time of mourning, was taken off, and it was customary for mourners to be bare headed; and though the high priest might not uncover his head and rend his clothes for the dead, Leviticus 21:10, yet other priests might, unless they had a particular and special prohibition, as Ezekiel here; see Leviticus 10:6 and yet it seems, by some instances, particularly that of David's mourning for Absalom, that the head was covered at such a time, 2 Samuel 19:5 and Kimchi on the place expressly says, that it was the way and custom of mourners to cover themselves; and certain it is, that in later times, however, it has been the usage of the Jews to cover their heads in mourning; for this is one of the things expressly forbid in the Jewish canons, as MaimonidesF1Maimon. Hilchot Ebel, c. 5. sect. 1. says, to be used in mourning for the dead, namely, making bare the head; and covering the head is what mourners are obliged toF2Schulchan Aruch, lib. Jore Dea, c. 380. sect. 1. c. 386. sect. 1, 2. ; this GejerusF3De luctu Ebr. c. 11. sect. 5. p. 250. reconciles, by observing, that at the first of the mourning they used to take off of their heads what they wore for the sake of ornament, such as the tire, or bonnet here; but after a while covered themselves with veils when they went abroad, or others came to them. Jarchi interprets this of the "tephillim", or phylacteries the Jews wore about their heads; and so the TalmudF4T. Bab. Beracot, fol. 11. 1. Moed Katon, fol. 15. 1. Succa, fol. 25. 2. ; and the Targum is, 

"let thy "totaphot" or frontlets be upon thee;' 

of which interpretation Jerom makes mention; but these things do not appear to be in use in Ezekiel's time: 

and put on thy shoes upon thy feet: which used to be taken off, and persons walked barefoot in times of mourning, 2 Samuel 15:30, and this custom continues with the Jews to this day; and which they say is confirmed by this passage. One of their canonsF5Messech, Semachot, c. 1. sect. 5. runs thus, 

"they do not rend garments, nor pluck off the shoe for any, until he is dead;' 

which supposes they do, and should do, when he is dead: and this is one of the things, their writersF6Maimon. Hilchot Ebel, c. 5. sect. 1. Schulchan Aruch, lib. Jore Dea, c. 380. sect. 1. 382. sect. 1, 2. say, is forbidden a mourner for the dead, namely, to put on his shoes; and they ask, from whence it appears that a mourner is forbid to put on his shoes? the answer is, from what is said to Ezekiel, "put on thy shoes upon thy feet": which shows that in common it was not right nor usual to do it; and it is their custom now for mourners, when they return from the grave, to sit seven days on the ground with their feet nakedF7Buxtorf. Jud. Synagog. c. 49. p. 706. : 

and cover not thy lips; as the leper did in the time of his separation and distress, who put a covering upon his upper lip, Leviticus 13:45 and as mourners did, who put a veil upon their faces: 

and eat not the bread of men: of other men; or "of mourners"F8T. Bab. Beracot, fol. 11. 1. Moed Katon, fol. 15. 1. Succa, fol. 25. 2. , as the Targum; such as used to be sent to mourners by their friends, in order to refresh and revive their spirits; and who, they supposed, through their great grief, were not careful to provide food for themselves; and this they did to comfort them, and let them know that, though they had lost a relation, there were others left, who had a cordial respect for them, and heartily sympathized with them: and, according to the traditions of the JewsF9T. Bab. Moed Katan, fol. 27. 2. Maimon. Hilchot Ebel, c. 4. sect. 9. Schulchan Aruch, lib. Jore Dea, c. 378. sect. 1. , a mourner might not eat of his own bread; but was obliged to eat the bread of others, at least his first meal, and on the first day of his mourning; though he might on the second, and on the following days; and this they endeavour to establish from this place of Scripture. What their friends used to send them at such a time were usually hard eggs and wine. Eggs, because round and spherical, and so a proper emblem of death, and might serve to put in mind of it, which goes round, is with one today, and with another tomorrow; and wine, to cheer their spirits, that they might forget their sorrowF11Buxtorf. Jud. Synagog. c. 49. p. 708. . They also used to eat at such times a sort of pulse, called lentiles, to show by what sort of food they lost their birthright, or firstbornF12Hieron. ad Paulam super obitu Blesillae, tom. 1. operam, fol. 54. L. And such like things were used by the Romans in their funeral feasts, as beans, parsley, lettuce, lentiles, eggs, &c.F13Vid. Kirchman. de Funer. Rom. l. 4. c. 7. p. 591. , and as the Romans had their "parentalia", and the Greeks their παραδειπνα, so the Jews had also very sumptuous feasts on such occasions: not only great personages, as kings and nobles, made them; so Archelaus, made a magnificent one for the people, on the death of his father HerodF14Joesph Antiqu. l. 17. c. 8. sect. 4. , after the custom of the country; but even the common people were very profuse and lavish in them; and which, as JosephusF15De Bello Jud. l. 2. c. 1. sect. 1. observes, was the cause of great poverty among them; for so prevalent was the custom, that there was a necessity of doing it, or otherwise a man would not have been reckoned a holy man; see Jeremiah 16:7. 

Verse 18
So I spake unto the people in the morning,.... Did the duty of his office as a prophet; exhorted and instructed the people, particularly informed them of what had been said to him by the Lord, the evening or night before, concerning the death of his wife, and how he was to behave under such a providence; which he told them of before hand, that, when it came to pass, they might have a further proof of his being a true prophet of the Lord: 

and at even my wife died; suddenly, as it was said she should; this shows who is meant by the desire of his eyes, and what by the taking it away; 

and I did in the morning as I was commanded; neither moaned, nor sighed, nor wept, nor shed a tear, nor used any of the common ceremonies of mourning, but dressed and ate as at other times, as he was ordered to do; this was the next morning after his wife died. So the Syriac version, 

"in the morning of the other day;' 

and the Arabic version, 

"in the morning of the following day.' 

Thus whatever the Lord commands is to be done, though ever so contrary to the customs of men, or to natural inclinations and affections. 

Verse 19
And the people said unto me,.... Either seriously, as being desirous of knowing what was meant by all this; since they had reason to believe that it was not out of want of affection in Ezekiel to his wife that he so behaved; and therefore there must be some hidden meaning in it, which they should be glad to be informed of: or in a ludicrous manner, deriding the prophet for his conduct, and despising what he meant to instruct them in hereby: 

wilt thou not tell us what these things are to us, that thou doest so? for they suspected it vas not on his own account, but to signify something to them, that these things were done; and laughing at him, they say, to what purpose are these things done? if you do not tell us for what reason they are done, instruct us by words, and not by actions; these were his fellow captives in Babylon. 

Verse 20
Then I answered them,.... And gave them an account of the design of the whole, and what was signified hereby: 

the word of the Lord came unto me, saying; ordering him to do all he did; for he did nothing of himself, but all according to the divine will; and who also directed him to say the following things to the people, by way of explanation. 

Verse 21
Speak unto the house of Israel,.... By word of mouth, to those who were upon the spot with him in Chaldea: and by a messenger, or a letter, to them that were in Judea: 

thus saith the Lord of hosts, behold, I will profane my sanctuary; the temple, built for him, and where he dwelt, and was worshipped; where duties performed and holy sacrifices offered up formerly; this he now says he would profane, that is, would bring the Chaldeans against Jerusalem, who should take it, and enter into the temple, and so profane it, and make it common, yea, utterly destroy it: 

the excellency of your strength, desire of your eyes, and that which your soul pitieth; all which is said of the temple; it was the pride and glory of the Jews, what they boasted of, and put their confidence in, and reckoned their strength and security; it was as dear and as desirable to them as Ezekiel's wife was to him, the emblem of it; the destruction and desolation of which would be pitied by them, and would sensibly affect them upon hearing of it, even in prophecy: 

and your sons and your daughters whom ye have left shall fall by the sword; whom they had left behind them in Judea, when they were carried captive with Jehoiakim, and to whom they hoped to return, as their false prophets had assured them; but so it should not be, for these should die by the sword of the Chaldeans, when the city of Jerusalem should be taken, and the temple profaned; and this should be the case of the sons and daughters of those who then should be carried captive, that should be left in the land; as was the case of Gedaliah, and those that were with him. 

Verse 22
And ye shall do as I have done,.... When his wife died, and as he was ordered by the Lord; the meaning of Which they were now inquiring: 

ye shall not cover your lips; as a token of mourning; nor use any other of their country rites and ceremonies, for fear of provoking their enemies, in whose hands they shall be: 

nor eat the bread of men; or "of mourners", as the Targum; there shall be none to comfort them, or send bread to them; they shall all be alike mourners. 

Verse 23
And your tires shall be upon your heads, and your shoes upon your feet..... As will be necessary while travelling, and when carrying captive to a foreign country, as now will be their case: 

ye shall not mourn nor weep; shall not dare to do it, because of their enemies; and, moreover, so great should be their miseries and calamities, that they should be struck dumb, and quite astonished and stupefied with them; that they should not be able to vent their sorrow by an outward act of mourning: 

but ye shall pine away for your iniquities; without any true sense of them, or godly sorrow for them, but in wretched hardness of heart, and black despair: 

and mourn one towards another; not to God, confessing their sins, being contrite and penitent; but to one another, fretting, murmuring, and complaining at the hand of God upon them: this seems to denote the private way of mourning they should use for fear of the enemy, when they could get together by themselves, as well as their disregard to God, against whom they had sinned. 

Verse 24
Thus Ezekiel is unto you a sign,.... These are the words of the prophet concerning himself; observing that in all the above things he was a sign to the Jews of what should befall them, and what should be their case: 

and according to all that he hath done shall ye do; however it might be then a matter of scorn and derision: 

and when this cometh: when this prophecy comes to pass, and all these calamities come upon the city and temple: 

ye shall know that I am the Lord God; omniscient, omnipotent, true, and faithful. 

Verse 25
Also, thou son of man, shall it not be in the day,.... This question is to be answered in the affirmative: 

when I take from them their strength; their king and kingdom, their princes and nobles, their soldiers and men of might and war, their wealth and substance, their city and the inhabitants of it; or rather their temple, in which they placed their strong confidence: so the Targum, 

"in the day when I shall take from them the house of their sanctuary;' 

and which is called "the joy of their glory"; what they rejoiced and gloried in: 

the desire of their eyes, and that whereupon they set their mind, their sons and their daughters; for to these may those phrases be applied; as well as to the temple; they being desirable to them, to be spared and continued, and on whom the affections of their hearts were set, and for whose welfare they were very solicitous. So some render it "the burden or care of their souls"F16את משא נפשם "onus animae eoram", Munster; "curam, vel solicitudinem"; so some in Vatablus. ; though the Targum applies this, as the other to the temple, paraphrasing it, 

"and the delight of their eyes shall be taken from them, and the beloved of their souls, which is better to them than their sons and their daughters.' 

Verse 26
That he that escapeth in that day shall come unto thee,.... That is, that one that should escape the hands of the Chaldeans, when the city should be taken, should directly make the best of his way to the prophet: 

to cause thee to hear it with thine ears; all the particulars of the destruction of the city and temple, as it had been represented to him in vision; when he would see the exact agreement between prophecy and facts; see Ezekiel 33:21. 

Verse 27
In that day shall thy mouth be opened to him which is escaped,.... And shall freely converse with him about the several facts and circumstances of taking and burning the city and temple, and of the usage of the inhabitants: 

and thou shalt speak, and be no more dumb; for from this time to the taking of Jerusalem, which was about eighteen months, the prophet had nothing to say to the people of the Jews, and so was dumb with respect to them; but was employed in prophesying against other nations, as the following chapters show, unto chapter thirty three, in which we have an account of the messenger that escaped to him; but after that his mouth was opened, and he prophesied to them again: 

and thou shalt be a sign unto them; as they will then own and acknowledge: 

and they shall own that I am the Lord; who have foretold these things, and accomplished them. 

25 Chapter 25 

INTRODUCTION TO EZEKIEL 25 

In this chapter the prophet foretells the judgments of God upon the Ammonites, Moabites, Edomites, and Philistines, for their ill usage of the Jews; on the Ammonites, Ezekiel 25:1, on the Moabites, Ezekiel 25:8, on the Edomites, Ezekiel 25:12, on the Philistines, Ezekiel 25:15. 

Verse 1
The word of the Lord came unto me,.... After he had done prophesying to the Jews, he is bid to prophesy against the Gentiles, the nations that lay nearest the Jews: 

saying; as follows: 

Verse 2
Son of man, set thy face against the Ammonites,.... Who were of the posterity of Lot, implacable enemies of the Jews; who hated their religion, and envied their wealth and happiness; against these the prophet is bid to "set his face"; to look that way where they lived, and to put on a frowning countenance, and a menacing aspect: "strengthen thy face", as the Septuagint and Arabic versions render it; look boldly at them: 

and prophesy against them; deliver out the following prophecy concerning them. 

Verse 3
And say unto the Ammonites,.... Either to their ambassadors at Babylon, or merchants there; or by letters to them, the prophet being in Chaldea, at a distance from them: 

hear the word of the Lord God; not Chemosh their idol, nor their lying oracles, but the word of the true and living God; which is always accomplished, and is never frustrated: 

thus saith the Lord God, because thou saidst, aha, against my sanctuary, when it was profaned; that is, expressed joy, as the Targum paraphrases it, at the destruction of the temple, when it was burnt by Nebuchadnezzar; it was foreknown by the Lord that they would do so, and are here threatened before hand; for as yet the temple was not destroyed; a proof this of God's prescience of future contingencies: 

and against the land of when it was desolate; the country of the ten tribes, which had been desolate from the sixth year of Hezekiah, when the people of it were carried captive by Shalmaneser king of Assyria; this also was matter of joy to the Ammonites: 

and against the house of Judah, when they went into captivity; the two tribes of Judah and Benjamin, who were carried captive by Nebuchadnezzar; part of which had already been carried captive under Jeconiah, and the rest would be, and were, under Zedekiah; which completed the destruction of Israel and Judah, and gave the utmost pleasure to their enemies the Ammonites; who were so impious as to rejoice at the destruction of their temple, the place of their religious worship, which they abhorred; and so inhuman as to express the delight and satisfaction they had in the ruin of their fellow creatures and neighbours, and who were originally related to them; this brutish and barbarous behaviour of theirs is resented by the Lord. 

Verse 4
Behold, therefore, I will deliver thee to the men of the east for a possession,.... The Chaldeans and Syrians, which were on the east side, as Jarchi; or the Medes and Persians, as Kimchi, which lay more eastward; or it may be the Arabians, who are commonly called the men of the east; who were a part of Nebuchadnezzar's army, and whom he might reward with this country, when taken by him; for this prophecy, according to JosephusF17Antiqu. l. 16. c. 9. sect. 7. , was fulfilled five years after the destruction of Jerusalem: 

and they shall set their palaces in thee, and make their dwellings in thee; or, "their camps and their tents"F18טירותיהם "arces suas", Junius & Tremellius, Piscator, Polanus, Coeccius. משכניהם "tentoria sua", V. L. "tabernacala sus", Junius & Tremellius, Piscator, Polanus, Cocceius, Starckius. ; and so the Syriac version renders it, their armies and their tents; who should subdue them, and take possession of their cities and fields, and enjoy what they found there: 

they shall eat thy fruit, and drink thy milk; the fruit of their land, their vineyards and fields, and the milk of their flocks and herds, which was commonly drank in those countries; these are put for the whole of their substance. So the Targum, 

"they shall eat the good of thy land, and spoil thy substance.' 

Verse 5
And I will make Rabbath a stable for camels,.... Creatures much used by the eastern nations, especially the Arabians; who pitching their tents about Rabbath, the royal city, the metropolis of the children of Ammon, would convert the houses, and even palaces in it, into stables for their camels. This city, in Jerom's time, as he says, was called Philadelphia, from Ptolemy Philadelphus, who rebuilt it. 

And the Ammonites a couching place for flocks; that is, the land of the Ammonites should be made a place for flocks of sheep to lie down in, which the Arabians would bring and feed upon it: 

and ye shall know that I am the Lord; omniscient, and sees and observes all your insults upon the children of Israel and Judah; and omnipotent, able to perform all that is threatened; and immutable, bringing about all that is here prophesied of. 

Verse 6
For thus saith the Lord God,.... Their sin and punishment are further enlarged upon: 

because thou hast clapped thine hands, and stamped with thy feet: gestures expressive of joy and gladness, Isaiah 55:12, the Ammonites clapped their hands together, and leaped and skipped for joy, when they heard of the calamities of the Jews; who yet had more reason to be sorrowful, since they might expect their turn would be next; for the king of Babylon had a design against them, at the same time he came against Jerusalem, and was in doubt for a while which he should attack first; see Ezekiel 21:20, 

and rejoiced in heart with all thy despite against the land of Israel; they had a secret joy in their heart, which they expressed by gestures, in the most spiteful and scornful manner they were capable of; which showed the wretched malignity of their dispositions against the children of Israel; they hated them with a perfect hatred. 

Verse 7
Behold, therefore, I will stretch out mine hand upon thee,.... In just retaliation for clapping their hands against his people; and which hand of the Lord they would find to be a heavy one, and which they would not be able either to resist or bear. The Targum is, 

"I will lift up the stroke of my power upon thee:' 

and will deliver thee for a spoil to the Heathen; to the Chaldeans first, and then to the Arabians, to be spoiled and plundered by them of their wealth and substance: some render it, "for meat"F19לבג "in cibum", Montanus, Gussetius. This is the Cetib or textual writing; but the Keri or marginal reading is לבן, "in direptionem", Pagninus, Cocceius; "in praedam", Junius & Tremeilius, Piscator. Both come to much one and the same sense, as Ben Melech observes, for food was of the spoil; and one word answers to another by "athbash", which is a certain form of placing the alphabet; See Gill on Jeremiah 25:26 unto them; to be devoured and consumed by them: 

and I will cut thee off from the people, and I will cause thee to perish out of the countries; so as to be no more a people and a country; or be reckoned among the people and countries; or have any alliance with them, or help from them: 

I will destroy thee, and thou shalt know that I am the Lord; who has said and done all this; See Gill on Ezekiel 25:5. 

Verse 8
Thus saith the Lord God,.... By his servant the prophet, to whom the word of the Lord came; as concerning the Ammonites, so likewise concerning the Moabites, as follows: 

because that Moab and Seir do say; that is, the Moabites, and the Edomites, which latter are meant by Seir, that being the seat of them; these lived near one another, and bore a like enmity to the Israelites and Jews, and had the same sentiments concerning them, and said the same things of them: only Moab is mentioned in the Septuagint and Arabic versions: the Moabites are first prophesied of, and then the Edomites, who both joined in saying, behold, the house of Judah is like unto all the Heathen; it fares no better with them than with the rest of the nations, who do not profess and serve the same God they do; they are fallen into the hands of the king of Babylon, as well as others; and have no more security against him, nor protection from him, than other people; they pretend to serve and worship the one only living and true God, and to be his covenant people, and to be favoured with privileges above all other nations; and yet are brought into the same miserable circumstances, and left in them, as others are; where is the God they boast of, and their superior excellence to the rest of the world? thus blasphemously, as well as wickedly, did they insult them, which was provoking to the Lord. The Targum renders it interrogatively, 

in what do the house of Judah differ from all people?' 

and so the Septuagint, 

"behold, are not the house of Israel and Judah in like manner as all nations?' 

Jerom, on the place, relates a fable of the Jews, that when the city and temple were opened, the Ammonites, Moobites, and Edomites, went into the temple, and saw the cherubim over the mercy seat, and said, as all nations worship images, so Judah hath the idols of their religion. Jarchi makes mention of such a Midrash, but with some difference. 

Verse 9
Therefore, behold, I will open the side of Moab from the cities,.... Or, "the shoulder of Moab"F20כתף τον ωμον, Sept.; "humerum", V. L. Montanus. ; that part of their country where their greatest strength lay, So the Targum renders it, 

"the strength of Moab;' 

where their principal cities were, their frontier towns, and fortified places, as appears by what follows: 

from his cities which are on his frontiers; or, "from his Ars"F21מהערים "ab ipsis", Haris, Junius & Tremellius, Polanus. , 

from his cities which are at his end; at the extreme part of the land, upon the borders of his countries; the two cities of Ar and Aroer, Numbers 21:28, 

the glory of the country; as the above cities were, and what follow: 

Bethjeshimoth; this was formerly in the tribe of Reuben, now in the possession of the Moabites, and one of their principal cities, Joshua 13:20, 

Baalmeon; the same with Bethbaalmeon, and which was also of the tribe of Reuben, Joshua 13:17, in Jerom's time it was a large village in Moab, about nine miles from Heshbon: some think by Meon is meant Menes, or Osiris the god of the Egyptians, and so this might be a temple of his; or at least he might have a temple in it, from whence it had its name: 

and Kirjathaim; or the double city, built also by the Reubenites, Numbers 32:37, now in the hands of the Moabites, ten miles from Medeba; on this side of the country of Moab, and through these cities, the Lord threatens to open a way for their enemies to enter in and destroy them, as follows: 

Verse 10
Unto the men of the east with the Ammonites, and I will give them in possession,.... Or, "against the Ammonites", as the Targum; that is, way should be made for the same people of the east, the Chaldeans or Arabians, that came against the Ammonites and destroyed them, to enter into the land of Moab and possess it, as they had done the land of Ammon: 

that the Ammonites may not be remembered among the nations: the name of that people, which is entirely lost; and Moab likewise, which underwent the same fate. 

Verse 11
I will execute judgments upon Moab,.... For though the Chaldeans and Arabians were the instruments of their ruin, their destruction was of the Lord; it was his hand that was upon them, and his vengeance that was executed on them, for their hard sayings against his people; for though he had spoke against them in his providence, and chastised them for their sins, yet he will not suffer others to speak against them: 

and they shall know that I am the Lord; that takes part with Judah, and will avenge himself of all their enemies. 

Verse 12
Thus saith the Lord God,.... Concerning Seir or the Edomites, the prophecy concerning the Moabites being finished: 

because that Edom hath dealt against the house of Judah by taking vengeance: or, "revenging a revenge"F23בנקם נקם "in ulciscendo ultionem", Montanus, Starckius. ; the Edomites bore an old grudge against the Jews, not only because their father Jacob had got the birthright and blessing from their father Esau; but because they were made tributaries to them in David's time, and afterwards severely chastised by Amaziah; these things they laid up in their minds, and vowed revenge whenever they had an opportunity; and now one offered at the destruction of Jerusalem, which they took: 

and hath greatly offended, and revenged himself upon them: not only by rejoicing at the destruction of the Jews, but by encouraging the Babylonians in it; assisting them therein, joining with them in plundering the city, and in cutting off those with the sword who endeavoured to make their escape; see Psalm 137:7. 

Verse 13
Therefore thus saith the Lord God,.... Because of such base and barbarous usage, from a people that were originally brethren: 

I will also stretch out mine hand upon Edom, and will cut off man and beast from it; by the army of Nebuchadnezzar, by the sword of the Chaldeans, and by famine and pestilence, and such like sore judgments; in which the hand of God is manifestly seen: 

and I will make it desolate from Teman; a very principal city of Edom, so called from Teman, the son of Eliphaz, the son of Esau, Genesis 36:15 it lay in the south of the land of Idumea; the Targum renders it, "from the south": 

and they of Dedan shall fall by the sword; of the Babylonians; this was another city of Edom, it lay in the north of that country; so that hereby is signified that destruction should go through it from the southern to the northern parts of it. 

Verse 14
And I will lay my vengeance upon Edom by fie hand of my people Israel,.... This was fulfilled in the times of the Maccabees, when Judas Maccabins overthrew and conquered them, 

"Then Judas fought against the children of Esau in Idumea at Arabattine, because they besieged Gael: and he gave them a great overthrow, and abated their courage, and took their spoils.' (1 Maccabees 5:3) 

and when Hyrcanus took their cities, and subdued them, and they became Jews, as JosephusF24Antiqu. l. 13. c. 9. sect. 1. relates; though Kimchi thinks this refers to future time, and is yet to be accomplished; and it is, by the ancient JewsF25In Bemidbar Rabba, sect. 2. fol. 179. 3. , understood of the times of the Messiah: some choose to understand the phrase, 

by the hand of my people Israel, the same hand by which judgment was inflicted upon Israel; suggesting that by the same hand vengeance would be inflicted on the Edomites, namely, by the Babylonians: 

and they shall do in Edom according to mine anger and according to my fury; that is, shall execute all the anger and fury, or all that punishment in anger and fury, which the Lord in righteous judgment has appointed them to, and has determined shall be performed upon them, by the children of Israel or the Babylonians, as his instruments: 

and they shall know my vengeance, saith the Lord God; the meaning is, they shall feel it, and be sensible of it, and know that it comes from the Lord himself; full of resentment against them, and highly displeased at their behaviour towards his people Israel. 

Verse 15
Thus saith the Lord God,.... Once more, and concerning another enemy of the people of Israel, and who had been of old an implacable one: 

because the Philistines have dealt by revenge: for what they suffered in the times of Saul, when Goliath was slain by David, and their army was discomfited; and for the overthrow of them by David, when he came to throne; and for his burning their images, and subduing them, 1 Samuel 17:51, this revenge they took in the time of Ahaz, 2 Chronicles 28:18, and very probably also showed their spite at the time of Jerusalem's destruction: 

and have taken vengeance with a despiteful heart, to destroy it for the old hatred; which they bore to the people of Israel, from their first settlement in Canaan; from the times of the judges, particularly Samson; and from the times of Saul and David: it was an old grudge they bore, they had spite and malice in their hearts, and wanted an opportunity to vent it; having determined to take vengeance when they could, and utterly destroy them from being a people; very likely, through despite, they assisted the Chaldean army: or, this they did "with a perpetual hatred"F26איבת עולם "inimictias perpetuas", Pagninus; "iuimietia perpetua", Junius & Tremellius, Piscator. ; they did everything they could, in a spiteful and malicious way, to perpetuate the hatred between them and Israel. 

Verse 16
Therefore thus saith the Lord God,.... Because of such wretched malice and despiteful usage: 

behold, I will stretch out mine hand upon the Philistines; as is foretold, Jeremiah 47:1, 

and I will cut off the Cherethims: one of the tribes of the Philistines, a principal part of their country, which lay to the south, 1 Samuel 30:14, there is a beautiful play on wordsF9 in the Hebrew: 

and destroy the remnant of the seacoast; as that of Ashdod, Caphtor, and Ashkelon, formerly spoiled by other persons; what they left should now be utterly destroyed; see Isaiah 20:1. 

Verse 17
And I will execute great vengeance upon them with furious rebukes,.... By way of retaliation for their vengeance and fury, wrath and malice, against his people; suggesting, that the judgments inflicted on them, for quantity and quality, should be very great: 

and they shall know that I am the Lord, when I shall lay my vengeance upon them; they shall see the hand of God in it, acknowledge his justice, and confess that their gods were idols, and that the God of Israel is the only true God. 

26 Chapter 26 

INTRODUCTION TO EZEKIEL 26 

This chapter contains a prophecy of the destruction of Tyre. The time of the prophecy, Ezekiel 26:1, the cause of the destruction of it, rejoicing at the ruin of Jerusalem, Ezekiel 26:2, the instruments of it, many nations, particularly the king of Babylon, Ezekiel 26:3, the manner in which it shall be done, Ezekiel 26:8, the lamentation of other isles, and the princes of them, on account of it, Ezekiel 26:15, the utter destruction of it, so as never to be found any more, Ezekiel 26:19. 

Verse 1
And it came to pass in the eleventh year,.... Of Jehoiachin's captivity and Zedekiah's reign, the same year that Jerusalem was taken: 

in the first day of the month; but what month is not mentioned; some have thought the first month, and so it was the first day of the year; others the fourth, the same in which the city of Jerusalem was taken; but more probably the fifth, the first of which was twenty days after the taking it; in which time the news of it might be brought to Tyre, at which she rejoiced; and for which her destruction is threatened, and here prophesied of: 

that the word of the Lord came unto me, saying; as follows: 

Verse 2
Son of man, because that Tyrus hath said against Jerusalem, aha,.... As rejoicing at her destruction, and insulting over her in it; which was barbarous and inhuman, and resented by the Lord: 

she is broken that was the gates of the people; through whose gates the people went in and out in great numbers; a city to which there was very popular, not only for religion, from all parts, at their solemn feasts, but for merchandise from several parts of the world; and was now full of people before its destruction, the inhabitants of Judea having fled thither for safety, upon the invasion made by the king of Babylon; but now the city was broken up, as it is said it was, by the Chaldean army, Jeremiah 52:7, its gates and walls were broken down, and lay in a ruinous condition. The Targum is, 

"she is broken down that afforded merchandise to all people.' 

She is turned unto me; either the inhabitants of Jerusalem, which escaped and fled to Tyre for refuge; or the spoil taken out of it, which was carried there to be sold; and even the captives themselves to be sold for slaves, which was one part of the merchandise of Tyre; see Ezekiel 27:3, or the business, trade, and merchandise carried on in Jerusalem, were brought to Tyre upon its destruction; so Jarchi and Kimchi. The Targum is, 

"she is turned to come unto me;' 

which favours the first sense; all may be intended. 

I shall be replenished, now she is laid waste; or, "I shall be filled"F2אמלאה "implebor", Cocceius, Starckius. ; with inhabitants, riches, and wealth, with merchants and merchandise, Jerusalem her rival being destroyed; this was what gave her joy; and is a common thing for persons to rejoice at the fall or death of those of the same trade with them; hoping for an increase of theirs by means of it, which yet is sinful. 

Verse 3
Therefore thus saith the Lord God,.... Who knew the thoughts of the inhabitants of Tyre, and what joy possessed their hearts, and which their lips expressed; and who informs the prophet of it, though at a great distance, and declares his resentment at it: 

behold, I am against thee, O Tyrus; and nothing can be more dreadful and formidable than to have God against a nation, city, or a particular person: Tyre was a type of antichrist, who will express a like joy at the death of the witnesses; thinking that the merchandise of Rome will be increased greatly, and there will be nothing to interrupt it, Revelation 11:10, but God will show his displeasure, and bring sudden destruction on it: 

and will cause many nations to come up against thee, as the sea causeth his waves to come up; the Chaldean army, consisting of soldiers of many nations; who for their number, noise, and fury, are compared to the raging waves of the sea. So the Targum, 

"I will bring up against thee an army of many people, as the sea ascendeth in the raging of its waves;' 

the ten kings shall hate the whore, and destroy her, even those very people she reigns over, compared to many waters, Revelation 17:15. 

Verse 4
And they shall destroy the walls of Tyrus.... Undermining them, or breaking them down with their battering rams: 

and break down her towers; with axes, Ezekiel 26:9 built upon the walls; erected for the defence of the city, and for watchmen to stand in, to look out from them for the enemy, and observe his motions, as well as for soldiers to fight from: 

and I will scrape her dust from her, and make her like the top of a rock; a bare smooth rock, which has not any surface of earth upon it. So the Targum, 

"I will give her for the smoothness of an open rock.' 

Tyre was built upon a rock; and whereas the inhabitants had brought earth thither, and laid it upon it, in order to make gardens and orchards, and plant flowers and trees; this should be all removed, and it should become a bare rock, as it was at first. It denotes the utter destruction of it. It has its name from a word which signifies a rock; See Gill on Isaiah 23:1. 

Verse 5
It shall be a place for the spreading of nets in the midst of the sea,.... Where only fishermen would be seen washing their nets, and then spreading them upon this rock, where Tyre stood, to dry them and this has been confirmed by travellers, who have seen fishermen spreading and drying their nets, and having no other habitations on it but the huts of these men. HuetiusF3Evangel. Demonstrat. prop. 6. p. 328. relates, that he remembered one Hadrian Parvillarius, a Jesuit, a candid and learned man, particularly in the Arabic language, who lived ten years in Syria; and to have heard him say, that when he saw the ruins of Tyre, its rocks to the sea, and scattered stones on the shore, and made clean smooth by the sun, waves, and wind, and only used for drying fishermen's nets, it brought to his mind this passage of the prophet; as it did to Mr. MaundrellF4Journey from Aleppo to Jerusalem, p. 48,49. Ed. 7. when on the spot, a few years ago; who says, 

"you see nothing here but a mere Babel of broken walls, pillars, vaults, &c. there being not so much as one entire house left; its present inhabitants are only a few poor wretches, harbouring themselves in the vaults, and subsisting chiefly upon fishing; who seem to be preserved in this place by divine Providence, as a visible argument how God has fulfilled his word concerning Tyre, viz. "that it should be as the top of a rock", &c.': 

so Dr. ShawF5Travels, p. 273. Ed. 2. says, this port, small as it at present, is choked up to that degree with sand and rubbish, that the boats of these poor fishermen, who now and then visit this once renowned emporium and "dry their nets upon its rocks and ruins", can with great difficulty only be admitted: 

for I have spoken it, saith the Lord God; and therefore it should certainly come to pass, as it has: 

and it shall become a spoil to the nations; the army of many nations, that besieged it for thirteen years under Nebuchadnezzar. 

Verse 6
And her daughters which are in the field shall be slain by the sword,.... That is, the inhabitants of the cities, towns, and villages, on the shore near it, and which were subject to it; as such cities are frequently in Scripture called the daughters of the place to which they belong: or their daughters literally, that should get out of the city, and endeavour to make their escape; yet should fall into the enemies' hands, who would not spare them on account of their sex or age. The Targum favours the former sense, as most of the Jewish writers do, which is, 

"and the inhabitants of the villages which are in the field shall be killed by the sword:' 

and they shall know that I am the Lord: the true God, and not Hercules or Apollo, or any other idols they worshipped; when they shall see all these things exactly accomplished, now prophesied of; which none but the omniscient God could foretell. 

Verse 7
For thus saith the Lord God,.... What follows; and declares by name the person that should be the instrument of this ruin, and the manner in which it should be brought about: 

I will bring upon Tyrus Nebuchadrezzar, king of Babylon; a prince whose name was terrible, having conquered many nations: the Lord is said to bring him against Tyre, because, he inclined his heart to steer his course this way; encouraged him to this work; led and protected his army; and, at last, gave him success: it held out thirteen years against him, and then was taken. The siege began, according to Mr. WhistonF6Chronological Tables, cent. 10. , A.M. 3650 or before Christ 586; and was taken A.M. 3663 or before Christ 573; according to Bishop Usher,F7Annales Vet. Test. A. M. 3419,3432. , it began A.M. 3419 or before Christ 585; and was taken A.M. 3432 or before Christ 572. The Phoenician historians make mention of the siege of Tyre by Nebuchadnezzar; and Berosus speaks of his subduing the whole country of Phoenicia, in which Tyre was; with whom agree Philostratus and MegasthenesF8Apud Joseph. adv. Apien. l. 1. c. 19,20,21. : 

a king of kings from the north; who had many kings tributaries to him; the metropolis of whose kingdom lay somewhat, though not fully, north to Tyre: 

with horses, and with chariots, and with horsemen, and companies, and much people: with a very numerous army, consisting of a large cavalry; horses being very numerous in the countries subject to him; and which he mounted his men on, both for their more easy travelling, and for their better fighting, and for the terror of their enemies. 

Verse 8
He shall slay with the sword thy daughters in the field,.... The first thing he would do would be to destroy the cities, towns and villages on the continent, near to Tyre, and dependent on it, as in Ezekiel 26:6, and so the Targum is here, as there: 

and he shall make a fort against thee, and cast a mount against thee; a fort built of wood, and a mount made of earth, from which stones might be cast out of their engines, and arrows shot from their bows into the city, to the damaging of the houses, and the hurt of the inhabitants: 

and lift up the buckler against thee; or "shield"; that is, as the Targum paraphrases it, 

"set against thee such who are armed with shields;' 

to repel the arrows shot out from the city, and so defeat the design of them. 

Verse 9
And he shall set engines of war against thy walls,.... Which some Jewish writers understand of crossbows, out of which stones or arrows were cast; but rather, according to Kimchi and Jarchi, they were warlike machines, invented to throw large stones against the walls of a place, to beat them down. Some think they were the same with the battering rams, used in sieges for the demolishing of walls; which was a late invention of those times, Ezekiel being the first writer, it is said, that makes mention of them: 

and with his axes he shall break down thy towers; the word here used signifies anything made of iron, as swords, spears, hammers, and axes; the latter, being more proper to demolish towers, is here pitched on by our translators. The Targum renders it, "with stones of iron"; that is, with iron balls cast out of their engines. 

Verse 10
By reason of the abundance of his horses their dust shall cover thee,.... The dust raised by the feet of the horses so numerous, should rise in such quantities, and to such a height, as to be like a cloud, which should cover the city; an hyperbolical way of speaking, as Kimchi observes; as is also the following clause: 

thy walls shall shake at the noise of the horsemen, and of the wheels, and of the chariots; at the shouts of the horsemen upon every attack, and the rattling of the chariot wheels running to and fro, in carrying on their designs: 

when ye shall enter into thy gates; that is, then particularly shall such a shout be made by the horsemen, and such rattling of the chariots, as will even make the walls of the city to shake; an excess of expression, signifying the prodigious noise made at their entrance into it: as men enter into a city wherein is made a breach; or, "according to the entrance of a city broken up"F9כמבואי עיר מבקעה "tanquam introitus civitatis diruptae", Montanus; "dissipatae", Pagninus; "quemadmodum ingrediuntur urbem disruptam", Piscator; "quemadmodum intratur urbs praerupta", Cocceius. ; when its walls are broken down, and a gap is made; at which men rush in in great numbers, and with great force and clamour. 

Verse 11
With the hoofs of his horses shall he tread down all thy streets,.... Such a number of horses running to and fro in the streets, and prancing upon the pavements, shall break them up, and destroy them, so that they shall be mere mire and dirt: 

he shall slay thy people by the sword; such as would not lay down their arms and submit; or their principal ones, who encouraged the inhabitants to hold out the siege to such a length of time as they did; which might provoke Nebuchadnezzar to use them with more severity: 

and thy strong garrisons shall go down to the ground: where their soldiers were placed for defence; their citadel and other towers: or, "the statues of thy strengths"F11מצבות עזך "statuae fortitudinis tuae", Pagninus, Montanus; "columnas tuas robustas", Cocceius; "columnas ruboris tui", Starckius. ; their strong statues made of marble, &c. erected as trophies of victories obtained by them; or to the honour of some worthy magistrates, and principal citizens; or of their confederates and allies; or rather of their deities, such as Hercules and Apollo, their tutelar gods; which, though chained as they were, that they might not depart, shall now fall to the ground, unable to protect themselves or their worshippers: all that is here said, concerning the destruction of Tyre by Nebuchadnezzar, seems to be understood of old Tyre, which was upon the continent; for this account agrees not with the isle. 

Verse 12
And they shall make a spoil of thy riches,.... The Chaldean army, when they entered the city, and got possession of it, would plunder it, and divide the riches of it among them: 

and make a prey of thy merchandise; of the merchants' goods, laid up in their warehouses for sale, which was greatly hindered by this long siege; compare with this Revelation 18:11, 

and they shall break down thy walls; the walls of their houses; mention being made before of breaking down the walls of the city, towers, and garrisons: 

and destroy thy pleasant houses; or, "houses of thy desire"F12בתי חמדתך "domos desiderii tui", Montanus, Vatablus. ; the most desirable ones in the city; the houses of their princes and chief magistrates; their summer houses; or which were most delightfully situated towards the sea, to have the prospect and advantage of that: 

and they shall lay thy stones and thy timber and thy dust in the midst of the water; of the sea, near unto or about it; into which they cast the rubbish of the demolished houses, stones, timber, and dust, and so left it bare and naked: or rather this was fulfilled when Alexander, with the ruins of old Tyre, its stones, timber, and rubbish, and trees from Lebanon, made a causeway from the continent to the island; and by that means took it, after seven months' toil and labour of this sortF13Curt. Hist, l. 4. c. 2. 4. . 

Verse 13
And I will cause the noise of thy songs to cease,.... As this city abounded with riches, so with carnal mirth and pleasure; it was a "joyous city", Isaiah 23:7, the inhabitants lived merrily and jovially; were much given to music, which was very diverting and amusing to foreigners that traded with them; but now it would be all over with them; there would be no more songs, nor any to sing them: 

and the sound of thy harps shall be no more heard; neither vocal nor instrumental music; and this will be one day the case of Rome, of which Tyre was a type, Revelation 18:22. 

Verse 14
And I will make thee like the top of a rock,.... Smooth and bare; See Gill on Ezekiel 26:4, 

and thou shall be a place to spread nets upon; See Gill on Ezekiel 26:5, 

thou shalt be built no more: this must be understood with some restriction and limitation; as that it should not be built any more in the same stately manner; or be raised to royal dignity, and be governed in the grand manner it had been; or be built upon the same spot; or after its last destruction, to which the prophecy may have respect; it being usual in Scripture for prophecies to regard what is more remote as well as more near; for, upon the destruction of it by Nebuchadnezzar, it was to be restored after seventy years, according to Isaiah's prophecy, Isaiah 23:15 and, many years after this, new Tyre was besieged, taken, and destroyed by Alexander; and after this it was rebuilt; we read of it in the New Testament; See Gill on Acts 21:3, and in Jerom's time it was a most noble and beautiful city, as he on this passage observes; indeed, as Kimchi says, who lived near a thousand years after Jerom, the city then built in his time called Tyre was built upon the continent near the seashore; whereas Tyre destroyed by Alexander was built in the midst of the sea, and was as the top of a rock. It has since been destroyed by Saladine, in the year 1291; and now quite uninhabited, unless by fishermen, who wash, dry, and mend their nets here: 

for I the Lord have spoken it, saith, the Lord God; and therefore it shall be accomplished, as it has been; no more of his returning void, and becoming of no effect. The Targum is, 

"because I the Lord have decreed by my word, saith the Lord God;' 

it is a determination and resolution of his, and none can disannul it. Abendana thinks that hitherto the prophecy is concerning the first destruction of Tyre by Nebuchadnezzar, and what follows is concerning the destruction of it by Alexander. 

Verse 15
Thus saith the Lord God to Tyrus,.... By his prophet, who very probably delivered this prophecy to the ambassadors of Tyre at Babylon; or to some of their merchants that traded there; or sent it in a letter to them: 

shall not the isles shake at the sound of thy fall; when they hear the noise of Tyre being taken, it will make them tremble, as fearing their turn will be next; that if a city so well fortified by nature and art, so well supplied with men and money, that had held out the siege so long, should at last surrender; what should they, the neighbouring isles, do, if attacked, who were so inferior to it? and besides, they might have much of their goods in it, in which they traded with the inhabitants of it, trusting to its great strength, and which would now give them a sensible concern. The Targum renders it, the suburbs; and anther JewishF14R. Sol. Urbin. Ohel Moed, fol. 42. 2. writer, the villages; those that were near to Tyre: 

when the wounded cry, when the slaughter is made in the midst of thee? upon the enemy's entrance, putting to the sword all they meet with; when those that are wounded shall cry, either to have their lives spared, or through the pain and distress occasioned by their wounds. 

Verse 16
Then all the princes of the sea shall come down from their thrones,.... The kings of the islands of the sea shall lay aside their regalia, all their royal grandeur, and the ensigns of it; leave their thrones of state, and sit in an humble posture: 

and lay away their robes, and put off their broidered garments; their royal robes and raiment of needlework curiously embroidered, and richly wrought, such as princes wear; so did the king of Nineveh in token of humiliation, Jonah 3:6. The Septuagint and Arabic versions understand the first clause of their taking their mitres, or diadems, from their heads: 

they shall clothe themselves with trembling; they shall tremble from head to foot in every joint, as if they were covered with it, as with a garment; or, being clothed with sackcloth, as mourners used to be, shall shake and tremble, being used to other and better clothing: 

they shall sit upon the ground; as Job did, and his friends, with dust and ashes on their heads, as persons in distress were wont to do, Job 2:8, 

and shall tremble at every moment; continually, every hour, minute, and moment of the day: or, "at the breaches"F15לרגעים "super repentino casu suo", V. L. ; so Jarchi; that is, those made upon Tyre; fearing lest the same should be made upon them; so the Targum, "because of their breaches"; or at the ruin and destruction they fear will be their case also: 

and be astonished at thee; that a city so wealthy and mighty should be brought so low; see Revelation 18:9. 

Verse 17
And they shall take up a lamentation for thee, and say unto thee,.... The following mournful song: 

how art thou destroyed that wast inhabited of seafaring men; or, "of the seas": by men who used the seas, and traded by sea to different parts of the world; and was frequented by persons that came by sea thither, by the great ocean, by the Red sea, the Mediterranean sea, and others; or, which was surrounded by the sea. So the Targum, 

"that dwellest in the midst of the sea:' 

"the renowned city, which wast strong in the sea"; fortified by the sea, and against it; strong in shipping and naval stores; so as to be formidable to others, and mistress of the sea. The Targum is, 

"which dwell in the strength of the sea;' 

and had the strength and riches of it brought unto it; and so was famous all the world over for its commerce, wealth, and power; but now ruined and undone: 

she and her inhabitants, which cause their terror to be on all that haunt it! the sea; on all that used the seas; or on all the inhabitants of the islands of the sea; who all stood in fear of Tyre and her inhabitants, and were obliged to strike their sails to their ships. 

Verse 18
Now shall the isles tremble in the day of thy fall,.... The isles near unto it, the isles of the Mediterranean sea; the inhabitants of them, the merchants who from thence traded with Tyre, the seafaring men of those places; partly on account of losses sustained hereby, and partly through fear of the same calamities coming upon themselves; see Revelation 18:11, yea, the isles that are in the sea shall be troubled at thy departure; as at the cry of the wounded, and the number of the slain; so on account of those that should be carried away captive by the Babylonians; as well as at the departure of those that should be obliged to fly to other colonies, Isaiah 23:6, so that, upon one account or another, it shall be entirely stripped of its inhabitants. 

Verse 19
For thus saith the Lord God,.... Both to the terror of Tyre, and for the comfort of his people: 

when I shall make thee a desolate city, like the cities that are not inhabited; whose trade is ruined, whose inhabitants are destroyed, and whose walls are broken down, and become a mere waste and desert; where no person or anything of value are to be seen: 

when I shall bring up the deep upon thee, and the great waters shall cover thee: the waters of the sea shall rush in and overflow the city, the walls of it being broken down; just as the old world, and the cities of it, were overflowed with the deluge, to which the allusion may be; whether this was literally accomplished on Tyre is not certain; perhaps it is to be taken in a figurative sense, and to be understood of the large army of the Chaldeans that should come up against it, and overpower it. So the Targum, 

"when I shall bring up against them an army of people, who are many as the waters of the deep, and many people shall cover thee; see Revelation 17:15.' 

Verse 20
When I shall bring thee down with them that descend into the pit,.... The grave, and make thee like to them: 

with the people of old time; either the people of the old world, or, however, who have been dead long ago: 

and shall set thee in the low parts of the earth; where the dead are laid: 

in places desolate of old: long ago unfrequented by men; as such places be as are for the burial of the dead: 

with them that go down to the pit, that thou be not inhabited; all the inhabitants being free among the dead; a heap of words made use of to express the same thing, for the confirmation of it; namely, that the condition of Tyre should be like that of dead men, who have been of old dead, and are remembered no more. Jarchi interprets the "pit", of hell; as if this respected their everlasting perdition, as well as temporal ruin; it may be applied to the beast which goeth into perdition, Revelation 17:8, 

and I shall set glory in the land of the living; in the land of Israel; so the Targum; and it is interpreted by the Jewish expositors and others the same way; and which may be called "the land of the living"; because the living God was worshipped in it; living men in a spiritual sense dwelt there, who offered up living sacrifices unto God, and who had the promise and pledge of eternal life; and which was the "glory" of all lands, as it is sometimes called, where the same word is used as here, Ezekiel 20:6, which had its accomplishment in some respects at the Jews' return from Babylon; but, as Tyre here is a type of antichrist, it may be observed, that, at the time of his fall and destruction, God will put a glory upon his church and people, upon which there shall be a defence; see Isaiah 4:5. This is interpreted by the TalmudistsF16Vid. Kimchi in loc. & T. Bab. Cetubot, fol. 111. 1. of the resurrection of the dead, when they that die in the land of Israel shall live. 

Verse 21
I will make thee a terror,.... To all the isles round about, who shall shake and tremble at the ruin of Tyre, as before observed; or to herself, being brought into a most terrible and distressed condition: 

and thou shall be no more: in the same place and situation, in the same happy state and condition: 

though thou be sought for, yet shalt thou never be found again, saith the Lord God: this is true of the antitype, Babylon, or antichrist, Revelation 18:21. 

27 Chapter 27 

INTRODUCTION TO EZEKIEL 27 

This chapter contains a lamentation on Tyre; setting forth her former grandeur, riches, and commerce; her ruin and destruction; and the concern of others on that account. The prophet is bid to take up his lamentation concerning it, Ezekiel 27:1, observing her situation and magnificence, of which she boasted, Ezekiel 27:3, describing the excellency of her shipping and naval stores, Ezekiel 27:5, declaring who were her mariners, pilots, and caulkers, Ezekiel 27:8, her military men, Ezekiel 27:10 her several merchants, and the things they traded in with her in her fairs and markets, Ezekiel 27:12, then follows an account of her destruction, Ezekiel 27:26, the lamentation of pilots and mariners because of it, Ezekiel 27:28, and of the kings and inhabitants of the isles, and merchants of the people, Ezekiel 27:33. 

Verse 1
The word of the Lord came again unto me,.... Upon the same subject, the destruction of Tyre: 

saying; as follows: 

Verse 2
Now, thou son of man, take up a lamentation for Tyrus. Compose an elegy, and sing it; make a mournful noise, and deliver out a funeral ditty; such as the "praeficae", or mournful women, made at funerals, in which they said all they could in praise of the dead, and made very doleful lamentations for them: this the prophet was to do in a prophetic manner, for the confirmation of what was prophesied of by him; and it may teach us, that even wicked men are to be pitied, when in distress and calamity. 

Verse 3
And say unto Tyrus, O thou that art situate at the entry of the sea,.... Of the Mediterranean sea; at the eastern part of it, not above half a mile from the continent; and so fit for a seaport, and a harbour for shipping; so mystical Tyre sits on many waters, Revelation 17:1, 

which art a merchant of the people for many isles; the inhabitants of many isles brought the produce of them to her; who took them off their hands, or sold them for them to others; these came from several quarters to trade with her in her markets; and who supplied other isles and countries with all sorts of commodities, for which they either resorted to her, or she sent by ships unto them; so Rome is represented as the seat of merchandise, Revelation 18:7, 

thus saith the Lord God, O Tyrus, thou hast said; in thine heart, in the pride of it, and with thy mouth, praising and commending thyself; which is not right: 

I am of perfect beauty: built on a good foundation, a rock; surrounded with walls and towers; the streets arranged in order, and filled with goodly houses; having a good harbour for shipping, and being a mart for all manner of merchandise, Jerusalem being destroyed, Tyre assumes her character, Psalm 48:2. 

Verse 4
Thy borders are in the midst of the seas, Fixed by the Lord himself, and which could never be removed. Tyre stood about half a mile from the continent, surrounded with the waters of the sea, till it was made a peninsula by Alexander: 

thy builders have perfected thy beauty. The Sidonians were the first builders of the city, as JustinF17Ex Trago, l. 18. c. 3. says; who began and carried on the building of it to the utmost of their knowledge and skill; and which was afterwards perfected by other builders, who made it the most beautiful city in all those parts; unless this is to be understood of her shipbuilders, who brought the art of building ships in her to such a perfection, as made her famous throughout the world; since they are immediately spoken of without any other antecedent. 

Verse 5
They have made all thy ship boards of fir trees of Senir,.... The same with Sion and Hermon, which the Sidonians called Sirion, and the Amorites Shenir, Deuteronomy 3:9 here, it seems, grew the best of fir trees, of which the Tyrians made boards and planks for shipping; of these the two sides of the ship, as the wordF18לחותים "tabulata duplicia", Munster; "duas tabulas", Vatablus. here used in the dual number is thought to signify, or the fore and hind decks, were made. The Targum is, 

"with fir trees of Senir they built for thee all thy bridges;' 

the planks from which they went from one ship to another; but these are of too small consequence to be mentioned; rather the main of the ship is intended, which was built of fir planks; but ours made of oak are much preferable: 

they have taken cedars from Lebanon, to make masts for thee; large poles for the yards and sails to be fastened to, for receiving the wind necessary in navigation; called the main mast, the foremast, the mizzenmast, and the boltsprit; all these are only in large vessels; whether the Tyrians had all of these is not certain; some they had, and which were made of the cedars of Lebanon; which, being large tall trees, were fit for this purpose. The TyriansF19"Prima ratem ventis credere docta Tyros." Catullus. are said to be the first inventors of navigation. 

Verse 6
Of the oaks of Bashan have they made thine oars,.... To row the ships with; for their ships probably were no other than galleys, which were rowed with oars, as were the ships of first invention. Bashan was a country in Judea where oaks grew; see Isaiah 2:13. The country of Judea in general was famous for oaks; it abounded with them in the times of HomerF20 χωρω ενιδρυοεντ', ιουδης εν πιονι δημω. Homer. Iliad. 2. Vid. Dickinson, Delphi Phoenicix. c. 2. p. 13, 16. , who speaks of Typho being buried in a country abounding with oaks, among the rich or fat people of Judea; and he seems to design Bashan particularly, of which Og was king, whom he calls Typho, and of whose bed he makes mention in the same place; hence several places in Judea had their names from the oaks which grew, there, as Elonmoreh, Allonbachuth, Elonmeonenim, Elontabor, and Elonbethhanan, Genesis 12:6 and which one would have thought were fitter to make their ships of; but of these only their oars were made: 

the company of the Ashurites have made thy benches of ivory, brought out of the isles of Chittim; the benches for the towers to sit on, or for others in the cabin and decks; but that these should be wholly of ivory is not very probable; nor was ivory brought from the isles of Chittim, but from other parts; nor is it easy to say who the company of the Ashurites were; some say the Assyrians; but why they should be so called is not plain. Jarchi makes בת אשרים to be but one word, which signifies box trees, as it is used in Isaiah 41:19 and he supposes that these benches, or be they what they will, were made of box trees covered or inlaid with ivory. So the Targum, 

"the lintels of thy gates (the hatches) were planks of box tree inlaid with ivory;' 

which box, and not the ivory, was brought from the isles of Chittim; either from Cyprus, where was a place called Citium; or from Macedonia, from whence box was fetched; or from the province of Apulia, as the Targum; where there might be plenty of it, as in Corsica, and other places, where particularly the best box grows, as PlinyF21Nat. Hist. l. 10. c. 16. says. Jerom interprets Cittin of Italy; and Ben Gorion saysF23Heb. Hist. l. 1. c. 1. p. 7. that Cittim are the Romans. 

Verse 7
Fine linen with broidered work from Egypt,.... From whence came the finest and whitest linen; and which they embroidered with needlework, which looked very beautiful. PlinyF24Nat. Hist. l. 19. c. 1. says there were four sorts of linen in Egypt, called Tanitic, Pelusiac, Butic, and Tentyritic, from the names and provinces where they were produced; of the second sort the garments of the high priest among the Jews were made; for they sayF25Misn. Yoma, c. 3. sect. 7. , on the day of atonement he was in the morning clothed with Pelusiac garments; that is, with garments made of linen which came from Pelusium, a well known city in Egypt; and which JarchiF26Gloss. in T. Bab. Yoma, fol. 34. 2. says was the best, and in the greatest esteem; and one of the Misnic commentators saysF1Bartenora in Misn. Yoma, ib. that the linen from Pelusium is fine and beautiful, and comes from the land of Raamses; and observes, that, in the Jerusalem Targum, Raamses is said to be Pelusium; but though they are not one and the same place, yet they are both in the same country, Egypt, and near one another; and with this sort of linen the priests of Hercules were clothed, according to SiliusF2"----Velantur corpore lino, Et Pelusiaco praefulget stamine vertex." L. 3. de Bell. Punic. ; and so the שש, "shesh", or linen, of which the garments of the Jewish priests in common were made, was linen from Egypt; and which their RabbinsF3Aben Ezra in Exod. xxv. 4. say is the best, and is only found there. The Phoenicians, of which Tyre was a principal city, took linen of Egypt, and traded with other nations with it, as well as made use of it for themselves; particularly with the Ethiopians, the inhabitants of the isle of Cernes, now called the Canaries, who took of them Egyptian goods, as linen, &c.; in lieu of which they had of them elephants' teeth, the skins of lions, leopards, deer, and other creaturesF4Vid. Reinesium de Lingua Punica, c. 2. sect. 13. : now such fine linen as this 

was that which thou spreadest forth to be thy sail: not content with canvass or coarse linen, which would have done as well, they must have the finest Egyptian linen, and this very curiously embroidered, to make their sails of they spread upon their masts, to receive the wind; at least this they spread "for a flag"F5לוס "in signum, sive vexillum", Gussetius; so some in Bootius. , standard or ensign, as, the word may be rendered; when they hoisted up their colours on any occasion, they were such as these: "blue and purple, from the isles of Elishah, was that which covered thee"; meaning not garments made of cloth of these colours, which the master of the vessel or mariners wore; but the tilts, or tents, or canopies erected on the decks, where they sat sheltered from the rain, wind, or sun; these were made of stuff died of a violet and purple colour, the best they could get; and which they fetched from the isles of Elishah, or the Aegean sea, from Coa, Rhodia, Nisyrus, and other places famous for purple, as Tyre itself afterwards was. The Targum is, 

"from the province of Italy;' 

or of Apulia, as othersF6So R. Sol. Urbin. Ohel Moed, fol. 48. 1. ; see Revelation 18:12. 

Verse 8
The inhabitants of Zidon and Arvad were thy mariners,.... Zidon was a city in Phoenicia, near to Tyre, and older than that, by whose inhabitants it was built; see the notes on Isaiah 23:2 and Arvad was an island in Phoenicia, to the south of Zidon, not far from Tyre. Mr. MaundrellF7Journey from Aleppo, &c. p. 19. Ed. 7. says it is about a league distant from the shore; and is now called by the Turks Ruad. It seemed to the eye to be not above four to six hundred yards long, and wholly filled up with tall buildings like castles: its ancient inhabitants, he observes, were famous for navigation, and had a command upon the continent as far as Gabale later mentioned, Dr. ShawF8Travels, p. 267. Ed. 2. says it is at present called Rouwadde; and that the prospect of it from the continent is wonderfully magnificent; promising at a distance a continued train of fine buildings and impregnable fortifications; but this is entirely owing to the height and rockiness of its situation; for at present all the strength and beauty it can boast of lies in a weak unfortified castle, with a few small cannon to defend it; so that the prophecy of Jeremiah appears to be fulfilled, 

Arpad is confounded, Jeremiah 49:23. This is the Aradus of Strabo, and other writers; and which he says is distant from the land, two and an half miles, and is about a mile in circumference; and is said to be built by the SidoniansF11Geograph. 1. 16. p. 518. ; the inhabitants of it are the same with the Arvadite, Genesis 10:18, these places brought up abundance of seafaring men, and which furnished Tyre with rowers, as the wordF12שטים "remiges", V. L. Pagninus, Junius & Tremellius, Piscator, Polanus, Cocceius, Starckius. signifies; which was the most slavish work in navigation: 

thy wise men, O Tyrus, that were in thee, were thy pilots; such, as had learnt the art of navigation; were well versed in geography; understood the charts; knew the shores of different places; where were creeks and promontories, rocks and sands; these were brought up among themselves, and made pilots or governors, as the Targum renders it; who have their names here from the "ropes"F13חובליך a חבל "funis, ita dicuntur a contrahendis aut laxandis funibus veli", Vatablus. the sails are fastened to; and which they loosened or contracted, as they saw fit. 

Verse 9
The ancients of Gebal,.... A promontory of the Phoenicians, the same with the Gabale of PlinyF14Nat. Hist. l. 5. c. 20. , and with the land of the Giblites, Joshua 13:5. It was by the Greeks called Byblus; and so the Septuagint here render the words, the elders of Bybli or Byblus, a place once famous for the birth and temple of Adonis; it is now called Gibyle. Mr. MaundrellF15Journey &c. p. 33, 34. says it is pleasantly situated by the seaside, and that at present it contains but a little extent of ground, yet more than enough for the small number of its inhabitants; it is compassed with a dry ditch, and a wall with square towers in it, at about every forty yards' distance; on its south side it has an old castle; within it is a church; besides which it has nothing remarkable; though anciently it was a place of no mean extent, as well as beauty, as may appear from the many heaps of ruins, and the fine pillars that are scattered up and down in the gardens near the town. The old experienced workmen of this place were employed by the Tyrians in mending and refitting their ships, and in the caulking of them, as follows: 

the wise men thereof were in thee thy caulkers; or, "the strengtheners of thy breaches"F16מחזיקי בדקך "roborantes scissuram tuam", Montanus; "instaurantes fissuras tuas", Munster, Tigurine version; "rimas tuas", Vatablus; "instauratores rupturaram tuarum", Piscator. , or "chinks"; the seams and commissures of the planks; which they stopped with tow, oakum, or such like stuff; at least this is what is used now, whatever might be by those wise men; and it seems by this that it was reckoned a very great art and mystery, and which only wise men were masters of, at least such the Tyrians employed. The Targum renders it, 

"providing thy necessaries;' 

as if they were the ships' husbands: 

all the ships of the sea with their mariners were in thee to occupy thy merchandise; ships from all parts were in her harbours, which brought goods into her, and carried goods out of her, by way of merchandise. So the Targum, 

"all that go down into the sea, and the ships; they were rowers, and they brought merchandise into the midst of thee;' 

the goods of merchants from divers places; and carried back commodities again they traded for at Tyre; see Revelation 18:19. 

Verse 10
They of Persia, and of Lud, and of Phut, were in thine army, thy men of war,.... As the Tryrians were a trading people, they hired foreign troops into their service, to fill their garrisons, defend their city, and fight for them in time of war; and these were of various nations, and the most famous for military skill and valour; as the Persians, a people well known, and famous for war in the times of Cyrus, and before, and well skilled in shooting arrows; and they of Lud, or the Lydians, a people in Greece, renowned for war before the times of Croesus their king, as well as in his time; and they of Phut, the Lybians, a people in Africa, skilful in drawing the bow, Isaiah 66:19, 

they hanged the shield and helmet in thee; in their garrisons and towers, or places of armoury; which were defensive weapons, the one for the body, the other for the head; this they did in times of peace, when there was no occasion to use them, or when they were off their guard, and not on duty; see Song of Solomon 4:4, 

they set forth thy comeliness; it being an honour to the Tyrians to have such soldiers in their service. The Targum is, 

"they increased thy splendour;' 

added to their glory. 

Verse 11
The men of Arvad, with thine army were upon thy walls round about,.... Placed there for the defence of the city, to watch against an enemy, lest it should be surprised; here they were upon the patrol day and night; see Isaiah 62:6, these were the men of the same place before mentioned, Ezekiel 27:8 which furnished Tyre both with mariners and soldiers: 

and the Gammadims were in thy towers: not the Medes, as Symmachus renders it; nor the Cappadocians, as the Targum; much less were they images of their tutelar gods, as Spencer thinks, of a cubit long; nor "pygmies", as the Vulgate Latin version renders it; which to mention would not be to the honour of their militia; though Kimchi and Ben Melech call them dwarfs, men of a small stature, of a cubit high, from whence they are supposed to have their name; so SchindlerF17Lexic. Pentaglott. col. 319, 320. : rather they were the inhabitants of some place in Phoenicia; either of Ancon; which in Greek signifies a cubit, as Gamad does in Hebrew; or of Gammade, the same which PlinyF18Nat. Hist. l. 2. c. 91. corruptly calls Gamale. HillerusF19Onomast. Sacr. p. 159. thinks the word signifies "ambidexters", or left handed men, such as Ehud: 

they hanged their shields upon thy walls roundabout. Kimchi and Ben Melech observe it was a custom in some places to hang such weapons upon the tops of towers, and upon the walls of them; which might be done, either that they might be ready to take up and make use of, whenever occasion required; or to dismay their enemies, and to show them that they were provided for them: 

they have made thy beauty perfect; besides the beauty of her buildings and shipping, there was the beauty of her militia; which was increased by the soldiers from Persia, Lydia, and Lybia, and added to by the men of Arvad, but completed by the Gammadim; and particularly being glided, as probably they were, looked very glittering and beautiful in the rays of the sun. 

Verse 12
Tarshish was thy merchant by reason of the multitude of all kind of riches,.... Some understand this of the sea, which is sometimes called Tarshish; so Jarchi and Kimchi interpret it here: and the Targum, 

"from the sea, or they of the sea bring merchandise into the midst of thee:' 

that is, those who lived upon the coasts, or on the isles, of the Mediterranean sea. The Septuagint, Vulgate Latin, and Arabic versions, render it the Carthaginians, who were a colony of the Tyrians, and no doubt traded with them; but it seems most likely, with others, to intend Tartessus in Spain, a place not far from that where Cadiz now stands; a country which abounded with riches, and with the following things: 

with silver, iron, tin, and lead, they traded in thy fairs; PlinyF20Nat. Hist. l. 3. c. 3. says, that almost all Spain abounded in metals of lead, iron, brass, silver, and gold; which takes in the several things here mentioned, excepting tin; and that the Spaniards might have from our Cornwall, which they might import into Tyre: though the Phoenicians carried on a commerce with our isle of Britain themselves, whither they came for tin, and disposed of other goods they brought with them. GussetiusF21Ebr. Comment. p. 594,595. observes, that the word עזבוניך does not signify the place of trade and traffic, as it is commonly rendered; but respects the goods traded in, and the manner of trafficking with them, by way of "exchange", as the word should be rendered; and the sense is, that the things before mentioned were what they gave in exchange, battered, and "left", with the Tyrians, for other goods they took of them; and so it is to be understood in all the following places where the word is used. So Ben Melech says it is expressive of merchandise. 

Verse 13
Javan designs Greece, as the Septuagint and Vulgate Latin versions render it; especially that part of it called Ionia, from Javan the son of Japheth, Genesis 10:2 and Tubal, and Meshech, were also sons of Japheth; the former are the Iberi and Albanians, as Jerom and others, among whom were a city called Thabilaca, by PtolemyF23Geograph. l. 5. c. 12. ; and the latter the Cappadocians, with whom is a city called MazacaF24Joseph. Antiqu. l. 1. c. 6. sect. 1. . 

They traded the persons of men and vessels of brass in thy markets; or, "the souls of men"F25בנפש אדם "animabus hominum", Pagninus, Vatablus, Cocceius, Starckius. ; they bought up men and women in the several countries to which they belonged, or where they traded, and brought them to Tyre, and sold them for slaves; and the Ionian and Grecian slaves were had in great esteem: and the best brass, of which vessels were made, was had from Corinth, Delus, and Aeginetus; according to PlinyF26Nat. Hist. l. 34. c. 2. , Cappadocia was famous for it also: in the first of these merchandises Tyrus was remarkably a type of antichrist, who is said to deal in such wares, the souls of men, Revelation 18:13. The word here rendered "markets", GussetiusF1Ebr. Comment. p. 642. also observes, does not design the place of commerce, but the act of negotiation or trade; and so it is rendered by manyF2מערבך την εμποριαν βου, Sept.; "negotiationem tuam", Tigurine version; "in commercio tuo", Junius & Tremellius, Piscator, Polanus; "mercaturam tuam", Cocceius. . 

Verse 14
They of the house of Togarmah,.... The Targum is, 

"they of the province or country of Germany.' 

Jerom understands it of Phrygia, near to which was Cappadocia; and perhaps is here meant, since it abounded with what these people are said to trade with Tyre in: 

these traded in thy fairs with horses, horsemen, and mules; for the Cappadocians paid for their yearly tribute to the Persians fifteen hundred horses, and two thousand mules, as BochartF3Phaleg. c. 11. Colossians 178. from Strabo observes; and as they sold horses and mules to the Tyrians, so likewise horsemen, men that were skilled in riding and taking care of horses; and these were sold along with the horses, as servants for that purpose. 

Verse 15
The men of Dedan were thy merchants,.... Not Dedan in Idumea or Edom, but in Arabia, from Dedan the son of Raamah, Genesis 10:7, 

many isles were the merchandise of thine hands; that is, many isles took off their manufactures from them, in lieu of what they brought them, which were as follow: 

they brought thee for a present; that they might have the liberty of trading in their fairs and markets; or rather for a reward, or as a price, for the goods they had of them: 

horns of ivory and ebony; Kimchi reads them as separate things; and which the Targum confirms, "horns, ivory, and ebony"; elks' horns, or horns of goats, as the Targum; and "ivory", or the teeth of elephants; and "ebony", which is a wood of a very black colour, hard and heavy, and of which many things are made. The Targum takes it for the name of a fowl, and renders it peacocks; so Jarchi; see 2 Chronicles 9:21, but Ben Melech much better interprets it of a tree, called in Arabia "ebenus". Solinus makes it peculiar to IndiaF4Polyhistor. c. 65. ; and so VirgilF5"----Sola India nigrum fert ebenum.----" Virgil. Georgic. 1. 2. . 

Verse 16
Syria was thy merchant by reason of the multitude of the wares of thy making,.... Which they took off of their hands, and for them brought the following things: 

they occupied in thy fairs with emeralds; precious stones of a green colour: Jarchi renders it "carbuncles", other precious stones of a different colour; and so the word is translated by Pagninus, Montanus, Grotius, the French, and Diodate; sometimes called "carchedonies", and which the Apostle John calls the "chalcedony", Revelation 21:19, the same with rubies; and so the word here used is rendered by Luther; and, by Abarbinel, precious stones of great value; see Proverbs 3:15, from whence the Syrians had these to trade with at Tyre cannot be easily said; the modern rubies, which are thought to be the true and genuine carbuncles of the ancients, seldom exceed the weight of twenty carats; yet some say the Emperor Rudolphus the second had a ruby as big as a little hen's egg, bought at sixty thousand ducats, and supposed to be worth more; and that Regulus Decan had one of thirty four carats, bought at six minas of gold, that is, a hundred and ninety two pounds of gold; and that the great Mogul had one, which cost a million four hundred and twenty five thousand florins; and that there are some which exceed the weight of fifty caratsF6Vid. Braunium de Vestitu Sacerdot. Hebr. 1. 2. c. 11. p. 669. ; but there were few, if any of these, that came to the market of Tyre; however, no doubt, some valuable ones were here sold. 

Purple, and broidered work, and fine linen; cloth of purple colour, raiment of needlework curiously embroidered, and linen of the best sort. So the Targum, 

"purple clothes, and wrought with a needle, and linen of different colours;' 

and of such they made their sails, tilts, and tents; see Ezekiel 27:7. 

And coral, and agate; the first is a sea plant. 

"This opinion is now so well established, that all other sentiments seem almost precluded. P. Kircher supposes entire forests of it at the bottom of the sea; and M. Tournefort, that able botanist, maintains, that it evidently multiplies by seed, though neither its flower nor seed be known. However, the count de Marsigli has discovered some parts therein, which seem to serve the purpose of seeds and flower, it vegetates the contrary way to all other plants; its foot adhering to the top of the grotto, and its branches shooting downwards, there are properly but three kinds of coral, red, white, and black; the white is the rarest and most esteemed; but it is the red that is ordinarily used in medicine; the places for fishing it are the Persian gulf, Red sea, coasts of Africa towards the bastion of France, the isles of Majorca and Corsica, and the coasts of Provence and CataloniaF7Chambers's Cyclopaedia in the word "Coral". .' 

Perhaps the Syrians might have theirs from the Red sea, or the Mediterranean. The other, the "agate", is a precious stone, the same with the "achates", first found in Sicily, as Isidore saysF8Origin, l. 16. c. 11. , by a river of the same name; is of a black colour, according to him, having in the middle black and white circles joined and variegated; but they are of different colours, and of different degrees of transparency. The word is variously rendered; by some the ruby; by others the carbuncle; by others the chalcedony; and by others crystal; it is hard to say what is meant. Now the Phoenicians or Tyrians were so deeply engaged in trade with the Syrians, that it became a common proverb, the Phonicians against the SyriansF9Vid. Reinesium de Lingua Punic. c. 2. sect. 12. ; when like are set against like, as the Egyptians against the Egyptians, Isaiah 19:2. 

Verse 17
Judah, and the land of Israel, they were thy merchants,.... The inhabitants of Judah and Israel; the two tribes of Judah and Benjamin, and the other ten tribes of Israel, they all merchandised with the Tyrians, being near unto them: 

they traded in thy market wheat of Minnith; the name of a place, Judges 11:33, where probably the best wheat grew; so the Targum renders it; the Tyrians were supplied with wheat from the land of Israel, in the times of Solomon, long before this, 1 Kings 5:11 as they were in the times of Herod, long after, Acts 12:20, it was four miles from Esbus or Heshbon, in the way to Philadelphia, according to Eusebius: 

and Pannag; which some take to be the name of a place, where the best wheat also was; which some say was Phoenicia, or the land of Canaan. The Septuagint render it "ointments": and the Latin interpreter of the Targum "balsam"; with which agrees Josephus ben GorionF11Hist. 1. 4. c. 22. p. 379. , who says that at Jericho grew the balsam tree, from whence came a precious oil, which oil is "pannag": and HillerusF12Onomastic. Sacr. p. 903. translates it balsam: it follows, 

and honey, and oil: with which the land of Canaan abounded; for it was a land of oil olive and honey, a land that flowed with milk and honey, Deuteronomy 8:8 so that they had enough for themselves, and to spare for their neighbours, and which they carried to the market of Tyre: 

and balm; or balsam, of which there was plenty at Gilead, and near Jericho, however at the latter; we read of the balm of Gilead, Jeremiah 8:22. The Septuagint and Vulgate Latin versions render it "rosin"; and so the Targum; and this the Tyrians might make use of in their shipsF13Vid. Scheffer. de Militia Navali, p. 43. 319. . The balm, or balsam plant, was peculiar to Judea, as PlinyF14Nat. Hist. l. 12. c. 25. ; at least it was the place of it until transplanted into other countries; and so says SolinusF15Polyhistor. c. 48. . 

Verse 18
Damascus was thy merchant in the multitude of the wares of thy making,.... Of the many things manufactured at Tyre, the inhabitants of Damascus, once the chief city of Syria, took some: 

for the multitude of all riches: in lieu of the vast quantity of rich things there made, they traded with them for them: 

in the wine of Helbon, and white wool; Helbon very probably is the same with the Chalybon of PtolemyF16Geograph. l. 5. c. 15. , which he places in Syria; a place famous for wine, as StraboF17Ibid. l. 12. p. 505. reports; the kings of Persia, he says, through riches fell into luxury, so that they would have wheat brought from Assos in Aeolia, and Chalybonian wine out of Syria, and water from Eulaeus (the river Ulai in Daniel 8:2), which was lightest of all; and so AthenaeusF18L. 1. c. 22. says, the kings of the Persians drink only Chalybonian wine; which, says Posidonius, was made at Damascus in Syria, from whence the Persians transplant vines: Helbon is thought to be the same with Aleppo; the grapes there are all white, and make a strong wine, as Monsieur ThevenotF19Travels, part 2. B. 1. c. 5. p. 25. & c. 7. p. 33. relates; and who also observes, that the wines of Damascus are treacherous and strong: and the wool they bought was such as it came off of the backs of the sheep, and the purer and whiter sort of it; which was brought to Tyre, and by them bought, and dyed purple, for which dye the Tyrians were famous. 

Verse 19
Dan also and Javan, going to and fro, occupied in thy fairs,.... Either the inhabitants of the tribe of Dan in general; or of Laish, sometime called Dan, and in later times Caesarea Philippi, which was in that tribe: though Grotius thinks that Taprobane, or the isle of Zeilan, is meant, where, and not in Dan, were the things after mentioned, in plenty; and where also, according to PtolemyF20Geograph. l. 7. c. 4. , was a city called Dana or Dagana: and Bochart takes Javan not to be Greece, but a people of a country in Arabia, the metropolis of which was Uzal; and so he renders it, as some of the Greek versions do, Javan of Uzal, or Asel, to distinguish it from the other Javan, Ezekiel 27:13, where also, and not in Greece, the sweet spices grew, which these are said to trade in: 

bright iron, cassia, and calamus, were in thy market; brought from the above places; polished iron or steel, and the sweet spices of cassia and calamus, or the aromatic cane or reed, which came from afar, Jeremiah 6:20. 

Verse 20
Dedan was thy merchant in precious cloths for chariots. Or, "cloths of freedom"F21בבגדי חפש "pannis libertatis", Vatablus, Piscator; "ingenuorem", Junius & Tremellius. So Ben Melech, and R. Sol. Urbin. Ohel Moed, fol. 30. 2. ; such as freemen and even nobles wore; and yet so extravagant were the Tyrians, that they bought these to line or cover their chariots with; this is different from the Dedan in Ezekiel 27:15, and is either Dedan in Edom or Idumea, Jeremiah 49:8, or in Arabia, the inhabitants of which descended from Dedan, a grandson of Abraham, Genesis 25:3, which agrees with the following. 

Verse 21
Arabia, and all the princes of Kedar,.... Arabia was a large country, divided into three parts, Arabia Deserts, or the desert; Arabia Petraea, or the rocky; and Arabia Felix, or the happy. Kedar was in Arabia Petrea; its inhabitants were called Kedarenes, descended from Kedar, a son of Ishmael, Genesis 25:13, they were chiefly shepherds, and dwelt in tents, to which the allusion is in Song of Solomon 1:5, these princes were the rich and wealthy among them, who bought up the cattle of the meaner sort, and brought them to Tyre. In Jerom's time Kedar was the country of the Saracens. The Targum calls them the princes of Nebat, the same with Nebajoth, the firstborn of Ishmael, and brother of Kedar, Genesis 25:13. 

They occupied with thee: or, "they were the merchants of thine handF23סחרי ידך "negotiatores manus tuae", V. L. Pagninus, Montanus; "mercatores manna tuae", Cocceius, Starckius. "; that took off her manufactures from her, in lieu of "the lambs, and rams, and goats", they brought to market, for her food and sacrifices; keeping of sheep being their chief employment: "in these were they thy merchants": they supplied them with their cattle, and took their wares of them for them. 

Verse 22
The merchants of Sheba and Raamah, they were thy merchants,.... This Sheba was the son of Raamah, Genesis 10:7 who settled in Arabia Felix; where, according to PtolemyF24Geograph. l. 6. c. 7. , is a city called Rhegma; and so Raamah is pronounced in the Septuagint version of Genesis 10:7, 

they occupied in thy fairs with chief of all spices; as with myrrh and frankincense, with which they abounded: PlinyF25Nat. Hist. l. 12. c. 17. says that the Arabians paid annually to the kings of Persia a thousand talents of frankincense; and that the SabaeansF26"----Solis est thurea virga Sabaeis". Virgil. Georgic. l. 2. boiled their food, some with wood of frankincense, and others with wood of myrrh: 

and with all precious stones, and gold; as jaspers, emeralds, carbuncles, and others, which PlinyF1Nat. Hist. l. 37. says are found in Arabia; and mention is made of the gold of Sheba, Psalm 72:15 and Bochart thinks that Ophir, from whence the famous gold of that name was fetched, was in Arabia Felix; and it may be observed, that the queen of Sheba gave great quantities of gold, of spices, and of precious stones, to Solomon; and that he had much of these kinds yearly from the spice merchants, and kings of Arabia, 1 Kings 10:10; see Gill on Isaiah 60:6. 

Verse 23
Haran, and Canneh, and Eden,.... Haran was a city of Mesopotamia, the same with Haran, where Abraham dwelt awhile, Acts 7:2, the Charrae of the Parthians, famous for the defeat of Crassus. Canneh is thought to be the same with Calneh, Genesis 10:10, afterwards called Ctesiphon; and here, by the Targum, Netzibin, a place not far from Tigris; and Eden also was between Tigris and Euphrates. All three places seem to be in Mesopotamia, and not far from each other; the latter is thought by some to be the place where the garden of Eden was. 

The merchants of Sheba; this was another Sheba, distinct from that in Ezekiel 27:22, this Sheba was the son of Jokshan, a son of Abraham by Keturah, Genesis 25:3, these were the Sabaeans, who were not far from the former, and dwelt near the Persian sea. 

Ashur and Chilmad were thy merchants; or dealt in "thy merchandise"; took goods of them. Ashur designs the Assyrians, who had their name from Ashur, the builder of Nineveh, Genesis 10:11 and Chilmad is by the Targum rendered Media; and by Grotius thought to be the Gaala of Media in PtolemyF2Geograph. l. 6. c. 2. ; and so HillerusF3Onomastic. Sacr. p. 108. takes it to be a city of Media. 

Verse 24
These were thy merchants in all sorts of things,.... Either all before mentioned throughout the chapter, or rather those only in the preceding verse; also these were merchants in various things after mentioned, and which were the best and most perfect of the kind, as the wordF4במכללים "rebus perfectissimis", Junius & Tremellius, Polanus, Cocceius, Starckius. used signifies: 

in blue cloths, and broidered work; these the Assyrians took of them, a colour in which they much delighted; see Ezekiel 23:6, 

and in chests of rich apparel bound with cords, and made of cedar, among thy merchandise; rich apparel, such as scarlet cloaks, as the Targum, and blue cloths as before; these were well packed up in chests made of "cedar", which they had from Lebanon, and so fit to be put on board a ship, and carried into any part of the world. The Targum adds, 

"and sealed with a signet;' 

as things well packed up and bound sometimes are, being of worth and value. Some render it, "in chains"; or, "chains were among thy merchandise"F5וארזים במרכלתך "et torquibus in negotiatione tua", Pagninus; "et torques fuerunt in nundinis tuis", Vatablus. So R. Sol. Urbin. Ohel Moed, fol. 71. 2. ; such as chains of gold, wore about the neck; and take the word to be of the sam meaning with that in Song of Solomon 1:10. 

Verse 25
The ships of Tarshish did sing of thee in market,.... The ships of the sea in general; for Tarshish is used for the sea; these from all parts came to Tyre with their several wares, the product of their country from whence they came, and, finding a good market for them at Tyre, spoke greatly in her praise, or, "were thy princes", or "thy chief ones, in thy market"F6שרותיך "principes", V. L. Montanus, Castalio, Starckius; "praecipuae", Tigurine version, Grotius. So some in Vatablus. ; these brought the principal things into it, and took off the chief that were in it, which were of the produce of Tyre: 

and thou wast replenished; with goods from all parts, with every thing for their necessity, convenience, pleasure, and delight, and to carry on a traffic with all nations: 

and made very glorious in the midst of the seas; with great riches, stately towers and buildings. Here ends the account of Tyre's greatness; next follows her ruin and destruction. 

Verse 26
Thy rowers have brought thee into great waters,.... Here the city of Tyre is compared to a vessel at sea, with great propriety, it being built in the sea, and its trade chiefly there; and its rulers and governors, or the inhabitants of it, to rowers; literally the men of Zidon and Arvad were her rowers, Ezekiel 27:8, the straits, difficulties, and distresses these brought Tyre into, are compared to great waters; who, by some unadvised step or another, provoked the king of Babylon to come against them with his army, and lay siege unto them: 

the east wind hath broken thee in the midst of the seas; a wind very fatal to ships and mariners; see Psalm 48:7, by it are meant Nebuchadnezzar and the Chaldean army; so called, because of their great force and fury; and because Babylon, from whence they came, lay somewhat to the east of Tyre. So the Targum, 

"a king who is strong as the east wind hath broken thee in the midst of the seas.' 

Verse 27
Thy riches,.... That vast mass of wealth Tyre had got by her trade and merchandise, were all lost, at once, and came to nought, which had been many years gathering; see Revelation 18:17, 

and thy fairs; to which there were such great resorts from all parts, and where such a prodigious traffic was carried on, were now interrupted by the siege, and put to an end upon the ruin of the city: 

thy merchandise; the goods both imported and exported; the wares that were brought in from foreign parts, and sold in her, and what was taken from her in lieu of them; now nothing more of this kind; and what goods were in her, whether her own or others, were all lost and destroyed: 

thy mariners; who were the inhabitants of Zidon and Arvad, Ezekiel 27:8, these perished with her: 

and thy pilots; who were the wisest, most skilful, and best learned in the art of navigation, and who were of the city itself, these were no more, Ezekiel 27:8, 

thy calkers: the wise and ancient men of Gebal, Ezekiel 27:9, 

and the occupiers of the merchandise; that traded in her markets and fairs, mentioned from Ezekiel 27:12, 

and all thy men of war that are in thee: to fight for her and defend her; the Persians, Lydiaus, and Lybians, the men of Arvad, and the Gammadims, Ezekiel 27:10, 

and in all thy company, which is in the midst of thee; the great concourse of people, whether natives or foreigners: 

these all shall fall into the midst of the seas in the day of thy ruin: the walls and banks being demolished, the sea broke in upon it, and washed all away in it, and left it a bare rock; see Ezekiel 26:4. 

Verse 28
The suburbs shall shake at the sound of the cry of thy pilots. Or governors, as the Targum; and so the Vulgate Latin, and all the Oriental versions: the allegory of a ship wrecked is still continued: the sense is, that such should be the cry of the principal men of the city when it should be taken, that the noise of it would be heard upon the continent, and in the towns and villages belonging to Tyre, which would make the inhabitants of them tremble: or, 

at the sound of the cry of thy pilots the waves are moved, or "tremble"F7ירעשו מגרשות "commoti sunt fluctus jactni", Junius & Tremellius; "contremiscent fluctus", Piscator. ; which beat very strong at the time of her fall into the sea. 

Verse 29
And all that handle the oar, the mariners, and all the pilots of the sea,.... Inferior officers, and the common people; though this may be literally understood of all sorts of seafaring people, differently employed in ships; some at the oar; some at the sails; and others at the helm; but all shall quit their posts, 

and shall come down from their ships; either there being no further business for them, an entire stop being put to trade, through the fall of Tyre; or because of danger, and to save themselves, would leave the ship, and betake to their boats, and make for land: hence it follows, 

they shall stand upon the land; upon the continent, being safely arrived; looking upon the shipwrecks, and bewailing the loss of Tyre, as in the next verse. 

Verse 30
And shall cause their voice to be heard against thee,.... The rulers and governors of the city, for having taken a false step in provoking the enemy, and then holding out the siege no longer, as it was thought they might and would: or rather "over thee", or, "for thee"F8עליך "de te", Junius & Tremellius, Polanus, "super te"; Piscator, Cocceius, Starckius. ; mourning over the city, and lamenting its sad case; see Revelation 18:9, 

and shall cry bitterly; with great weeping, howling, and shrieking: 

and they shall cast dust upon their heads; a custom used in the eastern countries, in time of mourning and sorrow; see Revelation 18:19, 

and they shall wallow themselves in ashes: or roll themselves in them, another custom used in mourning; see Jeremiah 6:26. 

Verse 31
And they shall make themselves utterly bald for thee,.... Either by shaving their heads, or tearing off their hair, as mourners in distress have been used to do: 

and gird them with sackcloth; about their loins, as was very customary in such distressed cases: 

and they shall weep for thee with bitterness of heart and bitter wailing; not in show only, but in reality; not like the "preficae" or mourning women, though the allusion may be to them, who only mourned outwardly; but these from the very heart, and in great bitterness of spirit this is expressive of the inward grief of their minds on this melancholy occasion, as what follows declares the lamentation they expressed vocally; see Revelation 18:19. 

Verse 32
And in their wailing they shall takes up a lamentation for thee,.... A mournful song, such as was used at funerals, or in times of calamity; and so the Vulgate Latin version renders it: 

and lament over thee; saying the following ditty; 

what city is like Tyrus, like the destroyed in the midst of the sea? as there was none like it a few years ago for riches, splendour, and glory, so now there is none like it for misery and ruin; see Revelation 18:18. The Targum is, 

"who is as Tyre? there is none like unto her in the midst of the sea;' 

she is not now Tyre the renowned, but Tyre the destroyed; destroyed in the midst of the sea, from whence she had her riches and her glory: or, "as one dumb or silent in the midst of the sea"; she, in whom was heard the voice of joy and singing, is now mute, and nothing more of that kind is heard in her see Revelation 18:22. 

Verse 33
When thy wares went forth out of the seas,.... When they were took out of ships, which came to Tyre from all parts, and were landed on the shore, and put up in warehouses, and exposed in markets and The Targum is, 

"when thy merchandise went out from among the nations;' 

being brought from all parts thither: 

thou filledst many people; by selling them in their markets commodities they wanted, for which they came from all quarters; and by sending them to others in ships, where they knew they stood in need of them, and would fetch them a good price; and they had enough to answer the demands of all, and to supply them to the full: 

thou didst enrich the kings of the earth with the multitude of thy riches and pithy merchandise; by taking off the goods of their subjects, whereby they were able the better to pay their taxes, and support them in their grandeur and dignity; as well as by furnishing them gold and silver, and precious stones, which they gave for the produce of their country; or by the toll and custom of the goods imported or exported. 

Verse 34
In the time when thou shall be broken by the seas in the depths of the waters..... By the Chaldean army, which came upon them like the waves of the sea, Ezekiel 26:3 by which they were overpowered and destroyed; just as a ship on the mighty waters is dashed and broke to pieces by the waves thereof: 

thy merchandise, and all thy company in the midst of thee, shall fall; trade shall cease, and the mixed multitude of traders from all parts shall be seen no more; the natives of the place shall perish; mariners and soldiers, and persons of every rank and degree, age, and sex. The Targum renders it, 

"all thine armies.' 

Abendana suggests that this respects the destruction of Tyre by Alexander the great. 

Verse 35
All the inhabitants of the isles shall be astonished at thee,.... Both near and afar off; and not only the inhabitants of the isles, properly so called, but all that dwelt on the continent by the seaside; who would all be amazed when they heard of the ruin of Tyro, which they thought inexpugnable, by reason of its natural and artificial strength: 

and their kings shall be sore afraid; that it will be their turn next; and as well knowing that they were less able to contend with so mighty a monarch as the king of Babylon, or Alexander the great, than Tyre was; see Revelation 18:9, 

they shall be troubled in their countenance; their inward passions of grief and fear shall be seen in their countenances; which will wax pale, be dejected, distorted, and furrowed. 

Verse 36
The merchants among the people shall hiss at thee,.... As Tyre had done at Jerusalem, Ezekiel 26:2 as she hoped to make better markets upon the fall of Jerusalem, and therefore rejoiced at it; so these merchants upon her fall will hope that her trade will come into their hands, and therefore despise her, hiss, and laugh at her in her abject state. The Targum is, 

"shall be astonished at thee;' 

struck with wonder, and even with a stupor at her fall: "and thou shalt be a terror"; not only to thyself, but to kings and merchants, and to all the inhabitants of the isles, and to all that trade by sea; who will be struck with surprise and dread when they hear of thy destruction; see Revelation 18:9, 

and never shall be any more; upon the same spot, and in the same grandeur and glory: some understand this only of a long time, as seventy years, when it was rebuilt; see Isaiah 23:15, it may respect its last destruction, since which it has not been, nor now is, or ever will be: this will be true of mystical Babylon, the antitype of Tyre, Revelation 18:21. 

28 Chapter 28 

INTRODUCTION TO EZEKIEL 28 

This chapter contains a prophecy of the destruction of the prince of Tyre; a lamentation for the king of Tyre; a denunciation of judgments on Zidon, and a promise of peace and safety to Israel. The order given the prophet to prophesy of the ruin of the prince of Tyre, Ezekiel 28:1, the cause of his ruin, his pride on account of his wisdom and riches, which rose to such a pitch, as to make himself God, Ezekiel 28:2, the manner in which his destruction shall be accomplished, Ezekiel 28:7, the lamentation for the king of Tyre begins Ezekiel 28:11, setting forth his former grandeur and dignity, Ezekiel 28:13, his fall, and the cause of it, injustice and violence in merchandise, pride because of beauty and wisdom, and profanation of sanctuaries, Ezekiel 28:16, next follow the judgments on Zidon, Ezekiel 28:20, and the chapter is concluded with a promise of the restoration of the Jews to their own land, and of great tranquillity and safety in it, Ezekiel 28:24. 

Verse 1
The word of the Lord came again unto me,.... With another prophecy; as before against the city of Tyre, now against the king of Tyre: 

saying; as follows: 

Verse 2
Son of man, say unto the prince of Tyre,.... Whose name was Ethbaal, or Ithobalus, as he is called in Josephus; for that this was Hiram that was in the days of Solomon, and lived a thousand years, is a fable of the Jewish Rabbins, as Jerom relates: this prince of Tyre is thought by some to be an emblem of the devil; but rather of antichrist; and between them there is a great agreement, and it seems to have a prophetic respect to him: 

thus saith the Lord God, because thine heart is lifted up: with pride, on account of his wisdom and knowledge, wealth and riches, as later mentioned: 

and thou hast said, I am a god; this he said in his heart, in the pride of it, and perhaps expressed it with his lips, and required divine homage to be given him by his subjects, as some insolent, proud, and haughty monarchs have done; in which he was a lively type of antichrist, who shows himself, and behaves, as if he was God, taking upon him what belongs to God; pardoning the sins of men; opening and shutting the gates of heaven; binding men's consciences with laws of his own making, and dispensing with the laws of God and man; and calling himself or suffering himself to be called God, and to be worshipped as such; See Gill on 2 Thessalonians 2:4, 

I sit in the seat of God; in a place as delightful, safe and happy, as heaven itself, where the throne of God is; so antichrist is said to sit in the temple of God, in the house and church of God; where he assumes a power that does not belong to him, calling himself God's vicegerent, and Christ's vicar; see 2 Thessalonians 2:4, and the Arabic version here renders it "in the house of God": it follows, 

in the midst of the seas; surrounded with them as Tyre was, and lord of them as its king was; sending his ships into all parts, and to whom all brought their wares; thus the whore of Rome is said to sit upon many waters, Revelation 17:2, 

yet thou art a man, and not God; a frail, weak, mortal man, and not the mighty God, as his later destruction shows; and as the popes of Rome appear to be, by their dying as other men; and as antichrist will plainly be seen to be when he shall be destroyed with the breath of Christ's mouth, and the brightness of his coming: 

though thou set thine heart as the heart of God; as if it was as full of wisdom and knowledge as his; and thinkest as well of thyself, that thou art a sovereign as he, and to be feared, obeyed, and submitted to by all. 

Verse 3
Behold; thou art wiser than Daniel,.... That is, in his own opinion; or it is ironically said. The Septuagint, Syriac, and Arabic versions, render it by way of interrogation, "art thou not wiser than Daniel?" who was now at the court of Babylon, and was famous throughout all Chaldea for his knowledge in politics, his wisdom and prudence in government, as well as his skill in interpreting dreams. The Jews have a saying, that 

"if all the wise men of the nations were in one scale, and Daniel in the other, he would weigh them all down.' 

And perhaps the fame of him had reached the king of Tyre, and yet he thought himself wiser than he; see Zechariah 9:2, antichrist thinks himself wiser than Daniel, or any of the prophets and apostles; he is wise above that which is written, and takes upon him the sole interpretation of the Scriptures, and to fix the sense of them: 

there is no secret that they can hide from thee; as he fancied; he had sagacity to penetrate into the councils of neighbouring princes, and discover all plots and intrigues against him; he understood all the "arcana" and secrets of government, and could counterwork the designs of his enemies. Antichrist pretends to know all mysteries, and solve all difficulties, and pass an infallible judgment on things; as if he was of the privy council of heaven, and nothing was transacted there but he was acquainted with it, and had full knowledge of the mind of God in all things. 

Verse 4
With thy wisdom and with thy understanding thou hast gotten thee riches,.... Through skill in navigation and trade, for which the Tyrians and their princes were famous, they acquired great wealth: so antichrist, by carnal policy, and hellish subtlety, has amassed vast treasures together; the sale of pardons and indulgences has brought immense riches into the pope's coffers: 

and hast gotten gold and silver into thy treasures; in great quantities; see Revelation 18:3. 

Verse 5
By thy great wisdom and by thy traffic,.... Or, "by thy great wisdom in thy traffic"F9ברכלתך "in negotione tua", V. L. Pagninus, Starckius; "in mercatura tua", Junius & Tremellius. ; through great skill in trade and commerce: 

hast thou increased thy riches; to a very great degree, a prodigious bulk; so antichrist has done, especially through trafficking with the souls of men, which is one part of his merchandise, as it was of Tyre, Revelation 18:13, 

and thine heart is lifted up because of thy riches; which are apt to puff up and make men highminded, and swell them with a vain opinion of themselves, and to make haughty, insolent, and scornful, in their behaviour to others; thus elated with worldly grandeur and riches, the whore of Rome is represented as proud, vain, and haughty, Revelation 18:7. 

Verse 6
Therefore thus saith the Lord God,.... Now follows the punishment threatened, because of all this pride, haughtiness, and blasphemy: 

because thou hast set thine heart as the heart of God; seeking thine own glory; setting up thyself above all others; assuming that to thyself which belongs to God; and making thyself equal to him, or showing thyself as if thou wast God; See Gill on Ezekiel 28:2. 

Verse 7
Behold, therefore, I will bring strangers upon thee,.... The Chaldean army, who not only lived at a distance from Tyre, but were unknown to them, not trading with them; nor are they mentioned among the merchants of Tyre: these, in the mystical sense, may design the angels that shall pour out the vials on the antichristian states, the kings of Protestant nations: 

the terrible of the nations; as the Babylonians were, very formidable to the world, having conquered many countries, and their armies consisting of men of all nations, mighty, courageous, and expert in war; and alike formidable will the Protestant princes be to the antichristian powers, when they shall with their united strength attack them: 

and they shall draw their swords against the beauty of thy wisdom; their beautiful city and spacious buildings, the palaces of their king and nobles, their walls and towers erected with so much art and skill; or their forces, the men of war within their city, which made their beauty complete, so well skilled in military affairs, Ezekiel 27:10, or their ships, and the merchandise of them, and the curious things brought in them: even everything that was rich and valuable, the effect of their art and wisdom: all which may be applied to the city of Rome, when it will be taken, ransacked, and burnt, Revelation 18:8, 

and they shall defile thy brightness; profane thy crown, cast down thy throne, destroy thy kingdom, and all that is great and glorious in thee; thus the whore of Rome shall be made bare and desolate, Revelation 17:16. The Targum renders it, 

"the brightness of thy terror;' 

which shall no more strike the nations, or affect them. 

Verse 8
They shall bring thee down to the pit,.... Or, "to corruption"F11לשחת "ad corruptionem". ; to the grave, the pit of corruption and destruction; so antichrist shall go into perdition, into the bottomless pit from whence he came, Revelation 17:8, 

and thou shalt die the deaths of them that are slain in the midst of the seas; that die in a sea fight, whose carcasses are thrown overboard, and devoured by fishes. 

Verse 9
Wilt thou yet say before him that slayeth thee, I am God?.... When thou art in the enemies' hands, and just going to be put to death, wilt thou then confidently assert thy deity, and to his face tell him that thou art God? surely thy courage and thy confidence, thy blasphemy and impiety, will leave thee then; a bitter sarcasm this! and so the pope of Rome, the antichristian beast, when taken, and just going to be cast into the lake of fire along with the false prophet, will not have the impudence to style himself God, or to call himself Christ's vicar on earth: 

but thou shalt be a man, and no god, in the hand of him that slayeth thee; that is, thou shalt appear to be a poor, weak, frail, mortal, trembling, dying man, when got into the hand of the enemy, and he is just going to put an end to thy life; where will be then thy boasted deity? 

Verse 10
Thou shalt die the deaths of the uncircumcised,.... Or the death of the wicked, as the Targum; the first and second death, temporal and eternal: the former 

by the hand of strangers, the Chaldeans, in various shapes; and the latter will follow upon it: it may denote the various kinds of death which the inhabitants of Rome will die when destroyed, some by famine, some by pestilence, and others by fire; when these plagues shall come upon her in one day, Revelation 18:8. 

for I have spoken it, saith the Lord God; and therefore it shall surely come to pass; strong is the Lord that will judge, condemn, and destroy mystical Babylon, or Tyre. 

Verse 11
Moreover the word of the Lord came unto me,.... After the prophecy concerning the ruin of the prince of Tyre, the word of the Lord came to the prophet, ordering him to take up a lamentation on the king of Tyre: 

saying; as follows: 

Verse 12
Take up a lamentation upon the king of Tyrus,.... Who is before called the prince of Tyre; and who he was See Gill on Ezekiel 28:2, the bishop of Rome was first only a "nagid", a prince, ruler, governor, and leader in the church; afterwards he became a king, a head, even over other kings, princes, and states; perhaps this may also point to his twofold power, secular and ecclesiastical, and so he is represented by two beasts, Revelation 13:1, here a lamentation or funeral ditty is ordered to be taken up and said for him, to denote his certain destruction and ruin; though some have thought the fall of the angels, and others the fall of Adam, is referred to; several passages are interpreted of Adam in the TalmudF12T. Bab. Bava Bathra, fol. 75. 1. : 

and say unto him, thus saith the Lord God, thou sealest up the sum; or "pattern"F13תבנית "exemplar, sive specimen", Tigurine version: Castalio. ; of everything that is excellent; thou art in all things, consummately so, as that nothing could be added; that is, in his own esteem and account. Junius thinks it refers to the sealing of goods exported, for which a duty was to be paid, without doing which merchandise was not allowed. Antichrist would not suffer any to buy or sell but such as receive his mark or seal on their right hand, or in their forehead, Revelation 13:16. Cocceius renders it, "the sealer of the measure"F14"Signator mensurae", Cocceius, Starckius. ; and takes it to be an allusion to the custom of sealing measures, used in buying and selling; and that it respects the man of sin, who takes upon him the power of making rules and canons for faith and practice: 

full of wisdom, and perfect in beauty; a most accomplished man for parts and person in his own conceit: antichrist assumes to himself a perfect knowledge of the Scriptures, and sets up himself as an infallible judge of controversies; and glories in the splendour and order of his church, and the government of it. 

Verse 13
Thou hast been in Eden the garden of God,.... Not only in Eden, but in the garden which was in Eden, and was of the Lord's immediate planting; and therefore called the garden of God, as well as because of its excellency, fragrancy, and delight; not that the king of Tyre was literally there, or ever dwelt in it; but his situation in Tyre was as safe, and as pleasant and delightful, as Adam's was in the garden of Eden, at least in his own imagination. So the Targum, 

"thou delightest thyself with plenty of all good things and delectable ones, as if thou dwellest in the garden of God;' 

in the mystical sense, this designs the church of God, which is an Eden, a garden, a paradise; see Song of Solomon 4:12 and where antichrist first appeared, and took his seat, and seated himself as if he was God, 2 Thessalonians 2:4, 

every precious stone was thy covering; not only the covering of his head, his crown, was decked with jewels and precious stones of all sorts; but his clothes, the covering of his body, were adorned with them. So the Targum, 

"all precious stones were set in order upon thy garments.' 

Kimchi renders it "thine hedge", or "fence"F15So R. Sol. Urbin. Ohel Moed, fol. 14. 2. ; and takes it to be an hyperbole, as if his house, or garden, or vineyard, were fenced with precious stones. This fitly describes the whore of Rome arrayed in purple and scarlet colour, and decked with gold and precious stones, Revelation 17:4. The pope's triple crown is stuck with them, and a cross of precious stones is upon his slipper, when he holds out his toe to be kissed: 

the sardius, topaz, and the diamond, the beryl, the onyx, and the jasper, the sapphire, the emerald, and the carbuncle, and gold. Writers differ very much about these stones; and it is difficult to say what answer to the Hebrew words here used. The stone "sardius", or the sardine stone, is of a blood colour, commonly called a cornelian, and is found in Sardis and Sardinia, from whence some say it has its name. The "topaz" is a hard transparent stone, said to be of a beautiful yellow or gold colour by those who confound it with the chrysolite; otherwise the true topaz is of a fine green colour, as PlinyF16Nat. Hist. l. 38. c. 8. and IsidoreF17Origin. l. 16. c. 7. ; the best is what is found in Ethopia, Job 28:19. The "diamond" is a precious stone, the first in rank, value, hardness and lustre; the most perfect colour is the white. The "beryl" is a stone of a pale green colour, thought to be the diamond of the ancients: the word is "tarshish", and thought by some the "chrysolite". The "onyx" resembles a man's nail, from whence it has its name: the word "shoham" here used is supposed to mean the "sardonyx", a compound of the "sardian" and "onyx" stones. The "jasper" is a stone of various colours and spots, variegated like a panther; hence the Targum here renders it "pantherin"; the most valuable is the green spotted with red or purple. The "sapphire" is a stone of an azure colour or sky blue, exceeding hard and transparent. The "emerald" is of an exceeding fine green colour, very bright, and clear, and delightful to the eye; but is rather intended by the next word, as the "carbuncle" by this, which is a stone of the ruby kind, and very rare; see Isaiah 54:12. "Gold" is mentioned along with them, and last of all, as being less valuable; but chiefly because these stones were set in gold, as the Targum paraphrases it; these are nine of the stones which were in the breastplate of the Jewish high priestF18Vid. Braunium de Vestitu Sacerdot. Heb. l. 2. c. 12-19. , whom the king of Tyre might have knowledge of and imitate, as it is certain the pope of Rome does in some things: 

the workmanship of thy tabrets and of thy pipes was prepared in thee in the day that thou wast created; either born into the world; or made a crowned king; against which time, drums, and pipes, and such like instruments of music, were prepared in Tyre, and at them made use of by way of rejoicing: and as this was literally true of the king of Tyre at his coronation, so of the bishop of Rome at his creation and inauguration, which is attended with bells ringing, drums beating, trumpets sounding; and so in mystical Babylon is heard, though the time is coming when it will not be heard, the voice of harpers, musicians, pipers, and trumpeters, Revelation 18:22. 

Verse 14
Thou art the anointed cherub that covereth,.... In allusion to the cherubim over the mercy seat, which covered it with their wings; and which, as the ark of the testimony and all the vessels of the tabernacle were anointed, were so likewise; in all probability the king of Tyre is called a "cherub" because of his wisdom and power; "anointed", because of his royal dignity; and "that covereth", because of his office, which was to protect his people; all which he either was, or ought to be, or was in his own opinion so: antichrist makes great boasts of his wisdom, power, and authority, as a teacher, pastor, or bishop, the cherubim being symbolical of the ministers of the word; and of his being anointed by men, that he may be the cover and shield of the church; and of his being the Lord's anointed, and the vicar of Christ, and head and protector of the church, as he calls himselfF19Vid. Gurtler. Voc. Typic. Prophet. Explicat. p. 238. . The Targum understands all this of regal power, and renders it, 

"thou art a king anointed for a kingdom:' 

and I have set thee so; from whom all kings have their sceptres, crowns, and kingdoms; and by whom they reign; and who can put them down as well as set them up at his pleasure. It may be rendered, "I have given thee"F20נתתיך "et dedi te", Montanus. ; or suffered thee to be so, as the word "give" is often used; it is by divine permission that antichrist has taken such power to himself, and in judgment to them over whom he rules, who are given up to believe a lie; yea, God "put", or, as it is in the original text, "gave" it into the hearts of the kings to agree and give their kingdom to the beast, Revelation 17:17, 

thou wast upon the holy mountain of God; not on Sinai, nor on Zion; on neither of which was the king of Tyre; nor was this literally true of him; for to say, as Kimchi does to illustrate it, that Hiram king of Tyre assisted Solomon with materials to build the temple, is very foreign; but this is true of the antitype of the king of Tyre, antichrist; who has set his foot on God's holy mountain the church; here he first appeared and stood, as before observed on the preceding verse: 

thou hast walked up and down in the midst of the stones of fire; which some understand of the precious stones with which the king of Tyre was adorned, which glittered like fire; though rather they design the people of God, those living lively stones of which the spiritual house is built; who, for their clear light, and burning zeal and love, may be said to be as stones of fire; and among these the bishop of Rome, or the antichristian king of Tyre, first walked: so Kimchi interprets them of the Israelites, who were a holy people; and Jarchi of the kings of Israel, who were as the ministering angels; the seraphim perhaps he means, so called from their burning and flaming love. The Targum is, 

"and over the holy people thou hast thought to rule.' 

Verse 15
Thou wast perfect in thy ways from the day that thou wast created,.... From the time that Tyre became a kingdom, or this king was set over it, everything was wisely conducted, and all things happily succeeded; so when the church of Rome was first formed in the times of the apostles, it was laid on a good foundation; it was set up according to the rule of the word; its bishop or pastor was one of a sound judgment, a good life and conversation, and so continued In succession for a considerable time; these held the true faith and doctrine of Christ, and kept it incorrupt, and lived holy lives: 

till iniquity was found in thee; pride, blasphemy against God, and contempt of his people, as well as violence and deceit; all this was found in the king of Tyre in later times: so in the church of Rome, when the man of sin was revealed, there were pride, haughtiness, and ambition, found in it; blasphemy against God and Christ, and the saints: false doctrine, false worship, superstition, and idolatry. 

Verse 16
By the multitude of thy merchandise,.... With the several nations of the earth, who came to the markets and fairs of Tyre, and to whom she sent her goods: 

they have filled the midst of thee with violence; or, as the Targum, 

"thy treasures are filled with rapine;' 

with ill gotten goods, as the pope's coffers are through his merchandise of the souls of men, and the great trade that is driven in pardons and indulgences: 

and thou hast sinned; by this unjust and ungodly way of dealing: 

therefore I will cast thee as profane out of the mountain of God; Mount Zion, the church of the living God, where he dwells, and is worshipped, and on which the Lamb stands with his hundred and forty and four thousand, having his name and his Father's on their foreheads, Revelation 14:1, these will have no communion with the church and pope of Rome; will not receive his mark, nor worship his image; from this mountain, and the inhabitants of it, he stands excluded as a profane person, with whom they will have nothing to do; and hence he persecutes them to the utmost of his power: 

and I will destroy thee, O covering cherub, from the midst of the stones of fire; from among the people of God, who have the clear light of the Gospel, and a sincere love for Christ; these withdrew themselves from his jurisdiction and government; and with whom his name, power, and authority perish, especially when they shall have got the victory over him, Revelation 15:1. Kimchi paraphrases it, 

"from the midst of the saints who are the Israelites, comparable to stones of fire;' 

and Jarchi's note is, 

"that thou mayest not take a portion with the righteous;' 

have no part, lot, or fellowship with them. The Targum is, 

"I will destroy thee, O king that art anointed, because thou thoughtest to rule over the holy people.' 

Verse 17
Thine heart was lifted up because of thy beauty,.... Riches, wealth, power, and authority; see Ezekiel 28:5, as the pope of Rome is, because of his dignity, the pomp and splendour of the Roman church, and the gaudy appearance it makes: 

thou hast corrupted thy wisdom by reason of thy brightness; outward lustre and glory, which dazzled his eyes so that he could not see things in a true light; but neglecting the word of God, and setting up his own infallibility, corrupted his doctrine and worship, and became foolish, stupid, and sottish: 

I will cast thee to the ground; from the throne and pinnacle of honour, to the lowest state and condition: 

and I will lay thee before kings: prostrate at the feet of them, who heretofore has set his feet on the necks of them; or he shall fall before them, and be destroyed by them, when they shall hate the whore, and make her desolate, and burn her flesh with fire, Revelation 17:16, that they may behold thee; with contempt and disdain, and as an instance and example of divine vengeance. 

Verse 18
Thou hast defiled thy sanctuaries by the multitude of thine iniquities,.... Or, "thy palaces", as Kimchi; the palace of the king, and the palaces of the nobles, where much iniquity was committed, and which was the cause of their being defiled or destroyed by the Chaldeans; or it may design their sacred places, their temples, where their gods were worshipped, and idolatry committed. This may be applied to the places of religious worship among the Papists, their churches; which, instead of being adorned, are defiled with their images and image worship, and other acts of superstition and will worship: 

by the iniquity of thy traffic; as by bringing in ill gotten goods into the sacred places of Tyre, as they were accounted, so by selling pardons; praying souls out of purgatory for money; by simony, or buying and selling ecclesiastical benefices; and such like spiritual merchandise in Roman churches: 

therefore will I bring forth a fire from the midst of thee, it shall devour thee; sin, and the punishment of it, as Kimchi; which, for sin committed in the midst of them, should consume as fire; or some from among themselves, that should stir up and cause internal divisions, which should issue in their ruin; as the unclean spirit that shall go out of the mouth of the beast, dragon, and false prophet, to gather the antichristian kings to battle, will end in their ruin, Revelation 16:14. The Targum is, 

"I will bring people who are strong as fire, because of the sins of thy pride they shall destroy thee.' 

Alexander, when he took Tyre, ordered all the inhabitants to be slain, excepting those that fled to the temples, and the houses to be set on fireF21Curtius, Hist. l. 4. c. 4. p. 75. ; which literally fulfilled this prophecy; and which may also have respect to the destruction of Rome by fire, because of the sins committed in it, Revelation 18:8, 

and I will bring thee to ashes upon the earth, in the sight of all them that behold thee; the kings and merchants of the earth, who shall stand and look on the city as it is burning, and when reduced to ashes; which denotes the utter destruction of it, Revelation 18:9. The Targum is, 

"I will give thee as ashes on the earth, &c.' 

and shall be no more accounted of. 

Verse 19
All they that know thee among the people shall be astonished at thee,.... At thy fall; that such a mighty city, and powerful prince, should be destroyed at once; that, from such a height of prosperity, they should be brought to so low an estate of adversity; this will be the astonishment of kings, merchants, and others, that knew the riches, power, and flourishing estate of Rome, as before observed: 

thou shalt be a terror; to the said persons, who will be afraid to come nigh for fear of the same torments and punishment, Revelation 18:10, or, though thou "hast been a terror"; or "terrors"; exceeding terrible to others in time past, yet now, as the Targum, 

"I will give thee (or make thee) as if thou wast not:' 

and never shalt thou be any more; as thou hast been, or after thy last destruction; so mystical Tyre or Babylon shall be no more, when once destroyed, Revelation 18:21. 

Verse 20
Again, the word of the Lord came unto me,.... After the prophecy of the destruction of the prince and king of Tyre, concerning a neighbouring city: 

saying as follows: 

Verse 21
Son of man, set thy face against Zidon,.... An ancient city, near to Tyre, and in confederacy with it, greatly given to idolatry and superstition; and may design all the antichristian states in the communion of the church of Rome: 

and prophesy against it; the prophet is bid to look towards this place with a stern countenance, as before against Tyre; threatening it with ruin, and prophesying of it, in the following manner. 

Verse 22
The eternal Jehovah, the only true God, the Maker of heaven and earth; this is said by way of preface to the prophecy, and to assure of the fulfilment of it, as well as in opposition to the gods of the Zidonians: 

behold, I am against thee, O Zidon; angry with thee, and will come out against thee in my wrath, because of thine idolatries and impieties. The Targum is, 

"behold, I send my fury upon thee, O Zidon:' 

I will be glorified in the midst of thee; not by the conversion of them; nor by acts of religious worship truly performed by them: by prayer, confession of sin, or thanksgiving; but by his judgments executed in the midst of them; by pouring out the vials of his wrath on them, as it follows: 

and they shall know that I am the Lord, when I shall have executed judgments in her; for the Lord is known, by the judgments he executes, to be that pure, holy, just, and sin avenging God he is, as well as omniscient and omnipotent; and this even Heathens and antichristian persons are obliged to acknowledge, Psalm 9:15, 

and shall be sanctified in her; that is, shall appear, be declared and owned, to be a God, just and holy, in all his ways and works. 

Verse 23
And I will send into her pestilence, and blood into her streets,.... The plague and the sword, which are two of God's sore judgments, and often go together; the pestilence slays them that are within, and the sword those the enemy meets with in the streets: 

and the wounded shall be judged; that is, punished; or "shall fall"F23נפלל πεσουνται, Sept.; "corruent", Pagninus, Vatablus; "cadet", Montanus; so Kimchi and Ben Melech; and which is approved of by Gussetius. , die and perish: 

in the midst of her by the sword upon her on every side; this was literally fulfilled in Zidon, either by Nebuchadnezzar and the Chaldean army, which besieged it on every side; or by Artaxerxes Ochus the Persian, who took it, and destroyed it; and will have its accomplishment on the antichristian states, eastern and western, when the vials shall be poured out upon them, Revelation 16:1, 

and they shall know that I am the Lord God; who am able to foretell things to come, and to accomplish them. 

Verse 24
And there shall be no more a pricking brier to the house of Israel,.... To the church of God, Jews or Gentiles, particularly to the Jews, who will now be converted; all the enemies of Christ and his people will now be destroyed, who have been very grievous and distressing to them by their furious persecutions; the pope and Turk will be no more, nor any of the antichristian powers; the beast and false prophet will be taken and cast into the lake of fire; and there will be none to hurt and destroy in all the holy mountain, Revelation 19:20, 

nor any grieving thorn of all that are round about them that despised them; the same thing in other words as before; wicked men, especially tyrannical princes, furious persecutors of the saints, are like thorns and briers, not only unfruitful, useless, and unprofitable, but pricking, grieving, and hurtful to good men, by their persecutions, revilings, and reproaches, and whose end is to be burned. The Targum of the whole is, 

"and there shall be no more to the house of Israel a king that doth evil (or hurt), or a governor that oppresses all round about them that spoil them:' 

and they shall know that I am the Lord; the house of Israel, the Jews now converted, they shall know the Lord Christ, and acknowledge him to be their Lord and King. 

Verse 25
Thus saith the Lord God, when I shall have gathered the house of Israel,.... Not at the return of them from captivity in Babylon; for the ten tribes or house of Israel did not then return; though there might some few of those tribes, as a pledge of what would be hereafter; but in the latter day, upon the destruction of antichrist, when all Israel shall be saved: and when they will be collected 

from the people among whom they are scattered; in the several nations of the world, in Asia, Africa, and Europe: 

and shall be sanctified in them in the sight of the Heathen; being believed in by them; prayed unto and worshipped in a spiritual manner by them; professed and owned to be their Saviour and Redeemer in the face of the whole world, Christians and even Heathens, whom before they rejected: then shall they dwell in their land that I have given to my servant Jacob; the land of Canaan, given by promise to Abraham, Isaac, and Jacob; which last is only here mentioned, because it was his posterity that was to possess it; not all Abraham's, only those in the line of Isaac; nor all Isaac's, only those in the line of Jacob; but all his; and this they will do when they are converted in the latter day, and be no more a vagabond people, as they now are. 

Verse 26
And they shall dwell safely therein,.... There being none to make them afraid, all their enemies being destroyed, and they also under the protection of Christian princes: 

and they shall build houses and plant vineyards; signifying their continuance in their land, and their enjoyment of the blessings of it. Cocceius understands this of churches gathered in the name of Christ; of which no doubt there will be many in Judea, as in the first times of the Gospel, and more abundantly: 

yea, they shall dwell with confidence: in the utmost safety and security, having nothing to fear from any quarter: 

when I have executed judgment upon all those that despise them round about them; took vengeance on them, and utterly destroyed them that despised or spoiled them, even all around them; they will all be cut off, so that there will be none to give them the least disturbance: 

and they shall know that I am the Lord their God: not only God, as before, Ezekiel 28:24, but their God, their Lord and their God, their Redeemer and Saviour, whom they formerly denied, persecuted, and pierced. 

29 Chapter 29 

INTRODUCTION TO EZEKIEL 29 

This chapter contains a prophecy against Pharaoh king of Egypt; and of the destruction of the land of Egypt; and of the restoration of it after a certain time. The time of prophecy is noted, Ezekiel 29:1, the order to prophesy against Pharaoh, who is described as a large fish, lying in his rivers, and boasting of them, Ezekiel 29:2, his destruction and the manner of it, Ezekiel 29:4, the reason of it, his treachery to the Jews, Ezekiel 29:6, hence the whole land of Egypt is threatened with desolation, from one end to the other, so as to be uninhabited by man or beast for the space of forty years, Ezekiel 29:8, but shall not arrive to their former glory as a kingdom, nor be any more the confidence of the house of Israel, Ezekiel 29:15, then follows a prophecy seventeen years after this, showing the reason why Egypt was given to the king of Babylon, Ezekiel 29:17, and the chapter is closed with a promise of happiness to Israel, Ezekiel 29:21. 

Verse 1
In the tenth year, in the tenth month, in the twelfth day of the month,.... In the tenth year Jeconiah's captivity, and Zedekiah's reign. The Septuagint version has it, the twelfth year; and the Arabic version, the twelfth month; and the Septuagint version again, the first day of the month; and the Vulgate Latin, the eleventh day of it. This month was the month Tebet, and answers to part of December, and part of January. This prophecy was delivered before that concerning Tyre, though placed after it, because fulfilled after it, which gave Nebuchadnezzar Egypt as a reward for besieging and taking Tyre: 

the word of the Lord came unto me, saying; as follows. 

Verse 2
Son of man, set thy face against Pharaoh king of Egypt,.... Pharaoh was a name common to all the kings of Egypt; the name of this king was Pharaohhophra, Jeremiah 44:30, and who, by HerodotusF24Euterpe, sive l. 2. c. 161. , is called Apries: 

and prophesy against him, and against all Egypt; prophesy of his destruction, and of the destruction of the whole land that is under his dominion. 

Verse 3
Speak, and say, thus saith the Lord God,.... The one only, living, and true God, the almighty, eternal, and unchangeable Jehovah, which the gods of Egypt were not: 

behold, I am against thee, Pharaoh king of Egypt; who, though so great a king, was not a match for God, yea, nothing in his hands; nor could he stand before him, or contend with him; or, 

I am above theeF25עליך "super te", Montanus. ; though the king of Egypt was so high above others, and thought so highly of himself, as if he was a god; yet the Lord was higher than he: 

the great dragon that lieth in the midst of his rivers; the chief river of Egypt was the Nile, which opened in seven mouths or gates into the sea, and out of which canals were made to water the whole land; and which abounding with rivers and watery places, hence the king of it is compared to a great fish, a dragon or whale, or rather a crocodile, which was a fish very common, and almost peculiar to Egypt; and with which the description here agrees, as Bochart observes; and who also remarks that Pharaoh in the Arabic language signifies a crocodile; and to which he may be compared for his cruel, voracious, and mischievous nature; and is here represented as lying at ease, and rolling himself in the enjoyment of his power, riches, and pleasures: 

which hath said, my river is mine own, and I have made it for myself; alluding to the river Nile, which his predecessors had by their wisdom cut out into canals, for the better watering of the land; and which he might have improved, so that it stood in no need of rain, nor of the supplies of other countries, having a sufficiency from its own product; though he chiefly designs his kingdom, which was his own, and he had established it, and made himself great in it; for the last clause may be rendered, either, "I have made it", as the Syriac version, the river Nile, ascribing that to himself which belonged to God; or, "I have made them", the rivers among whom he lay, as the Septuagint and Arabic versions; or, "I have made myself", as the Vulgate Latin version; that is, a great king. So the Targum, 

"the kingdom is mine, and I have subdued it.' 

Herodotus says of this king, that he was so lifted up with pride, and so secure of his happy state, that he said there was no God could deprive him of his kingdomF26Herodot. Euterpe, sive l. 2. c. 169. & l. 11. c. 163. . This proud tyrannical monarch was an emblem of that beast that received his power from the dragon, and who himself spake like one; of the whore of Babylon that sits upon many waters, and boasts of her sovereignty and power, of her wealth and riches, of her ease, peace, pleasure, prosperity, and settled estate, Revelation 13:2. 

Verse 4
But I will put hooks in thy jaws,.... The allusion is to fishhooks, which are taken by fishes with the bait into their mouths, and stick in their jaws, by which they are drawn out of the river, and taken. The king of Egypt being before compared to a fish, these hooks design some powerful princes and armies, which should be the ruin of Pharaoh; one of them, according to Junius and Grotius, was Amasis, at the head of the Cyreneans and Greeks; and another was Nebuchadnezzar king of Babylon; see Job 41:1, 

and I will cause the fish of thy rivers to stick unto thy scales; the people of his kingdom, especially his soldiers, generals, princes, and great men, to cleave to him, follow him, and go out with him in his expedition against Amasis. The Targum is, 

"I will kill the princes of thy strength with thy mighty ones:' 

and I will bring thee up out of the midst of thy rivers: alluding to the crocodile, to which he is compared, which sometimes comes out of the river, and goes on dry land. The king of Egypt was brought out of his kingdom by the following means: Amasis, with the Cyreneans and Greeks, having seized upon Lybia, and drove the king of it from thence, he applied to Pharaoh for help, who gathered a large army of Egyptians, and led them out into the fields of Cyrene, where they were defeated by Amasis, and almost all perished, and the king saved himself by flight; upon which the Egyptians mutinied and rebelled against him, and Amasis became their king: 

and all the fish of thy rivers shall stick unto thy scales; the common people of Egypt; for the above numerous army consisted only of Egyptians, whom he gathered from all parts, drained his rivers of them, and almost exhausted his country hereby; he had indeed in an army, after this battle with Amasis, thirty thousand auxiliaries, Carians and Ionians; but these were not the fish of his rivers. The Targum is, 

"I will make thy kingdom to cease from thee, and all the princes of thy strength with thy mighty ones shall be killed;' 

with which the history agrees. The allusion to the crocodile is here very just and pertinent, which is a fish full of scales. Monsieur ThevenotF1Travels, par. 1. B. 2. c. 72. p. 245. , who saw many of them, says, that 

"the body of this fish is large, and all of a size; the back is covered with high scales, like the heads of nails in a court gate, of a greenish colour, and so hard that they are proof against a halberd; and it has a long tail covered with scales like the body;' 

and another traveller saysF2Mandelsloe in Harris's Voyages, &c. vol. 1. p. 759. they have scales on their back musket proof, and therefore must be wounded in the belly; but another travellerF3Tavernier in ib. p. 835. says, this is a vulgar report that a musket shot will not pierce the skins of the crocodiles, for upon trial it is found false; yet all writers, ancient and modern, allow it to have very firm scales on its back, which render it capable of bearing the heaviest strokes, and to be in a measure impenetrable and invincible; so HerodotusF4Euterpe, sive l. 2. c. 63. says, it has a skin full of scales, on the back infrangible; or, as PlinyF5Nat. Hist. l. 8. c. 25. expresses it, invincible against all blows and strokes it may be stricken with; and so says AristotleF6Hist. Animal: l. 2. c. 10. , with which AelianF7De Animal. l. 10. c. 24. agrees, who says that the crocodile has by nature a back and tail impenetrable; for it is covered with scales, as if it was armed as one might say, not unlike to hard shells. 

Verse 5
And I will leave thee thrown into the wilderness, thee, and all the fish of thy rivers,.... Where fish in common cannot live, but die as soon almost as out of the water, and on dry land, excepting those that are of the amphibious kind. This wilderness designs the deserts of Lybia and Cyrene, where the battle was fought between Hophra and Amasis; and where the Egyptian army perished, only their king, before compared to a crocodile, which lives on land, as well as in water, escaped. The Targum is, 

"I will cast thee into a wilderness, and all the princes of thy strength:' 

thou shalt fall upon the open fields thou shalt not be brought together, nor gathered, this is to he understood of his army; for what is proper to an army is sometimes ascribed to the head or general of it; which fell by the sword in the fields of Lybia and Cyrene and was so discomfited, that the remains of it could not be brought and gathered together again: or the sense is, that those that were slain were left in the open fields, and had no burial; they were not gathered to the grave, as Kimchi interprets it; and so the Targum, 

"upon the face of the field thy carcass shall be cast; it shall not be gathered, nor shall it be buried:' 

this was only true of the carcasses of the soldiers slain in battle, not of the king, who fled, and afterwards in another battle was taken by Amasis, and strangled in the city of Sais, where he was buried among his ancestors, as HerodotusF8Euterpe, sive l. 2. c. 169. relates: 

I have given thee for meat to the beasts of the field and to the fowls of the heaven; that is, his army; as the armies of the kings, beast, and false prophet, will be at the battle of Armageddon, when the two latter will be taken and cast alive into the burning lake, of which this monarch was an emblem, Revelation 19:17. 

Verse 6
And all the inhabitants of Egypt shall know that I am the Lord,.... Who could eject their king from his kingdom, and deliver him into the hands of his enemy; though he thought no God could, as he boastingly said, before observed: 

because they have been a staff of reed to the house of Israel; alluding to the country of Egypt, which abounded with reeds that grew upon the banks of the river Nile, and other rivers. This signifies that either the Egyptians were weak, and could not help the people of Israel when they applied to them; or rather that they were treacherous and deceitful, and would not assist them, according to agreement; and were even pernicious and hurtful to them, as a broken reed; see Isaiah 36:6. The Targum renders it, 

"the staff of a reed broken.' 

Verse 7
When they took hold of thee by thy hand,.... When the Israelites entered into an alliance and confederacy with the Egyptians, called for their assistance according to treaty, and put their confidence in them: 

thou didst break and rend all their shoulder; as a reed which a man puts under his armhole, and leans upon, and it breaks under him, the splinters run into the flesh up to the very shoulder, and tear the flesh to pieces; so, through Zedekiah's trusting to the king of Egypt, he rebelled against the king of Babylon, which brought on his ruin, and the destruction of his kingdom: 

and when they leaned upon thee thou brakest, and madest all their loins to be at a stand; when they put their confidence in the king of Egypt, and sent to him for help when besieged by the king of Babylon, and he failed them, they were obliged to raise up themselves, as a man is forced to do when his staff breaks under him, whose loins before were bowed, but now erects himself, and stands and walks as well as he can without it; so the Jews were forced to stand upon their own legs, and exert all the force they had, and make all the efforts they could against the king of Babylon, being left in the lurch by the king of Egypt; in which, though they were rightly served for their vain confidence and not trusting in the Lord, yet the treachery of the Egyptians was resented by him, as follows: 

Verse 8
Therefore thus saith the Lord God,.... Because of the pride of the king of Egypt, asserting the river to be his own, and made by him for himself; and because of his perfidy to the house of Israel: 

behold, I will bring a sword upon thee; or those that kill with the sword, as the Targum; first a cival war, occasioned by the murmurs of the people, on account of the defeat of their army at Cyrene; which issued in the dethroning and strangling of this king, as before observed and setting up another; which cival commotions Nebuchadnezzar took the advantage of, and came against Egypt with a large army: 

and cut off man and beast out of thee; for what with the civil wars among themselves, and what with the devastations of the king of Babylon's army, putting men to the sword, and seizing upon the beasts for their food, to support such an army in a foreign land, it was pretty well stripped of both. 

Verse 9
And the land of Egypt shall be desolate and waste,.... Men few or none being left in it, to till it, nor cattle found upon it: 

and they shall know that I am the Lord; by these judgments executed upon them, now foretold; and which when come to pass, they will be obliged to acknowledge the omniscience and omnipotence of Jehovah: 

because thou hast said, the river is mine, and I have made it; See Gill on Ezekiel 29:3; this insolent expression was highly resented by the Lord, as appears by the repetition of it. The Targum is here, as before, 

"the kingdom is mine, and I have subdued it;' 

but, notwithstanding this vaunt, he could not keep it. 

Verse 10
Behold, therefore, I am against thee, and against thy rivers,.... Against the king of Egypt, and against his subjects, the many people he ruled over; as the Lord is against spiritual Egypt, and the head of it, and the antichristian states, signified by many waters, rivers, and fountains; see Revelation 11:8, 

and I will make the land of Egypt utterly waste and desolate; partly by a civil war, and partly by a foreign enemy; especially those parts of it which were the seat of war: 

from the tower of Syene even unto the border of Ethiopia; or the tower of Seveneh; according to HerodotusF9Euterpe, sive l. 2. c. 28. , Syene was a city of Thebais, where he was told were two mountains, which gave rise to the Nile. PlinyF11Nat. Hist. l. 2. c. 73. says it was six hundred twenty five miles from Alexandria; and it is by him, as well as StraboF12Geograph. l. 2. p. 65, 78. , placed under the tropic of Cancer; who both say, in the summer solstice, at noon, no shadow is cast there; to which the poet LucanF13"Umbras nusquan flectente", Syene. Pharsal. l. 2. v. 587. refers, It is now called Essuaen; which city, as Mr. NordenF14Travels in Egypt and Nubis, vol. 1. p. 143. vol. 2. p. 97, 103. says, who lately travelled in those parts, is situated on the eastern shore of the Nile; and he relates that there remain still some marks of the place where the ancient city stood; as to the rest, it is so covered with earth, that there is nothing but rubbish, from which, in some places, one would judge that there were formerly magnificent buildings here. The utter destruction of which, with the rest of Egypt prophesied of, appears to have been fulfilled. This place is famous for being the place of the banishment of Juvenal the poet, where he died, being eighty years of age. The tower of Syene, Jerom says, remained to his days, and was subject to the Roman government, where are the cataracts of the Nile; and to which place, from our sea, he says, the Nile is navigable: but, according to Pliny.F15Nat. Hist. l. 5. c. 9. , Syene itself was on the border of Ethiopia; and so say PausaniasF16Arcadica, sive l. 8. p. 518. and SolinusF17Polyhistor, c. 45. : and, according to SenecaF18Apud Servium in Virgil. Aeneid. l. 6. p. 1011. , it was the extreme part of Egypt. So JosephusF19De Bello Jud. l. 5. c. 10. sect. 5. says the south border of Egypt is Syene, which separates it from Ethiopia; and that between Pelusium (the entrance of Egypt) and Syene are two hundred and fifty miles. It lay between Egypt and Ethiopia, so that it might seem doubtful to which it belonged. It seems better therefore to take "Migdol", rendered a "tower", for the proper name of a place, as the Septuagint do; and such a place there was in Egypt, Jeremiah 44:1, a town on the Red sea, Exodus 14:2, so that the one was on the border of Egypt on one side, and the other on the other: and the words may be renderedF20See Prideaux's Connexion, part 1. B. 2. p. 93. So the words are rendered by Hillerus, Onomast. Sacr. p. 672. who observes, that Syene is now called by the Arabs "Asuan", from the Ethiopic word "Wasou", which signifies to terminate or finish, this being the border of Ethiopia. , "from Migdol to Syene, even to the border of Ethiopia"; from one end of it to the other: it denotes the utter desolation of the country, from one end to the other. Unless by Cush, rendered "Ethiopia", is meant Arabia, as it often is, and is thought by some to be intended here; which was on the northern border of Egypt, as Syene was, a city in Thebais, near to Ethiopia, on the southern border of it; so that this describes Egypt from south to north; but the former account seems best. 

Verse 11
No foot of man shall pass through it,.... This must be understood not strictly, but with some limitation; it cannot be thought that Egypt was so depopulated as that there should not be a single passenger in it; but that there should be few inhabitants in it, or that there should be scarce any that should come into it for traffic; it should not be frequented as it had been at least there should be very few that travelled in it, in comparison of what had: 

no foot of beast shall pass through it: no droves of sheep and oxen, and such like useful cattle, only beasts of prey should dwell in it: 

neither shall it be inhabited forty years: afterwards, Ezekiel 29:17, a prophecy is given out concerning the destruction of it by Nebuchadnezzar, which was in the twenty seventh year, that is, of Jeconiah's captivity; now allowing three years for the fulfilment of that prophecy, or forty years, a round number put for forty three years, they will end about the time that Cyrus conquered Babylon, at which time the seventy years' captivity of the Jews ended; and very likely the captivity of the Egyptians also. The Jews pretend to give a reason why Egypt lay waste just forty years, because the famine, signified in Pharaoh's dream, was to have lasted, as they make it out, forty two years; whereas, according to them, it continued only two years; and, instead of the other forty years of famine, Egypt must be forty years uninhabited: this is mentioned both by Jarchi and Kimchi. 

Verse 12
And I will make the land of Egypt desolate in the midst of the countries that are desolate,.... As Judea and others, made desolate by the king of Babylon: 

and her cities among the cities that are laid waste shall be desolate forty years; such as Thebes, Sais, Memphis, and others; which should share the same fate as Jerusalem and other principal cities in other countries, which fell into the hands of Nebuchadnezzar: 

and I will scatter the Egyptians among the nations, and will disperse them through the countries; such as were not carried captive into Babylon fled into other countries, as Arabia, Ethiopia, and other places, BerosusF21Apud Joseph. Antiqu. l. 10. c. 11. sect. 1. makes mention of this captivity of the Egyptians under Nebuchadnezzar the son, which no other writer does. 

Verse 13
Yet thus saith the Lord God, at the end of forty years,.... Reckoning from its devastation by Nebuchadnezzar to the taking of Babylon by Cyrus: 

will I gather the Egyptians from the people whither they were scattered; from Babylon, and other places; Cyrus very probably being stirred up by the Lord to proclaim liberty to the Egyptians, as he did to the Jews, to return to their own land; and at the same time restored Amasis to the quiet possession of his kingdom, who must be still alive; since, according to Diodorus SiculusF23Bibliothec. l. 1. p. 62. Ed. Rhodoman. , he reigned fifty five years; though, according to HerodotusF24Thalia, sive l. 3. c. 10. , he reigned but forty four years. 

Verse 14
And I will bring again the captivity of Egypt,.... For what is done by men, under the direction and influence of divine Providence, is said to be done by the Lord, as this was, though by the means of Cyrus: 

and will cause them to return into the land of Pathros; which was a part of the land of Egypt; perhaps so called from Pathrusim, the son of Mizraim, from whom Egypt had its name, Genesis 10:14. Bochart takes it to be Thebais, a principal country in Egypt: 

into the land of their habitation; or nativity, where they were born, and where they before dwelt: 

and they shall be there a base kingdom; as it is at this day more especially, to which it has been gradually reduced, having passed into various hands, and come under the power and dominion of different states: whatever might be the case and circumstances of it under Cyrus, Cambyses his son entered into it, made sad devastation in it, and an entire conquest of it; and though it revolted under Darius Hystaspes, it was subdued again, and brought into a worse state than before by Xerxes: it revolted again in the reign of Darius Nothus, and was at last by Ochus totally subdued; and from that time the Egyptians never had a king of their own nation to reign over them. Along with the Persian empire it came into the hands of Alexander without any opposition; and, after his death, fell to the share of Ptolemy, one of his captains; and, though some of the first kings of that name were of considerable note and power, yet Egypt made a poor figure under the reigns of several of them. When the Roman empire obtained, it became a province of that, and continued so for six or seven hundred years; and then it fell into the hands of the Saracens, when it sunk into ignorance and superstition, the Mahometan religion being established in it, with whom it continued until about the year of Christ 1250; when the Mamalucks, or Turkish and Carcassian slaves, rose up against their sovereigns, the sultans of Egypt, and usurped the government, in whose hands it was until the year 1517; when Selim the ninth, emperor of the Turks, conquered the Mamalucks, and put an end to their government, and annexed it to the Ottoman empire; of which it is a province to this dayF24Written about 1730. Editor. , being governed by a Turkish basha, with twenty four begs or princes under him, who are raised, from being servants, to the administration of public affairs; and so it is become a base kingdom indeed, if to be called oneF25See all this at large, with the proofs of it, in Dr. Newton's Dissertations on Prophecies, from p. 382. to 394. . 

Verse 15
And it shall be the basest of the kingdoms,.... That belonged to the Persian monarchy, or to the Macedonian empire, being more kept under than the rest, lest it should regain its former strength and glory; though it became more famous in the times of some of the Ptolemies, yet never recovered its former greatness; and is now exceeding base indeed, as appears from the preceding note: 

neither shall it exalt itself any more above the nations; so as to conquer them, and make them tributary to it, as it had done: 

for I will demolish them, that they shall no more rule over the nations; for though they made war upon other nations in the time of the Lagidae, yet they did not subdue them, and annex them to their kingdom, being much weakened both as to men and money. 

Verse 16
And it shall be no more the confidence of the house of Israel,.... It having been treacherous to them, and moreover subdued by the Chaldeans, the Jews, even after their return from captivity, put no more confidence in them; it being now become as it is here prophesied it would, the basest of the kingdoms, more weak, and in a more abject state, than the rest, and so despised by its neighbours, as it was by the Jews: 

which bringeth their iniquity to remembrance, when they shall look after them; as they had done in time past, when they looked after them for help, and expected it from them, and trusted in them, and served their idols; which brought to the Lord's remembrance former iniquities and idolatries, for which he punished them; but now they should do so no more: 

but they shall know that I am the Lord God; not the Egyptians, but the Israelites; who being returned from captivity, shall acknowledge and serve the only true God, and no more worship the idols of the nations. 

Verse 17
And it came to pass in the seven and twentieth year,.... Of Jeconiah's captivity; or of the reign of Nebuchadnezzar, as Jarchi, Kimchi, and Abendana, from Seder Olam RabbaF26C. 26. p. 77. , observe; though it was in the thirty fifth year of his reign that Tyre was taken by him; and after that Egypt was given him: 

in the first month, in the first day of the month: the month Nisan, which answers to part of March, and part of April. According to Bishop UsherF1Annales Vet. Test. A. M. 3432. , it was on the twentieth of April, on the third day of the week (Tuesday), in 3432 A.M.or before Christ 572. Mr. WhistonF2Chronological Tables, cent. 10. makes it to be a year sooner. This prophecy is not put in its proper place, as to order of time, since it was sixteen or seventeen years after the preceding, and the last of Ezekiel's prophecies; but is here placed, because it relates to the same subject as the former, the destruction of Egypt. 

The word of the Lord came unto me, saying; as follows: 

Verse 18
Son of man, Nebuchadrezzar king of Babylon,.... The same with Nebuchadnezzar; he goes by both names in Scripture, nor is the difference very great: 

caused his army to serve a great service against Tyrus; in besieging it thirteen yearsF3Hist. Physic. spud Joseph. adv. Aplon, l. 1. c. 21. before he was able to take it; during which time his army suffered much hardship, was greatly fatigued and wearied, by the various military works they were engaged in, to carry on the siege so long a time: 

every head was made bald, and every shoulder was peeled: the heads of the soldiers became bald with wearing their helmets so long, or carrying baskets of earth and timber upon them, to make mounts with; and the skin of their shoulders was peeled off, either with their armour, or by carrying burdens on them for the above purpose; or, as Jerom says, from the Assyrian annals, to make a causeway to join the island to the continent, that so they might come at it with their battering rams, and demolish it: 

yet hath he no wages; nor his army, for Tyrus; for besieging it; for, as the same Jerom observes when the Tyrians found that the city was like to be taken by him, their gold and silver, and whatsoever was valuable that was with them, they put on and sent it to other islands; or, as others say, that when Tyre on the continent, which was what Nebuchadnezzar besieged, was about to be taken, the inhabitants transplanted their riches to the island at some distance, where new Tyre was afterwards built; however, what with the consumption of their riches during this thirteen years' siege, and the removing their effects to other places before the taking of the city there was scarce anything left for the plunder of king of Babylon's army, so that he and that had nothing to requite them: 

for the service that he had served against it: it must have cost him a great deal of money to support such a numerous army for so long a time, as well as the siege was very toilsome and laborious; and yet, when the city was taken, there was nothing found in it to answer this expense and labour. 

Verse 19
Therefore thus saith the Lord God,.... Since this was the case, that the king of Babylon had been working for nothing, and had spent much blood and treasure, as well as time, to little purpose and advantage to himself; 

behold, I will give the land of Egypt to Nebuchadrezzar king of Babylon; which will make him a sufficient recompence for his loss of time, men, and money, before Tyre; and though the conquest of Egypt was made easy to him, by the internal divisions and wars which were among the Egyptians; yet these were suffered, and ordered by the providence of God, to bring about this his will, by way of righteous punishment of the Egyptians, for their treachery to his people, and other sins: 

and he shall take her multitude, of soldiers, and of inhabitants, and carry them captive: 

and take her spoil, and take her prey; that which the Egyptians had spoiled other nations of and made a prey of that should now become the spoil and prey of the Chaldeans: 

and it shall be the wages for his army; with this the king of Babylon would be able to pay off the arrears of his army; which had lain so long against Tyre; or this would be a recompence to them for all the hardships they there sustained. 

Verse 20
I have given him the land of Egypt for labour wherewith he served against it, That is, against Tyre; meaning not Nebuchadnezzar merely or only, but his army also, who did the main of the service and labour, and had the plunder of the country for it; though the kingdom itself was given to their king, and annexed to his monarchy: 

because they wrought for me, saith the Lord God; not intentionally, but eventually; they did not design to do any service for God; they only sought to serve themselves with the riches and wealth of those they subdued; and yet while they besieged Tyre, and when they took it, and while they were ravaging, plundering, and subduing Egypt, they were doing the Lord's will and work, and executing his righteous judgments on these enemies of his for their sins; wherefore he rewarded them sufficiently: none ever are employed by him but he gives them their wages; even though they are wicked and ungodly men, verily they have their reward. 

Verse 21
In that day will I cause the horn of the house of Israel to bud forth,.... Not at the time of Egypt's destruction, unless it can be thought that this refers to the advancement of Daniel in the court of Babylon; or to the taking of Jehoiachin out of prison, and setting his throne above the rest of the kings; which events came to pass a little after this: but rather this respects the time of Egypt's restoration forty years after, when Cyrus came to the throne, and proclaimed liberty to the Jews to return to their own land, and build their city and temple, under the government of Zerubbabel their prince: besides, it may not be limited to either of these times, but may regard the famous day, when the kingdom of Israel, in a spiritual sense, should flourish under the Messiah, the Horn of salvation, and Branch of David, often promised to bud forth, and was fulfilled in Jesus, Psalm 132:17. The Targum is, 

"in that day will I bring redemption to the house of Israel.' 

And I will give thee the opening of the mouth in the midst of them; in prophecy among them, as the Targum; who after this, might deliver other prophecies, though we have no account of them; or he should have boldness and courage when he and they should see his prophecies fulfilled, by which it would appear that he was a true prophet of the Lord: 

and they shall know that I am the Lord; who sent the prophet, and from whom he had these prophecies, and by whom they were fulfilled. 

30 Chapter 30 

INTRODUCTION TO EZEKIEL 30 

This chapter is a continuation of the prophecy against Egypt, both against the country and the king of it. It is introduced with expressions of lamentation, because of the destruction coming on, Ezekiel 30:1, and not only Egypt, and the cities thereof, should be destroyed, but all her friends, associates, and allies; the Ethiopians, Lydians, Lybians, and others, Ezekiel 30:4. Nebuchadnezzar and his army were to be the instruments of her ruin, Ezekiel 30:10, particular cities are mentioned by name, which should suffer much, and become desolate, Ezekiel 30:13 and then Pharaoh king of Egypt himself is threatened with broken arms, and his people to be scattered among the nations, Ezekiel 30:20, and the king of Babylon is again mentioned, whose arms should be strengthened to do all this, Ezekiel 30:24. 

Verse 1
The word of the Lord came again unto me,.... Whether this prophecy was delivered about the time of that in the former part of the preceding chapter, namely, in the tenth year, tenth month, and twelfth day of it; or whether about the time that was which is recorded in the latter part of the chapter, in the seven and twentieth year of Jehoiachin's captivity, is not easy to say; I am inclined to think it was about the time of the latter, since the time of the fulfilment of it is said to be near, Ezekiel 30:3, 

saying: as follows: 

Verse 2
Son of man, prophesy and say, thus saith the Lord God,.... Prophesy against Egypt's king and inhabitants, and in the name of the Lord thus speak against them: 

howl ye; ye Egyptians, and also ye Ethiopians, and all others after named, which should share in the destruction of Egypt; this is said to give them notice of it, and prepare them for it: 

woe worth the day! or, "alas for the day!"F4הה ליום "bah diei", Munster, Vatablus; "heu diei", Cocceius, Starckius. O the unhappy day! what a sad dismal day is this! O that we should ever live to see such wretched times! 

Verse 3
For the day is near,.... The day of Egypt's destruction, the time fixed for it: 

even the day of the Lord is near; the day appointed by him, and in which he would make himself known by the judgments he executed: Kimchi observes, that, the same year this prophecy was delivered, Egypt was given into the hands of the king of Babylon: 

a cloudy day; or; "a day of cloud"F5יום ענן "dies nubis", V. L. Pagniaus, Montanus, Cocceius, Starckius. ; which was seldom seen in Egypt in a literal sense, rarely having any rain, their country being watered by the Nile; but now, in a figurative sense, the clouds would gather thick and black, and threaten with a horrible tempest of divine wrath, and of ruin and destruction: 

it shall be the time of the Heathen: both when the Heathen nation of the Chaldeans should distress and conquer others; and when Heathen nations, as the Egyptians, Ethiopians, and others, should be destroyed by them. The Targum is, 

"it shall be the time of the breaking or destruction of the people.' 

Verse 4
And the sword shall come upon Egypt,.... The sword of the Chaldeans shall come upon the Egyptians, by which they should be cut off; it having a commission from the Lord for that purpose: 

and great pain shall be in Ethiopia, when the slain shall fall in Egypt; Ethiopia being a neighbouring nation to Egypt, shall be in a panic when it shall hear of the sword of the Chaldeans being in Egypt, and of the ravages made by it, of the multitudes slain with it; fearing it will be their turn next to fall into the same hands, and in the same manner; and the rather, not only as they were neighbours, but allies: 

and they shall take away her multitude; that is, the Chaldeans shall carry captive vast numbers of the Egyptians; such as fell not by the sword should not escape the hand of the enemy, but be taken and carried into other lands. Egypt was a very populous country; according to Agrippa's speech in JosephusF6De Bello Jud. l. 2. c. 16. sect. 4. , there were in it 7,500,000 persons from Ethiopia to Alexandria, besides the inhabitants of the latter, as might be gathered from the tribute each person paid; hence they are compared to the trees of a forest that cannot be searched, and to grasshoppers innumerable, Jeremiah 46:23, but now their numbers should be lesser: 

and her foundations shall be broken down; either in a literal sense, the foundations of the cities, towers, and fortified places in Egypt, should be undermined and destroyed, and consequently the buildings on them must sink and fall; or in a figurative sense, her king, princes, magistrates, laws, and government, which are the support of a state, should be removed, and be of no more service. 

Verse 5
Ethiopia, Lybia, and Lydia,.... Or, "Cush, Phut, and Lud". Cush and Phut were both sons of Ham, from whom Egypt is sometimes called the land of Ham; and Lud or Ludim was the son of Mizraim, the son of Ham, the common name of Egypt in Scripture, Genesis 10:6. Cush is by us rendered Ethiopia; and is thought by some to be a part of Arabia, which lay near to Egypt. Phut and Lud are properly enough rendered Lybia and Lydia; and both these, with Ethiopia, are represented as the allies and confederates of Egypt, Jeremiah 46:9. 

And all the mingled people; the Syriac version renders it, "all Arabia": and so Symmachus, according to Jerom; though others think they are the Carians, Ionians, and other Greeks, which Pharaohapries got together to fight with AmasisF7See Prideaux's Connexion, part 1. p. 93. : and "Chub"; or "Cub"; the inhabitants of this piece are thought to be the Cobii of PtolemyF8Geograph. l. 4. c. 5. , who dwelt in Mareotis, a country of Egypt; though some, by a change of a letter, would have them to be the Nubians, a people in Africa; and so the Arabic version here reads it. Of these StraboF9Geograph. l. 17. p. 541, 563. says, on the left of the stream of the Nile dwell the Nubians, a large nation in Lybia; and which he afterwards mentions along with the Troglodytes, Blemmyes, Megabarians, and Ethiopians, that dwell above Syene: and so PtolemyF11Geograph. l. 5. c. 8. speaks of them along with the Megabarians, and as inhabiting to the west of the Avalites: and PlinyF12Nat. Hist. l. 6. c. 30. calls them Nubian Ethiopians, whom he places near the Nile: and a late travellerF13Norden's Travels in Egypt and Nubia, vol. 2. p. 131, 132. in those parts informs us that the confines of Egypt and Nubia are about eight miles above the first cataract (of the Nile); Nubia begins at the villages of Ellkalabsche, and of Teffa; the first is to the east of the Nile, and the second to the west. 

And the men of the land that is in league shall fall with them by the sword; all the nations above mentioned, with whomsoever should be found that were confederates with Egypt, should share the same fate with them. The Septuagint render it, "and those of the children of my covenant"; as if the Jews were meant that were in Egypt, who are sometimes called "the children of the covenant", and of "the promise", Acts 3:25, and so some interpret the place; but it takes in all the allies of Egypt, and does not design the Jews, at least not them only. 

Verse 6
Thus saith the Lord, they also that uphold Egypt shall fall,.... That is, by the sword; either their allies and auxiliaries without, that supported the Egyptians with men and money; or their principal people within, their nobles that supported their state with their estates, their counsellors with their wisdom, their soldiers with their valour and courage: 

and the pride of her power shall come down; or the power they were proud of, the dominion and grandeur they boasted of; the greatness of their king, and the largeness of their empire, with the wealth and riches of it: 

from the tower of Syene shall they fall in it by the sword, saith the Lord God; or rather, from "Migdol to Syene"; so the Septuagint and Arabic versions, from one end of Egypt to the other; the sword would ravage, and multitudes fall by it, in all cities and towns, between the one and the other; which denotes the general slaughter that should be made; See Gill on Ezekiel 29:10. 

Verse 7
And they shall be desolate in the midst of the countries that are desolate,.... Or among them, shall be ranked with them, and be as desolate as they are; as Judea and other countries, ravaged by the same enemy: 

and her cities shall be in the midst of the cities that are wasted; undergo the same fate as they have done, as Jerusalem and others. The cities of Egypt were very numerous; Diodorus SiculusF14Bibl. l. 1. p. 19. says, that in ancient times Egypt had cities and villages of note, more than 18,000. HerodotusF15Euterpe, sive l. 2. c. 177. writes, that it was said, that under King Amasis there were 20,000 cities in it; and the first mentioned writerF16Bibl. l. 1. p. 19. says, under Ptolemy Lagus they were reckoned more than 30,000; and, according to TheocritusF17Idyll. 17. v. 82. , under Ptolemy Philadelphus they were 33,339. 

Verse 8
And they shall know that I am the Lord,.... The Egyptians shall know the Lord to be the true God, and acknowledge him to be omniscient and omnipotent, that should so exactly foretell their destruction, and accomplish it: 

when I have set a fire in Egypt: a war there; the heat of battle, very devouring and consuming, as well as very grievous and terrible, as fire is. The Targum is, 

"when I shall give (or set) people that are strong as fire against Egypt;' 

the army of the Chaldeans: 

and when all her helpers shall be destroyed; her auxiliaries, the neighbouring nations in alliance with them, before mentioned. 

Verse 9
In that day shall messengers go forth from me in ships,.... Either by the river Nile, or by the Red sea, to Arabia Felix, which some think is meant by Ethiopia. Cush or Ethiopia was encompassed about with water, so that there was no coming to it but by ships; see Genesis 2:13, compare with this Isaiah 18:1, the messengers here were either such who under a divine impulse, or however by the providence of God, were directed to go to Ethiopia, and tell them the news of the destruction of Egypt; or these were messengers sent by the king of Babylon, to demand a surrender of their country to him; or it may design him himself, and his army, who marched thither to subdue that country also, after the conquest of Egypt. So the Targum, 

"at that time messengers shall go forth from before me with legions;' 

and because all this was by the appointment and providence of God, they are represented as messengers sent by him: 

to make the careless Ethiopians afraid; with the news of the fall of Egypt their confederate, and of a mighty army coming against them; who had dwelt securely and confidently, at ease and unconcerned, without any sense of danger, or fear of any enemy: 

and great pain shall come upon them, as in the day of Egypt; either as of old, when the plagues were on Egypt, and especially when they were drowning in the Red sea; or as of late, when the sword was in Egypt, and ravaging there: 

for, lo, it cometh; the same day was coming on them as came on Egypt, the day of the Lord, a cloudy one, and the time of the Heathen; it was certain, just at hand, and there was no escaping it; see Ezekiel 30:3. 

Verse 10
Thus saith the Lord God, I will make the multitude of Egypt to cease,.... The vast numbers of people that inhabited Egypt; some of its cities were very populous, especially the city No, after mentioned; but now the numbers should be greatly lessened, and the whole land sadly depopulated: or the "noise"F18את המון "strepitum", Vatablus, Cocceius. , "tumult", and hurry of it; which is very great where there are large numbers of people, and which ceases when they are cut off. The Syriac version renders it, the riches of Egypt. Now the instrument God would make use of to do all this is mentioned by name, as follows, 

by the hand of Nebuchadrezzar king of Babylon; the then greatest monarch in the world. 

Verse 11
He and his people with him,.... He and his army, consisting chiefly of Chaldeans; though there were of other nations among them, as were in his army when he besieged Jerusalem, as seems to be suggested in the next clause: 

the terrible of the nations shall be brought to destroy the land; the Chaldeans, the most fierce, cruel, and terrible of all people, and others the most terrible that could be collected out of all nations under the yoke of the king of Babylon; and all of them terrible to the nations against whom they came, as now against Egypt to destroy it; see Habakkuk 1:6, 

and they shall draw their swords against Egypt, and fill the land with the slain; go through the land with their drawn swords, and kill all they meet; and not put them up till they have quite depopulated the land, and filled it with dead carcasses. 

Verse 12
And I will make the rivers dry,.... Egypt was a country that abounded with rivers; however, with canals cut from the river Nile; its wealth and riches very much depended here on, partly on account of the multitude of fishes taken out of them, and the paper reeds that grew upon their banks; but chiefly because the whole land, was watered by them, and made exceeding fruitful, rain being not so common in it; so that to dry up the riven was in effect to take away their substance and dependence; besides, hereby the way was made easy and passable for the enemy; there was nothing to obstruct him, he could overrun and ravage the land at pleasure: 

and sell the land into the hand of the wicked; the Chaldeans under Nebuchadnezzar, who were wicked idolaters, men of flagitious lives, and of merciless and cruel dispositions; who would show no favour to the inhabitants of the land, when delivered up to them, which is called a selling it; for, as things sold are delivered to the buyer, so should this land be to them; which though they had no right to it before, yet by the event of war, and disposal of divine Providence, came to have a property in it, given them by him who is the proprietor of all lands; and after them into the hands of the Persians, under Cambyses, and Ochus; who were very wicked and cruel princes, and may be reckoned among the terrible or violent ones of the nations in the preceding verse; and then into the hands of the Grecian, Romans, Saracen, Mamaluck, and now the Turks, all very wicked people: 

and I will make the land waste, and all that is therein, by the hand of strangers; the Babylonians, people of another country and distant, of another language, and with whom they had no commerce, alliance, and friendship, and so would not spare them, and their land, when in their possession; and so all the rest above mentioned, into whose hands they successively fell: 

I the Lord have spoken it; determined it, prophesied of it; and it shall come to pass, as it did accordingly. 

Verse 13
Thus saith the Lord God, I will also destroy the idols,.... With which Egypt abounded, making an idol of all sorts of creatures, rational and irrational, animate and inanimate, and in which they trusted; wherefore these being destroyed, they had nothing to put their confidence in: 

I will cause their images to cease out of Noph; called Moph, Hosea 9:6 and which we there rightly render Memphis, as many versions do here, and was very famous for idolatry: here stood the temple of Serapis, and the temple of other idols; here Isis and Osiris were worshipped; and it was in Jerom's time, as he says, the metropolis of the Egyptian superstition. It was built by MenesF19Herodot, Euterpe, sive l. 2. c. 99. , the Mizraim of the Scriptures, the first king of Egypt; though Diodorus SiculusF20Bibliothec. l. 1. p. 46. makes Uchoreus to be the founder of it. Some interpreters take this city to be the same with what is now called Alkair, or Grand Cairo; or, however, that this is built upon the same spot, or near the same place that was, in which I have followed them on Isaiah 19:13 whereas Cairo stands right over against old Memphis, the Nile being between them, on the east side of it, and Memphis on the west; as is clear from HerodotusF21Euterpe, sive l. 2. c. 99. , and from the charts of Dr. Shaw, and Mr. Norden; and who observe, that some take the place of it to have been where a village now stands, Dr. Shaw calls Geza, and Mr. Norden Gize: 

and there shall be no more a prince of the land of Egypt; that is, a native of that country; or that should rule over the whole of it, and in that grandeur the kings of Egypt had before; or, however, not dwell in Memphis, which was the seat of the kings of Egypt, but now should be so no more: when Egypt was conquered by Nebuchadnezzar, it was under the Babylonians; and then under the Persians; and then under the Greeks; and afterwards under the Romans; since under the Saracens and Mamalucks; and now in the hands of the Turks; so that it never recovered its former glory; and indeed, after Nectanebus was driven out of it by Ochus, king of Persia, it never after had a king: 

and I will put a fear in all the land of Egypt; a panic in all the inhabitants of it; as soon as they shall hear of the king of Babylon entering into it, their courage, bravery, and fortitude, shall at once leave them, and they shall be dispirited, and have no heart to defend themselves, and oppose the enemy. 

Verse 14
And I will make Pathros desolate,.... A country in Egypt; See Gill on Ezekiel 29:14, perhaps it was the first place that Nebuchadnezzar entered, and so went from place to place in the order hereafter mentioned: 

and I will set fire in Zoan; or Tunis, a famous city in Egypt in the times of Moses, Numbers 13:22. The Targum and Septuagint version call it Tanis here; and from hence a nome in Egypt was called the Tanitic nome. This city was burnt down by the king of Babylon: the place now built on the spot is called Mansourah, as Dr. ShawF23Travels, p. 304. Ed. 2. says: 

and I will execute judgment in No. The Vulgate Latin version renders it Alexandria; and so does the Targum; of which place Jarchi, Kimchi, and Ben Melech interpret it; and so does Jerom; which, though built after these times by Alexander, and called so after his name, yet is supposed to be built on or near the place where ancient No stood. The city is now called Scanderoon, or Scanderea; the Turks calling Alexander Scander: here the judgments of God were executed in the destruction of it by the Chaldean army; and great devastations have been made in it since it was rebuilt by Alexander, by the Saracens, who destroyed all places where they came; so that, as Dr. ShawF24Ib. p. 292. observes, it is somewhat extraordinary that the greatest part of the ancient walls, together with their respective turrets, should have continued entire quite down to this time. The Septuagint version calls it Diospolis, or the city of Jupiter, as does the Arabic version, that is, of Jupiter Hammon; the city of Thebes, where he was worshipped; as it is in a following verse called Hammon No; though HillerusF25Onomastic. Sacr. p. 571, &c. thinks neither of these places are meant, neither Alexandria nor Diospolis; but Memphis, as it is rendered by the Septuagint in the next verse; See Gill on Nahum 3:8. 

Verse 15
And I will pour out my fury upon Sin, the strength of Egypt,.... Either the city Sais, as the Septuagint and Arabic versions; or rather Pelusium, as the Vulgate Latin version, so called from "pelos" which signifies "clay" in the Greek language; and the same "Sin" signifies in the Chaldee, Psalm 18:43, and as now called Tineh, from טין, "clay": it had a very fine haven, and may be called the strength of Egypt, it lying at the entrance of it; and having a strong fortified tower, it was difficult to enter into it; but could not stand before the wrath and fury of the Lord of hosts, when he sent the Chaldeans to it. It is thought by some to be the same with Pithom, built by the first of the pastor kings of Egypt, and fortified by him, Exodus 1:11, according to ManethoF26Apud Joseph. contr. Apion. l. 1. c. 14. , he put into it a garrison of two hundred and forty thousand men; and the same writer says it contained ten thousand acres of land; according to AdrichomiusF1Theatrum Terrae Sanctae, p. 122, 123. , it was two and a half miles in compass, and near it was a vast hollow, which extended to Mount Cassius, and which made the way into Egypt on that side difficult; and is now, as he says, called "campus de Gallo"; in which he is mistaken, as well as Thevenot, and others, who take it to be the same with Damieta: 

and I will cut off the multitude of No; the numerous inhabitants of it; hence called "populous No", Nahum 3:8, or "Hamon No"; See Gill on Ezekiel 30:14; here, as before observed, the Septuagint version renders it Memphis; as does also the Arabic version. Some take it, as before, to be the Egyptian Thebes, where was a temple dedicated to Jupiter Hammon; and which city, PausaniasF2Arcadica, sive l. 8. p. 509. Vid. Juvenal. Satyr. 15. ver. 6. says, was reduced to nothing in his time. 

Verse 16
And I will set fire in Egypt,.... Kindle a war there, which shall consume it; see Ezekiel 30:8, 

Sin shall have great pain; as a woman in travail, seeing its destruction is just at hand; the same with Pelusium, as before: 

and No shall be rent asunder, the walls of it shall be broken down by the enemy, or a breach shall be made in it, like the breach of waters which were about it; see Nahum 3:8, 

and Noph shall have distresses daily: that is, Memphis, as before; enemies shall surround it daily, as the Targum; shall besiege and distress it, until it is taken: or, "in the daytime"; their enemies should not come as thieves in the night, openly in the day. Abendana interprets it of their unfortunate day, their star being unlucky. 

Verse 17
The young men of Aven and of Phibeseth shall fall by the sword,.... Aven is the same with On, of which Potipherah was priest in Joseph's time and whose daughter he married, Genesis 41:45, the same with Heliopolis, or Bethshemesh, the city of the sun, see Jeremiah 43:13; see Gill on Jeremiah 43:13; where was the temple of the sun, and where it was worshipped; and so it is rendered by the Septuagint, Vulgate Latin, and Arabic versions. It is called here "Aven", or "vanity", because of the vain and idolatrous worship here performed. Phibeseth is the Bubastis of Herodotus, and called by other writers Bubastus; hence there was a nome or province in Egypt called the Bubastic nome, mentioned by PtolemyF3Geograph. l. 4. c. 5. , and others. In this was a temple built to the honour of Diana, where she was worshipped and HerodotusF4Euterpe, sive l. 2. c. 59, 138, 156. says, that Bubastis, in the Greek tongue, is Diana; here she was worshipped in the form of a cat; and StephanusF5De Urbibus. observes, that the Egyptians call a cat Bubastus; and it is also said that dead cats salted were buried in this city, as being sacred: according to Diodorus SiculusF6Bibliothec l. 1. p. 24. , it was built for the sake of Isis; and HillerusF7Onomastic. Sacr. p. 672. says, that in the Abyssine language it was called "Phy' mly' sith"; that is, the portion of the wife, namely of Isis married to Osiris, by whom this city was built to the honour of her; as appears by the pillar of Isis, on which these words are inscribed, 

"for me the city of Bubastia is built; be glad, be glad, O Egypt, which brought me up.' 

This place is now called Bishbesh, according to Dr. ShawF8Travels, p. 306. Ed. 2. : now the young men of both these places, though they might exert themselves in the defence of them, yet should fail therein, and fall by the sword of the Chaldeans: 

and these cities shall go into captivity; the rest of the inhabitants of the cities of Aven and Pibeseth, that shall not fall by the sword, shall be carried captive into other lands. Joseph Kimchi supplies "women" instead of "cities"; and thinks, that as the males are mentioned before, the females are understood here. The Targum is, 

"they that served them shall go into captivity;' 

that served the idols worshipped in these cities. 

Verse 18
At Tehaphnehes also the day shall be darkened,.... The same with Hanes in Isaiah 30:4 and Tahapanes in Jeremiah 2:16 and Tahpanhes, Jeremiah 43:7, it was a royal seat of the kings of Egypt: there was in Solomon's time a queen of Egypt of this name, and perhaps it might be so called from her, 1 Kings 11:19. It is generally thought to be the Daphne of Pelusium, it being near that city; though Junius takes it to be a place in another part of Egypt, at a great distance, which HerodotusF9Euterpe, sive l. 2. c. 29. calls Tahcompso, an island encompassed by the Nile; and by PtolemyF11Geograph. l. 4. c. 5. called Metacompso: now at this place the day should be darkened; or should "restrain"F12חשך "prohibuit", Montanus; "vitavit", Munster; "cohibuit", Cocceius; "probibebit, arcebit", Vatablus; so Ben Melech. , as it may be rendered; that is, its light; it should be a calamitous and mournful time with the inhabitants of it: 

when I shall break there the yokes of Egypt; the yokes they put upon the necks of others, who now should be freed from them: or, "the sceptres of Egypt", as the Vulgate Latin version renders it; the regalia of their kings, which might lie in this place; it being a royal seat where Pharaoh had a house, as appears from Jeremiah 43:9, 

and the pomp of her strength shall cease in her; all that grandeur and magnificence which appeared in the courts of the kings of Egypt in this place: 

as for her, a cloud shall cover her; as for this city, a cloud of calamity shall cover it, so as its glory shall not be seen. The Targum is, 

"a king with his army shall cover her as a cloud ascends and covers the earth:' 

and her daughters shall go into captivity; which may be taken either in a literal sense for the daughters of the inhabitants of this place, which must be a great affliction to their tender parents, to have them forced away by rude soldiers, and carried captive into distant lands; or in a figurative sense, for the villages and the inhabitants of them round about this city; it being usual to represent a city as a mother, and its villages as daughters; and so the Targum, Jarchi, and Kimchi interpret it. 

Verse 19
Thus will I execute judgments in Egypt,.... In the several provinces, and in the several cities of it before mentioned, and in all other places; even the judgments of fire, famine, sword, and captivity: 

and they shall know that I am the Lord; God omniscient and omnipotent, by the, judgments executed; and own the same: this more especially they did, when the Gospel was preached among them, and many were converted by it in the times of the apostles. 

Verse 20
And it came to pass in the eleventh year,.... Of Zedekiah's reign, and Jehoiachin's captivity; some little time after the prophecy in Ezekiel 19:1, here the prophecies come into their order again, being interrupted by those of a much later date, at the end of the preceding chapter, and the former part of this: 

in the first month, in the seventh day of the month; the month Nisan, which answers to part of March, and part of April; the seventh day must be about the twenty ninth of March; but, according to Bishop UsherF13Annales Vet. Test. A. M. 3416. , it was on the twenty sixth of April, on the third day of the week (Tuesday), in 3416 A.M. or before Christ 588: this was given out three months and two days before Jerusalem was taken: 

that the word of the Lord came unto me, saying; as follows: 

Verse 21
Son of man, I have broken the arm of Pharaoh king of Egypt,.... Not Pharaohnecho, king of Egypt, whose army was overthrown at Carchemish by the king of Babylon, in the fourth year of Jehoiakim; when the latter took from the former all that belonged to him between the river of Egypt and the river Euphrates; by which he was so weakened and dispirited, that he could not stir any more out of his own land, Jeremiah 46:2 and of him Jarchi and Kimchi interpret it; but Pharaohhophra, or Apries, who was defeated by the Cyreneans, and saved himself by flight; See Gill on Ezekiel 29:4, 

and, lo, it shall not be bound up to be healed, to put a roller to bind it; a metaphor taken from chirurgeons, who, having set broken bones, put on a bandage or rollers of linen, or such like stuff, to keep them tight; but nothing of this kind should be done; hereby suggesting that Egypt should receive such a blow or wound as would be incurable; see Jeremiah 46:11, 

to make it strong to hold the sword; which it should not be able to do, or to make war any more, at least with success, or to defend itself. 

Verse 22
Therefore thus saith the Lord God, behold, I am against Pharaoh king of Egypt,.... The then present king of Egypt, whose name was Hophra or Apries, Jeremiah 44:30, 

and I will break his arms, the strong, and that which was broken: both his arms, the sound and the broken one, his whole power, strength, and dominion; meaning that that part of his kingdom which lay between the two rivers of Egypt and Euphrates, that had been taken away by the king of Babylon, should remain so; and the other part of his kingdom should fall a prey to him also: 

and I will cause the sword to fall out of his hand; so that he should be so far from being so able to make use of the sword, that he should not be able to hold it; it should drop out of his hand; nor should he be able to take it up again, and make war, either offensive or defensive. 

Verse 23
And I will scatter the Egyptians among the nations,.... Among the several provinces of Babylon, and other places, where the Chaldeans should carry or send them: 

and will disperse them through the countries: the same thing repeated in different words for the confirmation of it. 

Verse 24
And I will strengthen the arms of the king of Babylon,.... Give him a commission to make war; direct his councils; supply him with all necessaries; animate and encourage his soldiers; and give him success in all his enterprises: 

and put my sword in his hand; which confirms the above sense, that he should have power and authority from the Lord to attack the king of Egypt, and should gain a victory over him; since it was not his own sword he drew, but the sword of the Lord of hosts; which coming from him, and having his commission, cannot fail of doing execution; 

but will break Pharaoh's arms; as before in Ezekiel 30:21, 

and he shall groan before him with the groanings of a deadly wounded man; that is, before the king of Babylon; by whom, as an instrument, his arms shall be broken, and his power destroyed; and he be like a man in the agonies of death, just expiring, not able to speak, but groaning out his life under the inexpressible anguish of broken bones, and none to set them. 

Verse 25
But I will strengthen the arms of the king of Babylon,.... Which is repeated for the sake of confirmation: 

and the arms of Pharaoh shall fall down: as when a man's arms are broken; and he shall not be able to lift them up and defend himself: 

and they shall know that I am the Lord; namely, the Egyptians, as in Ezekiel 30:19, 

when I shall have put my sword into the hand of the king of Babylon, and he shall stretch it out on the land of Egypt; that is, when he shall have a commission to carry the war into Egypt; and he shall spread desolation over all the land, cutting off the inhabitants of it everywhere, as before described in this chapter. 

Verse 26
And I will scatter the Egyptians among the nations, and disperse them among the countries,.... Of which they might assure themselves, since the Lord had before spoken it, and here again repeats it: 

and they shall know that I am the Lord; whose name alone is Jehovah, and does whatsoever he pleases; sets up kings, and puts them down; strengthens and weakens kingdoms just as seems good in his sight; none having any power but what is given by him, and which he can take away when he thinks fit. 

31 Chapter 31 

INTRODUCTION TO EZEKIEL 31 

This chapter contains a confirmation of the preceding prophecy, of the ruin of the king of Egypt, by the example of the king of Assyria, to whom he was like in grandeur and pride, and would be in his fall. The time of the prophecy is observed, Ezekiel 31:1, the prophet is ordered to give the following relation to the king of Egypt, Ezekiel 31:2 in which the king of Assyria is compared to a large and flourishing cedar, for the extent of his dominions, the prosperous state of his empire, and his exaltation above all other princes, which drew upon him their envy Ezekiel 31:3, wherefore because of his pride, his heart being lifted up with these things, Ezekiel 31:10, ruin came upon him; which is described by the instruments and manner of it, and the effects following it; mourning and fear in some, solace and comfort to others, and destruction to his associates, Ezekiel 31:11, wherefore Pharaoh is called upon to consider all this, who was like to him in greatness and pride, and should have the like fate with him; nor could his greatness any more secure him than it did the Assyrian monarch, Ezekiel 31:18. 

Verse 1
And it came to pass in the eleventh year,.... Of Zedekiah's reign, and Jeconiah's captivity: 

in the third month, in the first day of the month: the month Sivan, which began on the twentieth of our May, and answers to part of May, and part of June; this was about seven weeks after the former prophecy, and about five weeks before the destruction of Jerusalem; according to Bishop UsherF14Annales Vet. Test. A. M. 3416. , this was on the nineteenth of June, on the first day of the week, in 3416 A.M. or before Christ 588: 

that the word of the Lord came unto me, saying; as follows: 

Verse 2
Son of man, speak unto Pharaoh king of Egypt,.... To Pharaohhophra, the then reigning king; not to him personally by word of mouth, for the prophet was now in Chaldea; but by delivering out a prophecy concerning him, and which he might have an opportunity of sending to him: 

and to his multitude; the multitude of his subjects, of which he boasted, and in whom he trusted: 

whom art thou like in thy greatness? look over all the records of time, and into all the empires, kingdoms, and states that have been; draw a comparison between thyself and the greatest potentate that ever was; fancy thyself to be equal to him; this will not secure thee from ruin and destruction; for as they have been humbled, and are fallen, so wilt thou be: pitch for instance on the Assyrian monarch, whose empire has been the most ancient, extensive, and flourishing, and yet now crushed; and as thou art like him in greatness, at least thou thinkest so, so thou art in pride, and wilt be in thine end; to assure of which is the drift of the following account of the king of Assyria. 

Verse 3
Behold, the Assyrian was a cedar in Lebanon,.... Here grew the tallest, most stately, broad and flourishing ones. This sense is, that he was as one of them; comparable to one, for his exaltation and dignity; for the largeness of his dominion, the flourishing circumstances of it, and its long duration; that empire having lasted from the times of Nimrod unto a few years of the present time; for this is to be understood, either of the monarchy itself, or of Esarhaddon; or rather of Chynilidanus, or Saracus, the last king of it. The Septuagint, and Arabic versions render it the "cypariss" in Lebanon; but not that, but the cedar, grew there, and which best suits the comparison: 

with fair branches; meaning not children, nor nobles, nor subjects; but provinces, many and large, which were subject to this monarch: 

and with a shadowing shroud; power, dominion, authority, a mighty army sufficient to protect all that were under his government, and subject to it: 

and of an high stature: exalted above all the kings and kingdoms of the earth: 

and his top was among the thick boughs; his kingly power, headship, and dominion, was over a multitude of petty princes and states, comparable to the thick boughs and branches of a tree: or, "among the clouds"; as the Septuagint and Arabic versions render it; above the heights of which the Assyrian monarch attempted to ascend, Isaiah 14:14. 

Verse 4
The waters made him great,.... The waters of the river Tigris, near to which stood the city of Nineveh, the metropolis of the Assyrian monarchy; the traffic brought by which river made it rich and great, and the whole empire, and the king of it: 

the deep set him up on high, with her rivers running round about his plants; the vast trade by sea, the profits and commodities of which were conveyed through various rivers, which ran about the provinces of the empire, which were as plants in a field; and by which they were enriched, and the whole empire, and the king of it, were raised to a prodigious pitch of wealth and power: 

and sent out little rivers to all the trees of the field; so that the common people, comparable to the trees of the field for their number and usefulness, all received profit and advantage hereby: or else by waters and the deep may be meant the multitude of people, as in Revelation 17:15, which increased his kingdom, filled his provinces, supplied his colonies, and enlarged his power and riches. The Targum is, 

"by the people he was multiplied; by his auxiliaries he became strong; he subjected kings under his government; and his governors he appointed over all the provinces of the earth.' 

Verse 5
Therefore his height was exalted above all the trees of the field,.... His majesty, grandeur, and glory, were advanced above all princes, nobles, and people; all ranks and degrees of men, let them be compared to trees taller or lower: 

and his boughs were multiplied, and his branches became long; the provinces of his empire became more numerous, and were spread far and near, and reached to distant countries: 

because of the multitude of waters, when he shot forth; either the vast number of people, which were daily increasing, and were sent out to people distant colonies, newly subdued or planted; or because of the great traffic which was carried on in different parts, and the advantages arising from it. The Targum is, 

"therefore he was lifted up in his strength above all the kings of the earth, and his army was multiplied, and his auxiliaries prevailed over many people, through his victories' 

Verse 6
All the fowls of the heavens made their nests in his boughs,.... People from all parts of the world, under the whole heavens, flocked to his dominions, and settled themselves in one province or another; promising themselves protection, prosperity, and peace under his government: 

and under his branches did all the beasts of the field bring forth their young; even people of a more savage disposition, being either conquered by him, and placed in his provinces; or coming thither of their own accord, took up their residence there, built houses, planted vineyards, married wives, begat children, and settled their families there: 

and under his shadow dwelt all great nations; under his protection, care, and government, many large kingdoms and states were; yea, all were either subject to him, or sought to be his friends and allies: this explains the above figurative expressions. The Targum is, 

"by his army he subdued all the strong towers; and under his governors he subjected all the provinces of the earth; and in the shadow of his kingdom dwelt all the numerous people.' 

Verse 7
Thus was he fair in his greatness,.... Amiable, lovely, delightful to look upon in the greatness of his majesty, in his royal glory and dignity: 

in the length of his branches; in the extent of his empire, and the provinces of it: 

for his root was by great waters; his kingdom was well established, firmly rooted among a multitude of people; from whom he had a large revenue to support his throne and government, and the dignity of it; by tribute, taxes, customs, and presents; and through the large trade and traffic of his subjects in different parts, from whence he received great profit and advantage. The Targum is, 

"and he became victorious by his auxiliaries, by the multitude of his mighty ones, so that his terror was upon many people.' 

Verse 8
The cedars in the garden of God could not hide him,.... That is, could not rise so high as this cedar, and overtop him, and obscure his glory; even those that were most excellent, which grew in Eden, near to which Babylon stood, and where a mighty king dwelt. The sense is, that the greatest kings and potentates in the whole world, which is like a garden planted by the Lord, were not equal to the king of Assyria, and much less exceeded him in grandeur, wealth, and power: 

the fir trees were not like his boughs: lesser kings and princes, comparable to fir trees for the beauty, regularity, order, and flourishing condition of their kingdoms; yet these were but petty states, and not to be compared even with the provinces of the king of Assyria: 

and the chesnut trees were not like his branches; lesser states still: which, though well set, and well spread, and full of people, yet not answerable to some countries that were in the provinces that belonged to the Assyrian empire: 

not any tree in the garden of God was like unto him in his beauty; no king, prince, or potentate whatever in the whole world, was to be compared to him for royal majesty and greatness. The Targum is, 

"mighty kings could not prevail against him, because of the strength of his power, which he had from the Lord; rulers could not stand before his army, and mighty men could not prevail against his auxiliaries, because of the strength of power he had from the Lord; there is none like to him in his strength.' 

Verse 9
I have made him fair by the multitude of his branches,.... Or provinces, the extensiveness of his dominions: all his power and strength, riches and wealth, grandeur and glory, and the vast dominions he was possessed of, were all from the Lord; as whatever kings have are, though they are too apt to ascribe it to themselves; but all are from him, by whom kings reign: 

so that all the trees of Eden, that were in the garden of God, envied him; all the kings of the earth, though they dared not openly speak against him, or oppose him; yet they inwardly grieved at and secretly grudged his grandeur and majesty, superior to theirs, and wished themselves in his stead; and could gladly have done anything, were it in their power, to eclipse his glory, and bring him lower. This is the case of all that are in any eminence, or are conspicuous to others, or in any exalted station above others, be it what it will; whether they have superior gifts and endowments of mind; or greater riches, and larger possessions; or are in high places of honour, trust, and profit. The Targum is, 

"I have made him beautiful by the multitude of his mighty ones; and all the kings of the east trembled before him, because of the strength of his power, which he had from the Lord.' 

Verse 10
Therefore thus saith the Lord God,.... Having described the greatness of the Assyrian monarch; now follows the account of his fall, and the cause of it, pride: 

because thou hast lifted up thyself in height; this is either an address to Pharaoh king of Egypt, who, though he did not rise up so high as the Assyrian monarch in glory and grandeur; yet he lifted up himself, and thought himself superior to any; which reason he must be brought down: or the words are directed to the Assyrian monarch, by a change of person frequent in Scripture; who, though he was raised by the Lord to the height of honour and dignity he was, yet ascribed it to himself: 

and he hath shot up his top among the thick boughs; the multitude of provinces over which he became head and governor; See Gill on Ezekiel 31:3, 

and his heart is lifted up in his height; with pride, insolence, and contempt of God and men; of which see the instances in Isaiah 10:8. 

Verse 11
I have therefore delivered him into the hand of the mighty one of the Heathen,.... Or, into the hand of the mightiest of the nationsF15ביד אל גויים "in manum fortissimi gentium", Pagninus, Junius & Tremellius, Polanus; "potentissimi", Piscator. ; the mightiest prince among them. Some understand this of Arbaces the Mede, by whom Sardanapalus had been defeated long before this time: others of Merodachbaladan king Babylon, by whom Esarhaddon the Assyrian monarch was vanquished; or rather Nebuchadnezzar, who was called Nabopolassar; who, in the first yearF16Seder Olam Rabba, p. 69. of his reign, in conjunction with Cyaxares king of Media, took Nineveh, the metropolis of the Assyrian monarchy; and this was by the appointment of God, and under the direction of his providence, and through the success he gave to the arms of these princes, according to his own decrees and prophecies. Some render it, "into the hand of the god of the nations"F17"In manum dei gentium", Montanus, Starckius; "deo gentium", Castalio. ; yet meaning either Cyaxares or Nebuchadnezzar; so called because of their great power and might, and which they had from the Lord: 

he shall surely deal with him; or, "in doing he shall do to him"F18עשו יעשה לו "faciendo faciet ei", Pagninus, Montanus; "faciendo faciebat ipsi", Starckius. ; he shall do with him as he pleases he shall easily manage him, though so powerful; and deal with him according to his deserts; or, as the Targum, he shall take vengeance on him, as he did: 

I have driven him out for his wickedness; out of his court and palace; out of his royal city Nineveh; out of his kingdom and dominions; and he shall reside and reign no more there; and all this for his wickedness, pride, and oppression, and other sins: when God strips men of their honour, riches, power, and dominion, it is because of their abuse of them; for some sin, or sins, or wickedness they have been guilty of, both against him and men; and therefore it is but just and righteous in him to dethrone such princes, and drive them from their seats. 

Verse 12
And strangers, the terrible of the nations, have cut him off,.... Cut off the boughs and branches of this cedar, and cut him down to the ground; that is, utterly destroyed him, his empire and monarchy: these "strangers" were the Medes, who lived in a country distant from Assyria; and "the terrible of the nations", the cruel and merciless Chaldeans, the soldiers of the king of Babylon's army; see Ezekiel 30:11, 

and have left him upon the mountains, like a tree cut down there, and its boughs and branches lopped off, which roll down from thence into the valleys, and by the rivers of water signifying his depression from a high and exalted state to a very low one, as follows: 

and in all the valley his branches are fallen, and his boughs are broken by all the rivers of the land; signifying that many provinces and countries under his dominion were broken off, and by force taken away from him; or they broke off and revolted of themselves, and either set up for themselves, and recovered their former power and authority; or gave up themselves to the conqueror. The Targum is, 

"and in all valleys his army fell, and his auxiliaries were scattered by all the rivers of the land:' 

and all the people of the earth are gone down from his shadow, and have left him: those that joined themselves to his empire, put themselves under his protection, or sought his friendship and alliance, now withdrew themselves from him, and left him alone to shift for himself; as frightened birds and beasts will do, when a tree is cut down and fallen, in the boughs or under the shadow of which they dwelt. The Targum paraphrases it, 

"from the shadow of his kingdom.' 

Verse 13
Upon his ruin shall all the fowls of the heaven remain,.... Or, "on his fall"F19על מפלתו "super prolapse ejus", Cocceius; "super cadivum truncum ejus", Junius & Tremellius. ; the fall of this tree: and all the beasts of the field shall be upon his branches as when a tree is cut down, and its lopped off branches and boughs lie here and there, either the birds and beasts that before dwelt in it or under it, though for a while frightened away, return unto it; or others come: the birds come and sit upon the boughs, and pick up what they can find on them; and the beasts browse upon the branches: this may signify that even those people who before put themselves under the protection of this monarch, or sought alliance with him, now preyed upon his dominions; or the Medes and Babylonians, the conquerors, seized on the provinces of the empire, and plundered them of their riches, The Targum understands it literally of the fowls of the heaven, and the beasts of the field, feeding upon the carcasses of the slain; which is no bad sense of the passage; thus, 

"upon the fall of his slain all the fowls of heaven have dwelt, and upon the carcasses of his army all the beasts of the field have rested.' 

Verse 14
To the end that none of all the trees by the waters exalt themselves for their height,.... The end proposed by the Lord in the destruction of the king of Assyria, and the use to be made of it, is this; that the kings of the earth take warning hereby, who rule over a multitude of people, comparable to waters, and who abound in riches and wealth; that they are not elated with pride and vanity, because of their exalted estate, their grandeur, and dignity; and do not behave insolently against God, on whom they depend; nor haughtily and in an oppressive manner towards their own subjects, over whom they rule: 

neither shoot up their top among the thick boughs; affect universal monarchy, as he did; and set up themselves over all kingdoms and states, as he had over them, and make all subject to them: 

neither their trees stand up in their height, that drink water; that is, kings and potentates, who rule over the people, and are supplied and supported by them in their exalted stations, by the tribute and taxes they pay them and so abound in riches and power, should not trust in the height of honour and power they are raised to, and treat contemptuously God and man; but consider what they are, that they are but men, and are in slippery places, where there is no standing long, and especially when death comes, as follows: 

for they are delivered unto death in the nether parts of the earth; they are mortal by nature, as other men; they are appointed to die, and will be delivered into the hands of death, when the time is come, who will not spare them because of their crowns and sceptres; and when they will be laid in the grave, in the lowest parts of the earth, who used to sit upon elevated thrones of state: 

in the midst of the children of men, with those that go down to the pit; the grave, where they are upon a level with the poorest and meanest of their subjects. The Targum is, 

"that all the kings of the east might not be lifted up with their strength, nor exercise tyranny over the kingdoms; nor all that hold a kingdom lift up themselves in their own strength, for all are delivered unto death, &c.' 

Verse 15
Thus saith the Lord God, in the day when he went down to the grave,.... The Assyrian monarch; when his monarchy was destroyed, and he ceased to be king, and was stripped of all his majesty, power, and authority, and was as one dead, and laid in the grave, and buried: 

I caused a mourning: that is, for him, in the waters, and among the trees, among the people and the kings of the earth, as follows: 

I covered the deep for him; with mourning, with thick darkness, which set him up on high Ezekiel 31:4, 

and I restrained the floods thereof, and the great waters were stayed; which made him great, Ezekiel 31:4, signifying by all this that the kingdoms of the world, comparable to the sea, of which his monarchy consisted, and all the inhabitants and people of them, comparable to floods and great waters, were affected with the fall of this great monarch, and thrown into consternation by it; not knowing what the event of things would be, stood still, and knew not what course to take; all business was stopped, especially all traffic by sea, and all trade and commerce every where; a stagnation of everything for a while: 

and I caused Lebanon to mourn for him; where he was a cedar, Ezekiel 31:3, this may respect the whole empire he was head of, particularly the kingdom of Syria, on the borders of which Lebanon was; and was a part of the Assyrian empire, which must mourn and be concerned at the fall of it: 

and all the trees of the field fainted for him: all the kings of the earth that were in alliance with him, or subject to him, trembled for fear that their destruction would be next; or as doubtful and concerned what would be their condition, under the yoke of another. The Targum is, 

"tribulation covered the world, and the provinces were forsaken, and many people trembled, and all the kings of the people smote the shoulder because of him.' 

Verse 16
I made the nations to shake at the sound of his fall,.... As, when a large cedar was cut down and fell in Lebanon, the noise of it was heard at a distance; so when this mighty monarch and monarchy fell, the nations of the world, and the kings of them, heard of it far and near, and shook through fear of what would be the consequence, lest they should fall also in like manner: 

when I cast him down to hell, or "the grave", 

with them that descend into the pit; in common with other men that die, and are buried: it may refer to his subjects and soldiers that perished with him, who were slain by the sword, and were buried with him, and he with them; no distinction being made between them: 

and all the trees of Eden, the choice and best of Lebanon, all that drink water; the greatest kings and potentates of the world, the chief and principal of the Assyrian empire; all that ruled over multitudes of people, and partook of their wealth and riches, and were supported in grandeur and dignity; who had been in the state of the dead before this time: 

shall be comforted in the nether parts of the earth; when they see so mighty a monarch depressed, and brought as low as they, into the same state of meanness and contempt; as it is some kind of solace for persons in distress to have partners with them: this is a poetic expression, representing the dead as rejoicing to see others in the same condition with themselves. The Targum is, 

"all the kings of the east, the governors, and those that are rich in substance, all that hold a kingdom, are comforted in the lower part of the earth.' 

Verse 17
They also went down to hell with him,.... To the grave with him; many of his nobles, princes, generals, soldiers, and subjects: 

unto them that be slain with the sword; to be buried and lie with them who had fallen by the sword, as a just punishment for their iniquities: 

and they that were his arm; either that leaned on his arm, were dependents upon him; or his ministers, his instruments, whom he employed under him as his deputies, to govern the several provinces that belonged to him; or rather his allies and auxiliaries, who helped and assisted him on occasion: 

that dwelt under his shadow in the midst of the Heathen; in the midst of the nations subject to the Assyrian empire; such who put themselves under the protection of it, lived comfortably under it, and continued with it to the last; these shared the same fate as that did. The Targum is, 

"his governors are broken, whom he strengthened in the midst of the kingdom.' 

Verse 18
To whom art thou thus like in glory and in greatness among the trees of Eden?.... Among all the kings and potentates of the earth; pitch on whom you will, say which of them all, even the greatest of them for majesty and glory, for wealth and riches, power and authority, and extent of dominion, you are equal to; name the king of Assyria, if you please, before described, though you are not equal to him; and if you were, this would not secure you from ruin; since, as great as he was, he fell, and so will you: this is said to Pharaoh king of Egypt, and is an application of the preceding parable to him; suggesting, that let him be as high as any ever was, or he could imagine himself to be: 

yet shall thou be brought down with the trees of Eden unto the nether parts of the earth; the grave, and lie in the same depressed and humble state as the greatest monarchs that ever were on earth do: 

thou shalt lie in the midst of the uncircumcised; the wicked, as the Targum; the uncircumcised in heart; who belong not to God, or his people, and have no communion with either, but are shut out of the kingdom of heaven, and have their portion with devils and damned spirits: 

with them that be slain by the sword; in a way of judgment for their sins: 

this is Pharaoh, and all his multitude, saith the Lord God; this account represents Pharaoh, his grandeur, his pride, and his ruin; this shows what will be the end of him, and of his numerous subjects. The Septuagint and Arabic versions render it, "so will be Pharaoh", &c. in like manner will he fall, and all his people with him; for the Lord God has said it, and it shall assuredly come to pass. The Targum is, 

"to whom art thou like now in glory and greatness among the kings of the east? and thou shall be brought down with the kings of the east into the lower part of the earth; in the midst of sinners thou shalt sleep, with those that are slain by the sword; this is Pharaoh, and all his multitude, saith the Lord God.' 

32 Chapter 32 

INTRODUCTION TO EZEKIEL 32 

This chapter contains two more prophecies concerning the destruction of Egypt. The date of the first is given, Ezekiel 22:1, in which the king of Egypt is compared to a large fish taken in a net, and brought to land, and left on it, to be the prey of the fowls of the air and beasts of the field, Ezekiel 32:2, and the ruin of that kingdom is further amplified by the casting of it on the mountains and valleys; by the land flowing with its blood; by the darkness of the heavens; by the vexation in the hearts of many people; and by the amazement of kings and nations, Ezekiel 32:5, the means and instruments of all which will be the king of Babylon and his army, Ezekiel 32:11, the devastation made by him, which would be such as would cause lamentation in other nations, is described, Ezekiel 32:13, then follows the other prophecy, whose date is given, Ezekiel 32:17, the prophet is bid to lament the fall of Egypt, which is represented under the funeral of a corpse, Ezekiel 32:18, saluted by those gone down to the grave before, or were become desolate; which are mentioned, to assure Egypt of its destruction, Ezekiel 32:21 as the Assyrian empire, and all its provinces, Ezekiel 32:22, the Persians and Medes, with all their dominions, Ezekiel 32:24, the posterity of Meshech and Tubal, or the Scythians, those warlike people, Ezekiel 32:26, the Edomites, the princes of the north, and all the Zidonians, Ezekiel 32:29 which would be a comfort, though a poor one to the king of Egypt and his subjects, to have such company with them, Ezekiel 32:31. 

Verse 1
And it came to pass in the twelfth year,.... Of Jeconiah's captivity, above a year and a half after the taking of Jerusalem; the Syriac version reads in the eleventh year: 

in the twelfth month, in the first day of the month; the month Adar, which answers to part of our February, and part of March; the Septuagint version reads it the tenth month: according to Bishop UsherF20Annales Vet. Test. A. M. 3417. , this was on the twenty second of March, on the fourth day of the week (Wednesday), 3417 A.M.or 587 years before Christ: 

that the word of the Lord came unto me, saying; as follows: 

Verse 2
Son of man, take up a lamentation for Pharaoh king of Egypt,.... Pharaohhophra, or Apries; say a funeral dirge for him; this is ordered, not out of honour and respect to him, or in compassion for his misery and ruin, but to assure him of it: 

and say unto him, thou art like a young lion of the nations; for strength and fierceness, for cruelty and tyranny, which he exercised, not in one nation only, but in many; a lively emblem of the beast of Rome, spiritually called Egypt and Sodom, compared to a leopard, bear, and lion, Revelation 11:8, 

and thou art as a whale in the seas; or rather "like a crocodile"F21כתנים "similis es crocodile", Noldius, Ebr. Concord. Part. p. 375. , which was common in the rivers of Egypt, but not the whale; which also has not scales, nor does it go upon land, nor is it taken in a net; all which is said of this creature here, and in Ezekiel 29:3 and to the crocodile there is an allusion in the name of Pharaoh, in the Arabic language, as Noldius from Camius observesF23Ibid. No. 1306. ; see Ezekiel 29:3, 

and thou camest forth with thy rivers; or, "by thy rivers"F24בנהרותיך "per flumina tua", Vatablus, Junius & Tremellius, Polanus. ; as the crocodile in the river Nile, by the arms of it, or canals made out of it, sometimes went out from thence to other parts: or, "out of thy rivers"F25"Ex fluminibus tuis", Starckius. upon the land, as the crocodile does; so the king of Egypt went forth with his armies out of his own land, into other countries, to disturb them, as follows: or rather, "camest forth in thy rivers"F26"In fluviis tuis", V. L. Piscator; "in fluminibus tuis", Cocceius. ; as the crocodile puts forth its head out of the water for respiration: 

and thou troublest the waters with thy feet, and foulest their rivers; just as the feet of men or beasts, in shallow waters, raise up the mud or clay at the bottom, and so foul them; this best agrees with the crocodile, which has feet; Grotius thinks, for this reason, the sea horse is intended; the meaning is, that Pharaoh with his soldiers entered other nations, made war upon them, and disturbed their peace and tranquillity. The Targum is, 

"thou hast been strong among the people, as a whale in the seas, thou hast fought with thine army; and thou hast moved the people with thine auxiliaries, and thou hast wasted their provinces.' 

Verse 3
Thus saith the Lord God,.... The Lord God Almighty, who is able to manage this fierce and turbulent creature, this mighty monarch and disturber of the nations: 

I will therefore spread out my net over thee with a company of many people; meaning the Chaldean army, which the Lord would instigate, and by his providence bring against the king of Egypt, and surround him as fishes in a net, and take him and his people; see Ezekiel 12:13, 

and they shall bring thee up in my net; out of his rivers, out of his fortresses, out of his own land, and carry him captive, or destroy him. 

Verse 4
Then will I leave thee upon the land,.... Like a fish that is drawn out of the waters with a net or hook, and laid on dry land, and left gasping and expiring, where it cannot long live: 

I will cast thee forth on the open field; the same in different words, signifying that his army should fall in battle by the sword of the Cyreneans, or Chaldeans, or both, and be left on the surface of the earth unburied: 

and will cause all the fowls of the heavens to remain upon thee, and I will fill the beasts of the whole earth with thee; which may be understood either literally of the fowls of the air, that should light upon the slain carcasses, and rest on them till they had satisfied themselves with their flesh; and of the beasts of the field that should gather about them from all parts, and fill themselves with them; see Revelation 19:17 or figuratively of the soldiers of the enemy's army, that should plunder them, and enrich themselves with the spoil. 

Verse 5
And I will lay thy flesh upon the mountains,.... The remainder of it, left by the birds and beasts of prey, and who might carry it thither; or it intends such of the Egyptians who should flee to the mountains for safety, but should fall by the hands of the enemy there. So the Targum, 

"and I will give the flesh of thy slain upon the mountains.' 

And fill the valleys with thy height; his huge army, and with which he prided and lifted up himself, and thought himself safe in; which should fall in such great numbers as to cover the plains and valleys where the battle was fought. Jarchi observes, that the word for "height" has with some the signification of "worms"; and so the Syriac version renders it, "and the valleys shall be filled with thy worms"; bred in the carcasses of the slain: and so the Vulgate Latin version, "with corrupt matter"; such as issues out of putrefied wounds. The Targum very rightly paraphrases it, 

"the valleys shall be filled with the carcasses of thine army.' 

Verse 6
And I will also water with thy blood the land wherewith thou swimmest,.... Where he resided, over which he ruled; alluding to his being compared to a fish, a whale, or a crocodile; and which land abounded with all good things, and he with them; instead of being watered with the waters of the Nile, by which it became fruitful, it should now be flooded with the blood of his army: 

even to the mountains; an hyperbolical expression, signifying the vast quantity of blood that should be shed; see the like in Revelation 14:20, 

and the rivers shall be full of them; of the carcasses of his army, and of the blood of them; they should lie about everywhere, on mountains and valleys, on the land and in the rivers; and which should now be turned into blood, as the rivers of Egypt of old were; and which figure is used to express the destruction of the antichristian states; see Exodus 7:20. 

Verse 7
And when I shall put thee out,.... As a candle is put out, or some great light or blazing torch is extinguished; such was the king of Egypt in his splendour and glory; but now should be like a lamp put out in obscure darkness, and all his brightness and glory removed from him, Job 18:5, 

I will cover the heaven, and make the stars thereof dark; with the smoke that should arise at the extinguishing of this lamp; or they should be covered with mourning, or clad in black, at the destruction of this monarch and his monarchy: 

I will cover the sun with a cloud, and the moon shall not give her light; all which figures are sometimes made use of to denote the dissolution of kingdoms and states: the "heaven" being an emblem of a kingdom itself; the "sun" of an emperor or king, or kingly power; the "moon" of the queen, or of the priesthood; the "stars" of nobles, princes, counsellors, and such like eminent persons, useful in government; who being destroyed or removed, the light and glory, the prosperity and happiness of a kingdom, are gone; see Isaiah 13:10. The Targum is, 

"tribulation shall cover thee when I shall extinguish the splendour of the glory of thy kingdom from heaven; and the people of thine army shall be lessened, who are many as the stars; a king with his army shall cover thee as a cloud that ascends and covers the sun, and as the moon, whose light does not shine in the day.' 

Verse 8
All the bright lights of heaven will I make dark over thee,.... Or, "all the lights of the light"F1כל מאורי אור "omnia luminaria lucis", Pagninus, Montanus, Cocceius. ; the rest of the luminaries of heaven; the other five planets, as Kimchi, besides the sun and moon: 

and set darkness upon thy land, saith the Lord God; as there must needs be, the sun, moon, and stars, and all the lights of heaven, being darkened above: there seems to be an allusion to the thick darkness that was formerly over the land of Egypt; and this is a figure and representation of that darkness that shall be in the kingdom of the beast, or spiritual Egypt, yet to come; see Exodus 10:21. The Targum is, 

"tribulation as darkness shall cover thy land.' 

Verse 9
I will also vex the hearts of many people,.... With anger and grief, with fear and dread, with consternation and amazement: 

when I shall bring thy destruction among the nations; or, "thy breach"F2שברך "fractionem tuam", Piscator, Cocceius, Starckius. ; the news of it, the tidings of their destruction; which by one means or another should come to their ears, and fill them with concern and great anxiety of mind, so rich and powerful a kingdom being subdued, and the king of Babylon made so great thereby, and fearing they fall a prey unto him also. The Targum renders it, 

"when I shall bring the broken of thy war;' 

that is, the soldiers that should be wounded in battle, their limbs broke, and they taken captive, and brought among the nations, dismal spectacles to look at; and which should be brought 

into countries, which thou hast not known; at a distance from Egypt, and which had no commerce nor communication with them, nor were their friends and allies; yet as their destruction would reach their ears, so it would affect their hearts, and fill them with vexation and grief; not so much on account of Egypt, as the growing power of Nebuchadnezzar, and the danger they were in of falling into his hands. 

Verse 10
Yea, I will make many people amazed at thee,.... That so potent a state, and such a flourishing kingdom, should at once be so easily subdued and conquered: and their kings shall be horribly afraid for thee; because of her destruction, lest their turn should be next; so the kings of the earth will be afraid when God's judgments are executed on mystical Egypt; see Revelation 18:9, 

when I shall brandish my sword before them; the sword of the king of Babylon after mentioned, called the Lord's, because it was by his appointment and permission, and came by the direction of his providence, and was succeeded by his power: this glittering sword being brandished over Egypt, in the sight of the nations round about, was terrible to them; dreading that it would not be put up until it was sheathed in them, or they felt the effects of it:, or, "when I shall cause it to fly before them"F3בעופפו "cum volare fecero", Munster, Tigurine version. Abendaus mentions such a sense of the word. ; in their sight, and upon the borders of their countries; expressive of the swiftness of its motion, the sudden destruction it brought on Egypt, and its nearness to them. The Targum is, 

"when I shall bring upon thee those that kill with the sword.' 

And they shall tremble at every moment; from moment to moment, or continually; they shall never be free from fear: 

every man for his own life, in the day of thy fall; not kings for their subjects, or subjects for their kings, but every man for himself; expecting every moment that the sword which flew and ravaged through Egypt, and now hovered over them, would be instantly plunged in them. 

Verse 11
For thus saith the Lord God, the sword of the king of Babylon shall come upon thee. Upon Pharaoh and his kingdom; having a commission and a direction from the Lord, and which would be the instrument of the destruction before threatened. The Targum is, 

"those that slay with the sword of the king of Babylon shall come upon or against thee;' 

his army, sword in hand. 

Verse 12
By the swords of the mighty will I cause thy multitude to fall,.... Pharaoh's numerous subjects; or his army, as the Targum; the vast number of soldiers in it, whose carcasses should fall in battle by the sword of the Chaldeans, the mighty men of Nebuchadnezzar's army: 

the terrible of the nations all of them; which army consisted of men of several nations, and those the most terrible, fierce, and cruel, by whose swords this slaughter should be made: 

and they shall spoil the pomp of Egypt; cut off the king, the princes of the blood, the nobility and gentry, the prime of the nation; plunder the king's palace of all the wealth and riches in it, the treasury of the kingdom; destroy the metropolis of it; demolish its cities and fortified places, and take away all its strength and glory: 

and all the multitude thereof shall be destroyed: all the people of the land, high and low, rich and poor; the destruction shall be general, all ranks and degrees of men shall share in it. 

Verse 13
I will destroy also all the beasts thereof from beside the great waters,.... Which used to graze beside the river Nile, and the canal, of it, in the plains and meadows, valley, and hills, which these ran by; meaning both horses, which Egypt abounded with, and would be good booty for the Chaldeans, and oxen and sheep, which they would kill for present use, or drive away for future service: 

neither shall the foot of man trouble them any more, nor the hoofs of beasts trouble them; there should so few remain of men and beasts, that the waters of the rivers would not be disturbed, either by men passing over them, and doing any business upon them, or by beasts drinking at them. 

Verse 14
Then will l make their waters deep,.... Either the water, of Egypt literally, the waters of the Nile: no canals being cut from it, to carry the water to the several parts of the land, the land being depopulated, and no business done: or, figuratively, other nations, compared to waters for their numbers, who before had been disturbed by the Egyptians; but now they being destroyed, these would be at ease, like troubled waters, which subside, and: become deep and clear, when there is none to trouble them: 

and cause their, rivers to run like oil, saith the Lord God; very slowly, as if, they were mourning the unhappy condition of the land; or smoothly, clearly, undisturbed, as before. The Targum is, 

"there will I cause the people to rest, and I will lead their kings quietly, saith the Lord God.' 

Verse 15
When I shall make the land of Egypt desolate,.... The cities being demolished, the inhabitants destroyed with the sword, or carried captive: 

and the country shall be destitute of that whereof it was full; men and cattle, corn and other fruits of the earth, wealth and riches, pomp and grandeur: 

when I shall smite all them that dwell therein; with the sword of the Chaldeans: 

then shall they know that I am the Lord for God is known in the perfections of his nature, omnipotence, omniscience, holiness, justice, &c. by the judgments he executes; for this is not to be understood of a spiritual knowledge of him, but of a terrible conviction of the truth of his being and attributes, by the awful dispensations of his providence. 

Verse 16
This is the lamentation with which they shall lament her,.... The Egyptians themselves, or rather they that are after mentioned. The Targum is, 

"the prophet said, a lamentation is this prophecy, and it shall be for a lamentation;' 

he was bid at the beginning of it to take up a lamentation, and now at the end of it he pronounces it to be one, and that it should be sung as such: 

the daughters of the nations shall lament for her; either literally understood, it being the business and custom of women to say or sing the funeral dirge, or the lamentation at the interment of the deceased; or figuratively, the inhabitants of other nations. So Ben Melech and the Targum, 

"the villages of the people shall lament her'; 

that is, the inhabitants of them, who were in alliance with Egypt, and under its protection: 

they shall lament for her, even for Egypt, and for all her multitude; for the desolation of the land, and for the vast numbers of people that should be slain with the sword, or carried captive: 

saith the Lord God; which is added for the confirmation of it; for what he has spoken shall be done. 

Verse 17
It came to pass also the twelfth year,.... Another prophecy of the like kind was delivered out the same year as before: 

in the fifteenth day of the month; of the twelfth month, the month Adar, which is not here expressed, because mentioned before, Ezekiel 32:1, it was about a fortnight after the other prophecy. The Septuagint and Arabic versions read it, 

"it came to pass in the twelfth year, the first month, the fifteenth day of the month;' 

according to which this prophecy was before the other, which is not to be supposed. 

Verse 18
Son of man, wail for the multitude of Egypt,.... Sing a funeral song or dirge, or compose one, to be sung by the mourning women, on account of the vast numbers of the inhabitants of Egypt that shall be slain; for the prophet himself would not mourn, but rejoice, on this occasion; but this is said to show the certainty of the destruction, and the lamentation that would be made on that account: 

and cast them down, even her and the daughters of the famous nations; Egypt, and all those countries, and the inhabitants of them, that were in alliance and friendship with her; that is, declare by prophecy that they shall be cast down and destroyed, or be brought down from the height of grandeur and prosperity in which they now were: 

unto the nether parts of the earth, with them that go down to the pit; not unto stately sepulchres built on high, such as were made for the kings of Egypt; but unto common pits or graves, dug in the lower parts of the earth, where the meaner and common sort of people were buried; there should be no distinction between them and others, they should have one common burial. The Targum is, 

"son of man, prophesy concerning the multitude of Egypt, and break her, even her, and the villages of the mighty people; prophesy that they shall be delivered unto the lowest earth, with those that go down to the pit of the house of perdition.' 

Verse 19
Whom dost thou pass in beauty?.... This question the prophet is bid to put to Egypt; what nation is there, or has been, that thou excellest in wisdom, in riches, or in strength, in the multitude of subjects, or extent of dominions, that thou thinkest thyself secure from destruction? look over other kingdoms and states mightier than thou, or at least equal to thee, and see how they are brought to ruin, and expect that this will quickly be thy case: 

go down, and be thou laid with the uncircumcised; go down to the grave, and take thy place, and lie there among the wicked and most profligate of mankind, and such as might be most despised by the Egyptians, since they used circumcision. The Targum is, 

"go down and sleep with sinners.' 

Verse 20
They shall fall in the midst of them that are slain by the sword,.... The Egyptians shall fall in battle by the sword of the Chaldeans: 

she is delivered to the sword; Egypt is given to the sword, to perish by it, for her sins, according to the just appointment of God: 

draw her and all her multitudes; to the place of burial; not in pomp and splendour, as great persons are drawn in hearses; but in great disgrace, as carcasses are dragged unto a common pit or grave, and cast into it: this is said to the Chaldeans, who had a commission from the Lord to slay Egypt, and to bury her, and all her people. 

Verse 21
The strong among the mighty shall speak to him,.... The strongest of them, such who have excelled others in strength and courage, famous for military exploits, who have been generals of armies, great warriors, and conquerors; and yet with all their might and strength could not withstand death, but were subdued by it, and brought down to the grave; these are, by a poetical figure, represented as meeting Pharaoh king of Egypt, when he came to his grave, saluting and welcoming him to the state of the dead in which they were; taking a sort of comfort in it, and insulting him as being as weak as they; see Isaiah 14:9, which they should do 

out of the midst of hell, or the grave, "Hades", the state of the dead: 

with them that help him; the associates, allies, and friends of Pharaoh, his auxiliaries that fell with him, and were brought to the grave at the same time with him; these should be greeted, saluted, and welcomed in like manner: 

they are gone down; to the grave; those mighty ones that are represented as speaking, and the Egyptians and their helpers who are spoken to: 

they lie uncircumcised; among them that are so, Ezekiel 32:19, 

slain by the sword; of their enemies, who got the victory over them. 

Verse 22
Ashur is there, and all her company,.... In the state of the dead, or in a most desolate and ruinous condition; the great Assyrian monarchy, the kings of it, the princes, nobles, generals, soldiers, and the vast number of subjects in all the dominions of it; all his army, as the Targum; this, with what follows, shows who the mighty are, that should meet and address the king of Egypt at his funeral: 

his graves are about him; either the graves of Pharaoh and his multitude are round about the graves of the Assyrian monarch and his subjects, as Kimchi; or rather the graves of his subjects and soldiers are round about him: it seems to represent the king of Assyria as having a more stately monument, and the graves of his people as lesser ones round about him, but all in the same condition: 

all of them slain, fallen by the sword of their enemies, the Medes and the Babylonians, by whom the Assyrian monarchy was destroyed. 

Verse 23
Whose graves are set in the sides of the pit,.... Or vault, where lay the king of Assyria, and those who fell by the sword with him, who are represented as lying in graves all around him; the nearest to him those who were in the highest posts, and most valiant and courageous, and next the common soldiers, as follows: 

and her company is round about her grave not Pharaoh's company round about the grave of the Assyrian monarch; but the company of the king of Assyria, or his army, as the Targum, round about grave; or lying about in the ruins of his kingdom: 

all of them slain, fallen by the sword, which caused terror in the land of the living; even they who now are in the state of the dead, and can no more disturb and distress any, while they were alive, or in the world, struck terror in all neighbouring states and kingdoms; threatening destruction to them, and obliging them to submit to their tyranny and exactions. Jarchi interprets this of the land of Israel; and the Jewish writers commonly understand by the land of the living the land of Canaan wherever they meet with it; because here men worshipped the living God, and lived before him; and the inhabitants of this land were often terrified by the king of Assyria. So the Targum, 

"because they ruled in the land of Israel.' 

Verse 24
There is Elam and all her multitude round about her grave,.... The kingdom of the Medes and Persians lying in ruin, and the potent kings thereof in the state of the dead; with their army, as the Arabic version, slain and destroyed, and placed round about the grave of the king of Persia; for of him rather it is to be understood than of the king of Assyria, or of Egypt, as some: 

all of them slain, fallen by the sword; either of the Scythians in the reign of Cyaxares; or of Nebuchadnezzar a few years before this, in the reign of Zedekiah king of Judah; see Jeremiah 49:34, 

which are gone down uncircumcised into the nether parts of the earth; unholy persons, profane sinners, destitute of the grace of God; who were gone down into the grave, and even into hell and everlasting destruction, as their sins deserved: 

which caused their terror in the land of the living; made a great noise in the world, and struck a panic in neighbouring nations, invaded and conquered by them; this they did while living, but now, being in the state of the dead, nothing was to be feared from them: yet have they borne their shame with them that go down to the pit; were obliged to submit to death, and a shameful one, by the hands of their conquerors, and to be laid with ignominy in the grave with others, without any mark of distinction; all being upon a level, cast into the same pit of destruction, and into the lower parts of it; though their king might have a magnificent sepulchre erected for him, as follows: 

Verse 25
They have set her bed in the midst of the slain, with all her multitude,.... The grave is called a bed, Isaiah 57:2, whereon is put the sepulchral chest or coffin, in which the body is laid, and rests as on a bed. It may here design a stately sepulchre or coffin in it, with a magnificent monument over it for the king of Elam, with his army, and the generals of it slain in battle, placed all around him, in less stately beds, coffins, and graves, as explained in the next clause: 

her graves are round about him; the king of Persia and his grave, surrounded with the graves of his soldiers and officers: 

all of them uncircumcised, slain by the sword: though their terror was caused in the land of the living, yet have they borne their shame with them that go down to the pit; which is repeated for the confirmation of it: 

he is put in the midst of them that be slain; the king of Elam or Persia; he is laid among the slain, having fallen with them, and his grave is placed in the midst of them. 

Verse 26
There is Meshech, Tubal, and all her multitude,.... The Scythians, a powerful and warlike people; and all their armies, as the Targum; with their leaders, generals, and commanders, as lying in their graves next to the Assyrians and Elamites, or 

her graves are round about him; not the king of Egypt, nor the king of Assyria, nor the king of Persia; but the chief commander of the Scythians, called the chief prince of Meshech and Tubal, Ezekiel 38:2, 

all of them slain by the sword; of Halyattes, king of Lydia, and Cyaxares, king of Media, who was assisted by the former in subduing the Scythians: 

though they caused their terror in the land of the living; as they did in Media, and other countries, and especially in some parts of Asia. 

Verse 27
And they shall not lie with the mighty that are fallen of the uncircumcised,.... That is, shall not lie in such state, or be buried with such pomp and magnificence, and have such sepulchral monuments erected to their memory, as other heroes among the Heathens have had; such as the mighty kings of Assyria and Persia before mentioned: 

which are gone down to hell, or "the grave", 

with their weapons of war; which were never taken from them, and which they held in their hands to the last, being never conquered, and died at last a natural death, and not by the sword; or which were carried in state before their hearse at the time of interment, as is the custom to this day so to do at the funeral of great warriors, generals, and officers: 

and they have laid their swords under their heads; as a sign and token, as Jarchi says, that the sword did not rule over them, that they did not fall by it; either their statues and sepulchral monuments were adorned with these, and other instruments of war, as was the grave of Misenus by AeneasF4Vid. Virgil. Aeneid. l. 6. & Seneca, l. 4. controvers. 4. ; and as is still the custom where the heads of such mighty ones are laid, to engrave them on them: or, literally, their swords and other weapons of war were put in their graves under their heads; as it was usual, in former times, in some places to put swords, shields, and other armour, in the graves of military men, as were in the grave of Theseus, on the bier of Alexander the great, and others, as reported by Plutarch, Diodorus Siculus, and SophoclesF5Vid. Lydium de Re Militari, l. 6. c. 7. p. 250,251. & Kirchman, de Funer. Roman. l. 3. c. 18. : now the Scythians were not buried: after this grand and pompous manner: 

but their iniquities shall be upon their bones; or the punishment of their sin should be, that their bones should lie unburied and scattered about, or be dug up and broke to pieces, and treated with inhumanity and contempt, as a just reward for their savageness, and cruelty: 

though they were the terror of the mighty in the land of the living: not only the terror of the common people, but even of the most powerful kings and mighty warriors. 

Verse 28
Yea, thou shalt be broken in the midst of the uncircumcised,.... Kimchi, and so others, think this is said to Pharaoh king of Egypt; but rather it respects the prince of the Scythians, who should fall into the hands of Heathens, and be destroyed by them: 

and shalt lie with them that are slain with the sword; be buried with them, or in like manner as they are; and not as mighty warriors, who die a natural death in their own country, and are buried in a stately and magnificent manner; but like those that fall by the sword of the enemy, and are thrown into one common pit. 

Verse 29
There is Edom, her kings, and all her princes,.... In the next place, near the graves of the above mentioned, and in the same ruinous and desolate condition, lie the famous kingdom of Idumea, and the several kings and dukes of it, from the first setting of it up, to its last destruction prophesied of, Ezekiel 25:12, of many of which mention is made, Genesis 36:15, 

which with their might are laid by them that are slain with the sword; who, notwithstanding their powerful armies, and prowess and skill in war, yet are conquered, and destroyed, and laid in graves in like manner as all others slain by the, sword of the enemy are: 

they shall lie with the uncircumcised; for though they themselves were circumcised, being the descendants of Esau the son of Isaac, the son of Abraham, on whose seed circumcision was enjoined; yet this did not secure them from a violent death, and an ignominious burial; they being uncircumcised in heart, wicked and ungodly men, and so should be joined in their death and burial with such: 

and with them that go down to the pit; the common receptacle of the slain. 

Verse 30
There be the princes of the north,..... The kings of Babylon, according to Kimchi, which lay north of Judea; or the princes of Syria, Damascus, and Tyre, especially the latter, which commonly goes along with Zidon, being near it, as follows: 

and all the Zidonians. The Vulgate Latin version renders it, "and all the hunters"; but wrongly; as also the Septuagint and Arabic versions, which read the princes or soldiers of Assyria. The Zidonians or inhabitants of Zidon are meant as the Targum; a famous maritime city, as Tyre also was, in Phoenicia: 

which are gone down with the slain; into the grave, being conquered and destroyed by Nebuchadnezzar; see Ezekiel 28:21, 

with their terror they are ashamed of their might, the number and strength of their armies, the valour and courage of their soldiers, and the fortifications of their cities, in which they trusted, and of which they boasted; but yet could not preserve them from ruin: 

and they lie uncircumcised with them that be slain by the sword; in common with other profane and wicked persons that have fallen by the sword as they have done: 

and bear their shame with them that go down to the pit; See Gill on Ezekiel 32:24. 

Verse 31
Pharaoh shall see them, and shall be comforted over his multitude,.... That is, when Pharaoh is brought to the grave, and into the state of the dead, he shall look about him, and see who lie by him; and he shall behold the above mentioned kings of Assyria, Persia, Idumea, and the princes of Tyre and Zidon, and all their mighty armies, generals and soldiers, in the same condition with himself; and this shall be some solace to him in his own death, and at the loss of so great a kingdom, such numerous subjects, and a vast army, that others as rich, as powerful as himself, lie in the same low and miserable condition; though such comfort as this must be poor comfort indeed! and yet this is all the comfort wicked men have in hell, that they have company with them there: 

even Pharaoh and all his army slain by the sword. Pharaohhophra and his numerous army slain by the sword of the king of Babylon. This explains who is meant by Pharaoh and his multitude: and that this would certainly be his case it is added, 

saith the Lord God; he hath spoken it, and it shall be done; whose words are continued in the next verse. 

Verse 32
For I have caused my terror in the land of the living,.... Or, "his terror"F6חתיתו "terrorem ejus", Grotius; "consternationem ejus", Starckius. ; there is a double reading. The Keri or marginal reading, which we follow has it "my terror"F7חתיתי "terrorem meum", Pagninus, Munster, Tigurine version, Junius & Tremellius, Polanus. ; but the Cetib or writing is his terror; and so read the Septuagint. Syriac, and Arabic versions; both may be taken, and the sense be, I have caused or suffered him, Pharaoh king of Egypt, to be a terror to the nations about him, particularly to the land of Israel, which the Targum expressly mentions as the land of the living; and now I will terrify him who has terrified others: 

and he shall be laid in the midst of the uncircumcised with those that are slain with the sword; shall have a common burial with other Heathen nations; even with such, who, in a way of judgment, have perished by the sword of their victorious enemies, as he will: 

even Pharaoh and all his multitude, saith the Lord God; the king of Egypt, his subjects, and his soldiers, as numerous as they are; and thus ends this doleful ditty, and funeral dirge or lamentation, composed, taken up, and sung for Pharaoh as ordered, thereby to assure him of his certain destruction. 

